Google 



This is a digital copy of a book that was preserved for generations on library shelves before it was carefully scanned by Google as part of a project 

to make the world's books discoverable online. 

It has survived long enough for the copyright to expire and the book to enter the public domain. A public domain book is one that was never subject 

to copyright or whose legal copyright term has expired. Whether a book is in the public domain may vary country to country. Public domain books 

are our gateways to the past, representing a wealth of history, culture and knowledge that's often difficult to discover. 

Marks, notations and other maiginalia present in the original volume will appear in this file - a reminder of this book's long journey from the 

publisher to a library and finally to you. 

Usage guidelines 

Google is proud to partner with libraries to digitize public domain materials and make them widely accessible. Public domain books belong to the 
public and we are merely their custodians. Nevertheless, this work is expensive, so in order to keep providing tliis resource, we liave taken steps to 
prevent abuse by commercial parties, including placing technical restrictions on automated querying. 
We also ask that you: 

+ Make non-commercial use of the files We designed Google Book Search for use by individuals, and we request that you use these files for 
personal, non-commercial purposes. 

+ Refrain fivm automated querying Do not send automated queries of any sort to Google's system: If you are conducting research on machine 
translation, optical character recognition or other areas where access to a large amount of text is helpful, please contact us. We encourage the 
use of public domain materials for these purposes and may be able to help. 

+ Maintain attributionTht GoogXt "watermark" you see on each file is essential for in forming people about this project and helping them find 
additional materials through Google Book Search. Please do not remove it. 

+ Keep it legal Whatever your use, remember that you are responsible for ensuring that what you are doing is legal. Do not assume that just 
because we believe a book is in the public domain for users in the United States, that the work is also in the public domain for users in other 
countries. Whether a book is still in copyright varies from country to country, and we can't offer guidance on whether any specific use of 
any specific book is allowed. Please do not assume that a book's appearance in Google Book Search means it can be used in any manner 
anywhere in the world. Copyright infringement liabili^ can be quite severe. 

About Google Book Search 

Google's mission is to organize the world's information and to make it universally accessible and useful. Google Book Search helps readers 
discover the world's books while helping authors and publishers reach new audiences. You can search through the full text of this book on the web 

at |http: //books .google .com/I 



LESSONS ON CONFIRMATION. 



LESSONS ON CONFIRMATION; 

HEADS OF INSTRUCTION TO CANDIDATES 
FOR CONFIKMATION. 




LONDON: 
BELL & DALDY, YORK STREET, COVBSli (it;;KSe&. 



/j-/: ^ ^-^^' 



FORM OF PEAYER TO BE USED WITH THE 
CANDIDATES BEFORE EACH LESSON. 



Lord, have mercy upon us : 

Christ, have mercy upon us : 
Lord, have mercy upon us. 

Our Father, which art in heaven, hallowed be Thy 
name. Thy kingdom come. Thy will be done in 
earth, as it is in heaven. Give us this day our daily 
bread. And forgive us our trespasses, as we forgive 
them that trespass against us. And lead us not into 
temptation ; but deliver us from evil. Amen. 

O merciful and gracious God, we are not worthy to 
ask or to receive any blessing at Thy hands ; for we 
have sinned against Thee, again and again, in thought, 
word, and deed. But do not Thou withdraw Thy 
mercy from us, but according to Thy great goodness 
put away our sins, and listen to our prayer. 

Without Thee we can do nothing ; be with us, we 
pray Thee, in all our undertakings, and especially in 
the work in which we are now engaged. 

Pour Thy grace upon Thy servants now before 
Thee, and upon all in this parish who are in like 
manner preparing to receive Thy blessing in CcwQ&ccBa.- 
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tion. Cleanse their hearts, that they may be fit 
temples of the Holy Ghost ; fill them with holy awe 
and joyful hope in the prospect of so great a gift : 
and make them to approach it with such sincerity, 
humility, and faith, that they may not be sent empty 
away. 

We thank Thee, O Lordj for Thy great goodness in 
making them Thy children in their baptism. In what- 
ever way they have wandered from Thee, and shown 
themselves unworthy of Thy love, give them the grace 
of true repentance, and enable them now with greater 
earnestness to yield themselves up to Thee, in body, 
soul, and spirit, for the rest of their lives. 

Make them diligent in the work of preparation, and 
attentive to the instruction that may be given them ; 
and whatsoever in Thy holy Word they may profitably 
learn, may they in deed fulfil the same. 

Hear us, Lord, for Thy dear Son's sake. Amen. 

After each Lesson will be found a short and appropriate 

Collect. 



HEADS OF INSTRUCTION 

TO 

CANDIDATES FOR CONFIRMATION. 



LESSON I. 

THE GONFIBMATION SERVICE. 



" The Order of Confirmation," as administered in the 
Church of England, is a sacramental rite, by which 
those who have been already baptized are strengthened 
by the manifold gifts of the Holy Ghost, on occasion 
of their ratifying their baptismal vows ; the outward 
form or sign of such Confirmation, or strengthening, 
being the laying on of the Bishop's hands with prayer. 

Though Confirmation has thus both a visible sign 
and an inward and spiritual grace, it is no^ strictly a 
Sacrament, because it was not ordained by Christ : 
rather it is an Ordinance of the Church, founded on 
the example of the Apostles. ' 

The laying on of hands is a natural form of blessing, 
arising from the important place which the hand occu- 
pies among the members of the body. See Gen. 
xlviii. 14 ; Numb, xxvii. 18^ 23 ; Deut. xxxiv. 9. 'So, 
when our Saviour healed the sick, H^ \».\Sl'^S!\&V«ci^ 
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upon them (St. Mark vi. 6, viii. 26 ; St. Luke iv. 40). 
With the same act He blessed the little children (St. 
Mark x. 16) ; and His disciples at His Ascension (St. 
Luke xxiv. 50. Compare also St. Mark xvi. 18 ; Acts 
ix. 17, xxviii. 8). 

For the example of the Apostles, on which the prac- 
tice of Confirmation is founded, see Acts viii. 14 — 17, 
xix. 1 — 6. Here, in the case of the Samaritans, it 
is said that, though baptized, the Holy Ghost was not 
as yet fallen upon any of them; only they were 
baptized in the name of the Lord Jesus. This cannot 
mean that the Samaritans had not received any gift of 
the Holy Ghost in their Baptism, for Baptism is the 
new birth of water and the Spirit ; the reference must 
be to some further outpouring of the Holy Ghost, 
which it was customary for the newly-baptized to 
receive. And this ifi confirmed by St. Paul's question 
to the disciples whom he met at Ephesus, "Did ye 
receive the Holy Ghost, when ye became believers ?" 
IxL both cases, by the layii^g on of Apostolic hands, 
the Holy Ghost was given : in both cases, miraculous 
gifts were the result. Hence some persons have 
supposed that thie conferring of these special miracu- 
lous powers was the sole purpose of the apostolic act. 
But St. Luke's words, " They received the Holy Ghost," 
certainly of themselves imply, not only that they 
received the gifts of the Holy Ghost, but that He came 
Himself to dwell in them. He had come to them 
before, in their baptism : He came to them now, more 
fully, by the laying on of hands. (Comp. Acts ii. 4, 
iv. 31, where the words, " They were all filled with the 
Holy Ghost," are twice applied to the Apostles.) The 
presence of the Spirit was attested by outward gifts, as 
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when the Holy Ghost fell npon Cornelius and his 
jBdends (Acts x. 44 — 46), but the presence itself was 
distinct from those gifts. 

In Hebrews vi. 1, 2, " laying on of hands " is classed 
with repentance, faith, the doctrine of baptisms (or 
washings), resurrection of the dead, and eternal judg- 
msnt, as the foundation of the teaching of Christ: 
£rom which we may gather that there was a recognized 
Christian Ordinance of laying on of hands, just as 
there t^s a Christian Baptism, to be distinguished 
from Jewish washings. And there is no other such 
Ordinance than that ministered, as we have seen, by 
the Apostles for the gifts of the Holy Ghost on the 
baptized. 

And that this Ordinance was intended to endure, 
seems to follow from its being here spoken of as one 
of the elementary principles of Christianity. In point 
of fact it has endured ; for we find that at the close of 
the second century (there appears to be no earlier 
reference) the imposition of hands, with the addition 
of anointing, was a part of the administration of 
Baptism. Tertullian says that '* the baptized, when 
they come out of the bath, are anointed with the holy 
oil, and then the hand is laid upon them with the 
invocation of the Holy Ghost." St. Cyprian speaks of 
imposition of hands by the Bishop, with prayer for the 
Holy Ghost, as the custom of the Church in his day : 
*^The faithful in Samaria (he says) had already ob- 
tained Baptism ; only that which was wanting Peter 
and John supplied, by prayer and imposition of hands, 
to the end the Holy Ghost might be poured upon them. 
Which also is done amongst ourselves, when they 
which be already baptized are brought to th& Px^^isi^i^ 



4 HEADS OF INS AUCTION 

of the Clmrch to obtain by our prayer and imposition 
of hands the Holy Ghost." And Hooker sums up the 
testimony of the primitive Church by saying : ** The 
Fathers everywhere impute unto it [Confirmation] that 
gift or grace of the Holy Ghost, not which maketh us 
first Christian men, but when we are made such, as- 
sisteth us in all virtue, armeth us against temptation 
and sin " (B. v. ch. Ixvi. § 4). 

It cannot be doubted that this Ordinance of the 
Christian Church was the representative of the apo- 
stolical laying on of hands, although unattended by 
miraculous powers. In the very early days of the 
Church, the Spirit manifested Himself by outward gifts 
(1 Cor. xii. 10) as well as by 'inward graces (Gal. v. 
22, 23). When by degrees the outward gifts were 
withdrawn, the Church retained the practice of laying 
on of hands on the baptized, because she believed that 
the inward operation of the Spirit, which those gifts 
attested, remained, and was, in fact, permanently at- 
tached to the rite. 

In early times, then. Confirmation, or the laying on 
of hands, followed immediately upon Baptism, whether 
in the case of infants or adults, and was, in fact, the 
supplement of Baptism. In order that it might con- 
tinue so, the Eastern Church (where anointing with an 
unguent or chrism had become exclusively the outward 
sign of the Ordinance) allowed it to be administered 
by a Priest, providing only that the chrism should be 
consecrated by a Bishop. In the West the Bishop 
has always been the minister of Confirmation. The 
ancient custom seems to have been for the Bishop to 
lift his hands over all the candidates at once, while he 
invoked upon them the manifold gifts of the Holy 
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Ghost. In later times, his finger being anointed with 
the chrism, he signed each of them with the sign of 
the cross on the forehead. By degrees, for conveni- 
ence sake, a Bishop not being always at hand, the rite 
came to be administered to young children as well as 
to infants; and so the minds of men became accus- 
tomed to the severance of Confirmation from Baptism, 
until now the English Church has appointed that it 
should be administered, not to mere children, but to 
those that are come to years of discretion. 

In the First Prayer Book after the Beformation 
(a.d. 1549) it was ordered that the Bishop should cross 
each child (without, however, the use of oil) on the 
forehead, and, laying his hand upon his head, should 
say, " N, I sign thee with the sign of the cross, and 
lay my hand upon thee, in the Name of the Father," &c. 
In the Second Prayer Book (a.d. 1552) this was 
omitted, and the present form of blessing adopted, with 
the words, " Defend, Lord, this Thy child," &c. For 
more than a hundred years after the Beformation the 
English Confirmation Of&ce began, like the older ones, 
with the versicle, " Our help is in the Name of the 
Lord ;" but in 1661 the Preface at the beginning of 
the Service, and the question put by the Bishop to the 
candidates, demanding personal acknowledgment of 
the baptismal vow, were added. 

Thus the practice of the Church of England is to 
delay Confirmation to riper years, until persons can 
really in some sort think and choose for themselves, 
from the belief that it tends more to edification. In- 
fants not being as yet able to fight in the army of God, 
it is thought well that they should be in childhood 
seasoned and trained for His service, and then^ ^\s.^gl 



6 HEADS OF INSTRUCTION 

manhood begins to dawn, should be sent forth to the 
conflict with a special blessing (Hooker, B. v. 
ch. Ixvi. § 7). 

It will be seen that in Confirmation, as administered 
in the English Church, there are two distinct parts : 
one, which is the chief, and which may be called God's 
part, wherein He confirms or strengthens us by the 
laying on of the Bishop's hand ; the other, which is 
our part, wherein we confirm our baptismal promises. 
The 0£&ce begins with the second. 

The promise or vow holds, therefore, a most im- 
portant and prominent part in Confirmation. It is 
made in answer to the solemn question of the Bishop, 
and is contained in the little words, '^ I do ;" that is, 
" I do renounce the devil, the world, and the flesh : I do 
believe all the Articles of the Christian Faith : I do 
promise and intend, to the utmost of my power, to 
keep God's holy will and commandments." No pro* 
mise could possibly be greater, eschewing all evil, 
embracing all good, and reaching to the end of life. 
The promise is of the whole heart, and it is promised 
for always. There are but two ways in which we can 
walk (St. Matt. vii. 13, 14), and we deliberately choose 
the narrow way, the way everlasting. 

Some refuse Confirmation, because they will not 
pledge themselves to walk in God's way, and do not 
desire to live a religious life ; but they should bear in 
mind that they are bound to such a life, whether they 
promise it or not. For just as every Englishman (it 
has been well said) is bound by the laws of England, 
though he may never have promised in words to keep 
them, so every Christian is bound by the laws of 
Christ, and it will be no excuse for disobedience to say 
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hereafter that he never promised to obey. But every 
consideration of love and duty and happiness calls us 
to make the promise, and to make it cheerfvUy, in true 
thankfulness to God for all His goodness, and as 
counting it the highest honour to be enrolled among 
His soldiers : it must be made also honestly, remember- 
ing that God's eye is upon us, reading our hearts ; we 
give our word to God, and our word will abide : and it 
must be made humbly, knowing our weakness ; we must 
not take it for granted that we shall keep it, but rather 
feel sure that we shall not, unless Gk>d help us. 

It is the imparting of this help, which is God's part, 
so to call it, in Confirmation. He offers us, through 
His servant the Bishop, the gift of the Holy Ghost, to 
enable us to keep our promise. The Bishop first prays 
for us, and then blesses us. 

The prayer, " Almighty and everlasting God," &c., 
is a very ancient one, being known to have been used 
in the Church of England for 1200 years ; and it is 
probably much older. The special purport of the 
prayer is, that Grod will strengthen, that is, confirm us 
with the Holy Ghost, and increase in us His manifold 
gifts of grace. See Isaiah xi. 2. (It is to be observed 
that the seven gifts enumerated in the prayer corre- 
spond exactly with those found in the Septuagint ver- 
sion of this passage ; but in the Hebrew only six are 
mentioned, " true godliness " being oinitted.) The seven 
gifts are wisdom (o-oc^ta), whereby we choose God as 
our chief good, and direct all our lives to Him as our 
true end ; understanding (<rvv€(rts), whereby we attain 
a more perfect comprehension of the truths which God 
has revealed ; counsel (povXrji), whereby we deliberately 
choose and purpose to do the right thing m %.\L ^:»s&.<^\ 
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ghostly strength (tcrx^s), whereby we are enabled to 
resist temptation ; knowledge (yva>o-ts), whereby we dis- 
cern in all things the will of God ; true godliness 
{€v<Tip€ui), whereby we devote ourselves to a thoroughly 
religious life, a life of conscious faith and love ; and 
holy fear (<^^os), whereby we feel a reverential awe of 
God, and wftlk humbly with Him. 

Then follows the actual Confirmation, God's blessing 
conveyed by the laying on of the Bishop's hand. The 
Bishop is the successor of the Apostles, to whom Christ 
said : " Lo, I am with you always, even unto the end of 
the world." It is therefore in truth Christ's hand that 
is laid on the candidates for Confirmation. The Bishop 
is Christ's minister and representative. The gift of the 
Holy Spirit, for which he prays, Grod will surely be- 
stow, if His good purpose be not hindered by sin and 
carelessness. Let the young Christian fix his thoughts 
on the Blessed Comforter, now about to come down 
upon him, as upon our Saviour at His baptism. Let 
him prepare to receive Him — by prayer, by self-exami- 
nation and confession, by steadfastly resolving to live a 
holy life. A new stage of life is beginning ; let him 
review his childhood, and heartily lament its faults and 
shortcomings. The more serious and thorough the 
preparation, the more abundftnt will be the blessing. 

Collect. 

. O Almighty and ever-living God, who hast not only 
vouchsafed to us the grace of Thy Holy Spirit in our 
Baptism, but art now inviting us to receive a further 
outpouring of the same Spirit in confirmation ; glory 
be to Thee for Thy unspeakable gift I May we ear- 
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nestly desire and long for the coming of the Comforter, 
and may no sin or carelessness of ours mar Thy gra- 
cious purpose. 

With shame and sorrow we confess to Thee our utter 
unworthiness. Oh remember not the sins and offences 
of our youth, but according to Thy mercy think Thou 
upon us, O Lord, for Thy goodness. 

Give us grace to turn to Thee now with full purpose 
of heart, and work in us such humility, faith, and love, 
that Thy Holy Spirit may indeed come to us, and take 
possession of our hearts, and sanctify us wholly. 

Grant this, O Lord, for Jesus Christ^s sake, our only 
Mediator and Eedeemer. Amen. 

Passages of Scripture to he studied by (he Candidate for the 

next Lesson, 

Genesis xxxix. 1 Kings iii. 5—15. 

Hebrews xi. 24—27. 2 Kings xxii., xxiii. 

1 Samuel i.,iii., xvii. 34—37. Daniel i., vi. 
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LESSON II. 

8ELF-DEDI0ATION. SOBIPTUBAL EXAMPLES. 

CoNFiBMATiON, in 0116 aspect, is a solemn call from 
God to young persons, at the opening of life, to dedi- 
cate that life to God. They are able now to choose for 
themselves, and they are required to make the choice. 
They were made Christians at their Baptism by the 
mercy of God and the thoughtful care of others ; now, 
in Confirmation, they proclaim themselves Christians 
by choice. God has set them in the right way ; now, 
with thankful joy, they pledge themselves to walk in it. 

It is a great crisis, a turning-point in their liyes — 
very important, and, it may be, very blessed : it is like 
coming of age, entering on the fall blessedness of their 
Christian inheritance. 

Scripture supplies various examples, which in dif- 
ferent ways may encourage the young Christian to 
make the deliberate choice of G^'s service, which he 
is now invited to make, and may help him to be stead- 
fiEist in that choice. 

Joseph. Genesis xxxix. 

A friendless lad, among strangers and heathen, the 
lowest slave in a large household, he treasured in his 
heart the lessons of his childhood, and held him fast 
by God. He had been taught, and he had begun, to 
walk in God's way ; and no difficulty, trial, or perse- 
cution would make him swerve from it. He was faith- 
ful to his master, and therefore trusted by him, and 
prospered by G^. He was not ashamed to confess 
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God, for Potiphar perceived that it was the Lord, 
whom Joseph served, who prospered him. He remem 
bered that God's eye was upon him everywhere, in 
Egypt as in Canaan, in secret as in the light, and so 
he resisted temptation — "How can I do this great 
wickedness and sin against God?" He was at all 
times with God, and so God was with him, and blessed 
him. 

What a lesson to young persons in service ! 

Moses. Hebrews xi. 24 — 27; Acta vii 20 — 29. 

Brought *up in Pharaoh's court, in the full tide of 
prosperity, skilled in . Egyptian learning, mighty in 
word and deed (which probably refers to the command 
of armies entrusted to him by Pharaoh), and with the 
prospect, it is thought, of succeeding Pharaoh on the 
throne, he nevertheless chose the service of God rather 
than worldly greatness: he held the balance, as it 
were, between affliction and reproach with the people 
of God, on the one side, and sinful indulgence and the 
vast treasures of Egypt on the other, and he preferred 
to be a degraded Hebrew rather than Pharaoh's adopted 
son. 

As life opens, a somewhat similar choice is presented 
to us. On the one hand, Christ calls us to take up our 
cross, to bear His reproach, to endure hardness (St. 
Matt. xvi. 24 ; Heb. xiii. 13 ; 2 Tim. ii. 3) ; on the 
other hand, the world attracts. To which will we 
yield ourselves ? To which will we give our hearts ? 
Will we use this world as not abusing it, i, e., not using 
it to the full ? Will we look to things temporal or to 
things eternal, to earthly or heavenly treasure? (1 Cor. 
vii. 29—31 ; 2 Cor. iv. 18; St. Matt. vi. 19—21.) 

Moses endured, as seeing Him who is invisible. ^<^ 
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the youtlifiil Christian, at his Confirmation, Christ 
says : " Follow me : look above and beyond this present 
world, and tread in my steps." 

Samuel. 1 Samnel i., iii. 

Dedicated to Grod by his mother before his birth, he 
did not refuse an engagement, in which he had no con- 
scious share, but accepted it with thorough and life- 
long devotion. He was a Nazarite all his life, and 
wore to his death the same peculiar robe, which, in a 
size proper to his age, his mother brought him at her 
yearly visit to Shiloh (1 Sam. ii. 19, xv. 27, xxviii. 14, 
the same word being used in each case). Take notice 
especially of his early obedience and truthfulness. His 
case answers closely to that of persons taken into 
covenant with God in their infancy; they find God*s 
vows upon them, and their wisdom and happiness is to 
acknowledge the obligation, as they grow up, thankfully 
and cheerfully, and to say from their earliest years, 
** Speak, for Thy servant heareth." 

David. 1 Sam. xvii. 34—37, xvi. 11, 12. 

What a picture of calm communion with God (see 
Psalms viii.,xix.,xxiii.), combined with courageous trust, 
does David's early shepherd life on the hill-sides around 
Bethlehem present! How real, how vivid to hinn was 
the thought of God's protection I Neither the paw of 
the lion, nor the strength of the giant, had any terror 
for him. The faith and love and conscious delight in 
Grod of the man after God's own heart should make a 
deep impression on every young Christian. "Thou, 
O Lord God, art the thing that I long for : Thou art 
my hope, even from my youth." Psalm Ixxi. 4. 

Solomon. 1 Kings iii. 5 — 15. 

Succeeding at nineteen or twenty years of age to the 
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enlarged dominions and wealth of his father, Solomon 
went down to Gibeon, where the Tabernacle was, to oflfer 
sacrifice. In the vision of the night God asked him 
what He should give him. Not dazzled or overwhelmed 
by the prospect of earthly greatness, his first thought 
was of his own insufficiency, as compared with the 
vastness of the work .before him. He asked, not for 
riches, nor for lengthened enjoyment of the good things 
at his disposal, nor for victory over his enemies, but for 
wisdom. He was " but a little child," and desired an 
understanding heart, that he might judge God's people. 

How few, in his place, would have thought of their 
littleness rather than their greatness — of the fulfil- 
ment of duty rather than the enjoyment of their ad- 
vantages! A lesson for young persons, that in the 
great and unknown sea on which they are entering 
their chief desire should be, not for enjoyment, but for 
guidance. 

JosiAH. 2 Kings xxii., xxiii. ; or 2 Chron. xxxiv., 

XXXV. 

Even at the early age of sixteen, Josiah began to 
serve the Lord, and to set himself, amid overwhelming 
difiiculties, to root out all idolatry, and restore the true 
worship of Jehovah ; and when, ten years afterwards, 
a copy of the Law was found aoid read to him, he was 
so moved by God's denunciations against sin, that he 
and his people bound themselves by a solemn covenant 
to keep the Law, and so turn aside, if possible, the 
threatened judgments. 

None are too young to devote themselves to Grod's 
service, and to bear, at least in silence, witness for 
Christ — to take God's Word for their guide, and to be 
afraid of swerving from it. 
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Daniel. Daniel i., vi. * 

Daniel, like Joseph, was called to be a representative 
of the true God in a heathen land : he therefore stands 
as an example to those who find themselves alone and 
unprotected among ungodly people. When a mere boy 
in the service of the King of Babylon, he refused the 
meat provided for him, because, as connected with idol 
sacrifices, it was forbidden by the Law : and afterwards, 
through a long life, spent in positions of the highest 
authority in heathen courts, he remained true to the 
worship of his God and the love of his country, until, 
in extreme old age, the jealousy of cruel enemies could 
find no ground of accusation against him except faith- 
fulness to his God ; and he continued to pray, openly, 
three times a day, even when the penalty was the den 
of lions. 

The young Christian, preparing to pledge himself to 
God in Confirmation, may well take pattern by the con- 
scientiousness of Joseph, the self-denial of Moses, the 
devotion of Samuel, the loving and courageous trust of 
David, the humility of Solomon, the tenderness of 
heart of Josiah, the strictness and loyalty of Daniel. 

Collect. 

O Almighty Gtod, who hast given us the power of 
choosing good and refusing evil, in order that we may, 
of our own free-will, choose Thee, stir up our will to 
offer ourselves entirely to Thee. 

We are Thine, O Lord, by creation ; Thine by re- 
demption ; Thine by the gift of the Holy Spirit : we 
would fain be Thine also by the choice of our own 
hearts. Thou aH; ever the same merciful and gracious 
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Grod to ns, watching over ns, and drawing us with cords 
of love : Oh ! may we never go back from Thee, nor 
wilfully choose anything that is contrary to Thy will ! 
We cannot of onrselves choose Thee, or do Thy 
will : do Thou help us by Thy grace, and enable us so 
to love Thee, cleave to Thee, delight in Thee, follow 
Thee, amid the temptations and dangers of the world, 
that in the last day Thou mayest acknowledge us as 
Thine, and admit us into Thy joy, through Jesus 
Christ our Lord. Amen. 

Treyaraiion for next Lesson, 

St. John iii. 1 — 8. Galatians iv. 4 — 7. 

• St John XV. 1—8. 1 St. John iii. 1—3. 

1 Corinthians xii. 12 — 27. Romans viii. 15—17. 
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LESSON III. 

THE BLESSINGS OF BAPTISM. 

As Confinnation is the supplement of Baptism, it is 
necessary to explain what Baptism is, and what it does 
for us. 

Ever since the fall of Adam, man's nature has been 
corrupt and sinful, and every inheritor of that nature 
is by birth unholy, not only liable to sin, but inclined 
to sin, and therefore the object of that wrath, which is 
God's mind against sin. See Eomans v. 12 — 19, where 
St. Paul says that " by one man sin entered into the 
world, and death by sin," " by one man's disobedience 
many were made sinners." All men are regarded as 
having sinned in the person of Adam, and so all came 
under condemnation. So our Saviour says (St. John 
iii. 6), " That which is bom of the flesh is flesh." By 
iiesh is meant not the body merely, but the whole man, 
as bom into the world in the course of nature : man > 
inherits by birth a certain fleshly, unspiritual nature — 
'* the old man," it is sometimes called — corrupt accord- 
ing to the deceitful lusts, which cannot of itself please 
God, nor inherit his kingdom (Ephes. ii. 3, iv. 22 ; 
Romans vii. 18, viii. 8 ; 1 Cor. xv. 50). 

But God in His free grace and mercy has provided a 
remedy for the evils of our natural birth. He has 
granted us a second birth into a new life. That new 
life is union with Christ : and it may be observed that 
Scripture never draws attention to the evils of our 
natural condition except in connection with the remedy 
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provided for them in Clirigt. Being bom again into 
Christ, we are set free from the consequences of our 
natural connection with Adam, and are made partakers 
of the pardon, grace, and life which come from Christ ; 
we are taken away from the first Adam and grafted 
into the second. 

Baptism is the instrument of this new birth — the 
appointed means of admission into communion with 
Christ. See St. John iii. 3 — 8 ; Titus iii. 5 ; where 
St. Paul says that God saved us by the washing {L e., 
the laver, or bath, the word Xovrpov always meaning the 
vessel or pool in which the washing is made ; here, 
doubtless, the baptismal font) of regeneration, and 
renewing of the Holy Ghost. See also Gal. iii. 27 ; 
Bom. vi 3 ; 1 Cor. xii. 13. 

Such is plainly the doctrine of the Church, as con* 
tained in the Baptismal 0£&ce : see especially the 
Preface, *' Forasmuch as all men are conceived and 
born in sin," <&c. ; and the address after the Baptism, 
" Seeing now that this child is regenerate," &c. : in- 
deed throughout the Prayer Book all baptized persons 
are treated as having communion with Christ, and as 
partakers of all the benefits of His life and death. No- 
where, however, are the characteristic blessings of 
Baptism more clearly set forth than in the Catechism, 
where every child is taught to say, and of course to 
believe, that in his Baptism he was made '* a member of 
Christ, the child of God, and an inheritor of the king- 
dom of heaven." 

Member of Christ. 

The word member means a part, or limb : and the 
meaning plainly is, that every baptized person is 
united to Christ, as the members of the bcA^ %£^*u^ 
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the head, or the branches to a tree. So Scripture 
teaches, where it compares Christ and His members 
to— 

i. The Head of the body and the various limbs 
(Eom. xii. 4, 5 ; 1 Cor. xiL 12, 13, 27 ; Eph. i. 22, 
23, iy. 15, 16). Hence the members of our bodies 
are said to be " the members of Christ '* (1 Cor. vi. 
15). 

ii. The Vine and its branches (St. John xv. 1 — 8). 

iii. The Comer-stone of a building and the other 
stones composing the building (Eph. ii. 20 — 22 ; 
1 Peter ii. 6—8). 

iv. The Husband and the bride (Eph. v. 29, 30';" the 
meaning of which is, that as Eve derived her natural 
being from Adam, so our spiritual being comes wholly 
and actually from Christ ; we are parts and members 
of His glorified humanity. Adam says of Eve, that 
she was " bone of his bones and flesh of his flesh ;'' 
St. Paul does not say that our " bone " and " flesh " 
come from Christ ; it is our spiritual life that springs 
from His Incarnation : " we are members of His body, 
of JEia flesh, and of JEia bones"). 

As there may be diseased as well as sound limbs, 
and useless as well as fruitful branches, so may there 
be unworthy members of Christ. The test of a good 
Christian, as of a good branch, is bringing forth fruit, 
the fruit of the Spirit. Many of those who have been 
united to Christ by baptism do not live the life of 
Christ nor are guided by His Spirit. In the parable 
of the Vine our Lord tells us how He deals respectively 
with His faithful and unfaithful members. As the 
fruitful branches are pruned, so fruit-bearing Christians 
are chastened and corrected, that they may bring forth 
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more fruit, affliction being like the primer's knife 
(Heb. xii. 5 — 11). Unfrnitfol Ohristians, like barren 
brancbes, will in the end be out off and oast into the 
fire. Cbrist is long-snffering, and does not wholly cut 
them off at once ; but unless those who have been taken 
into Christ cibide in Him by a holy life, they will in 
time be cut off. Hence we may perceive the necessity 
of conversion, either in the sense of a continual turning 
of heart to God from the first, or of a conscious return 
to Him after we have wandered. Regeneration is the 
change from a state of nature to a state of grace ; but 
if one who has been brought into this state of grace 
and salvation falls away from God, he cannot indeed 
be bom again, but he must be brought back to Him — 
his heart and will must be changed ; and this change is 
rightly called Conversion. 

Child of God. 

This second privilege flows necessarily from the 
first. Being in Christ, the only-begotten Son of God, 
Christians become themselves sons of Grod. 

Every man, indeed, is by creation a child of God ; as 
the Prophet says : ^ Have we not all one Father ? Hath 
not one Gk)d created us ?" (Malachi ii. 10.) See Acts 
xvii. 29 ; St. Luke iii. 38. But when Gk>d chose the 
Jews to be His people, ^He entered into such close 
relationship with them as to call them His children 
(Sxod. iv. 22, 23 ; Deut. ziv. 1, xxvii. 5, 6 ; Isaiah i. 
2, Ixiii. 16; Jer. zxxi. 20). And sonship is still 
more truly the privilege of Christians (St. John i. 12, 
13 ; Gal, iv. 4—7, iii. 26, 27 ; 1 John iii. 1, 2). ITiey 
are especially God's children by adoption and graces 
they are taken into God's family ; He is their Father 
and has a Father's mind towards them^ lcmxi% 'Csi^Rsav 
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with something of that unspeakable love with which 
He loves His only-begotten Son. There may be re- 
bellious children, however, as well as faithful ; and it 
is they only who are led by the Spirit of God who are 
worthy of the name (Eom. viii. 14). 

Our duty therefore, as children of God, is — 

i. To pray to Him as our Father (St. Matt. vi. 6 ; 
St. Luke xi. 9—13). 

ii. To trust in Him as our Father (St. Matt. vi. 31 
—33). 

iii. To strive to be like Him (St. Luke vi. 35, 36). 

iv. To return to Him at once, when we have strayed 
(St. Luke XV. 20, 21 ; Jer. xxxi, 18—20). 

Inhebitob of the Kingdom of Heaven. 

This third privilege, again, flows from the second. 
If we are children, then are we heirs, inheritors of 
God's kingdom — " heirs of God and joint-heirs with 
Christ" (Eom. viii. 16-17). 

As "the kingdom of heaven" is continually used in 
Scripture to represent Christ's Church militant on 
earth, " an inheritor of the kingdom of heaven " may 
mean simply a member of that Church — a partaker of 
its present gifts and blessings. But it is perhaps more 
likely that the reference here is to eternal happiness 
in heaven ; as when St. Paul bids us ^ give thanks to 
the Father who hath made us meet to be partakers 
of the inheritance of the saints in light " (CoL i. 12). 
Christians are heirs of heaven ; a place and a throne 
are prepared for them in heaven; they are begotten 
again unto a lively hope of an inheritance incor- 
ruptible, &c. (1 Peter i. 2). They may forfeit that 
inheritance (Heb. iv. 1) ; their names once written in 
the book of life may be blotted out (Eev. iii. 5). 



TO CANDIDATES FOR CONFIRMATION, 21 

Therefore it behoves them to be very watchful, and to 
endeavour to purify themselves after Christ's pattern 
(1 John iii. 3 ; Heb. xii. 14). 

Suppose a king were to propose to his only son to 
adopt a number of his poor subjects, who should share 
his honours and advantages, and the son were to ac- 
quiesce, what an act of condescending grace would it 
be thought, both on the part of the king and his son I 
And suppose the king, having made choice of the 
children, were to delay the carrying out of his purpose 
.for a certain time — so many weeks or months — in 
•order to try whether they were willing to submit 
themselves to His will or no, would not the children, 
meanwhile, be very careful as to their conduct^ and 
very patient in their hardships? Now, God has 
adopted us into His Family, made us joint-heirs with 
Christ, given us a place in heaven ; all the glory and 
bliss of heaven are ours for ever, pledged and sealed to 
us in our Baptism. Only it depends on our faithful- 
ness during our time of trial, which is very short, in 
comparison with eternity. When we have been a 
million of years in heaven, how utterly insignificant 
will the seventy years of our life on earth appear I 

This is God's design for us, that having loved and 
obeyed Him as dutiful children on earth, we should be 
transplanted in His own time to the many mansions of 
our Father's house in heaven : and all by virtue of our 
union with Christ, His only-begotten Son. 

Collect. 

O Almighty God, who of Thy great goodness hast 
chosen us, for no desire or desert of ours, to be grafted 
into Christ and made Thy children by ado^tvoYL «sl^ 
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inheritors of Thine everlasting kingdom, open the eyes 
of our understanding to perceive the riches of the glory 
of our inheritance in Christ 

And, inasmuch as nothing but our own sin can 
separate us from Thy love, or rob us of our blessed- 
ness, grant that having this glorious hope, we may 
purify ourselves even as Christ is pure, so that here- 
after we may be permitted to see Him as He is, and to 
be made like unto Him, in EUs eternal and glorious 
kingdom; where with Thee, O Father, and Thee, O 
Holy Ghost, He liveth and reigneth, ever One God^ 
world without end. Amen. 

Fre^ration far next Le&son, 

Job i. 6—12, ii. 1—8. John xvii. 15, 16. 

1 Peter v. 8, 9. Colossians iii. 1, 2. 

1 John iii. 8 — 10. Galatians v. 16—21. 

Ephesians vi. 10—18. Ephesians iv. 22—24. 

1 John ii. 15—17. Romans vi. 12, 13. 
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LESSON IV. 

A. The Vow of Kenunoiation. 

The blessings of our Baptism are God's free gift : He 
bestows on ns, of His grace, those things which by 
nature we cannot have. All that He requires of us is, 
that we answer to His grace, and walk worthy of our 
calling, or, as His requirements are summed up in the 
Catechism, that we renounce what He hates, believe 
what He teaches, and fulfil what He commands. These 
three things, promised in our name at our Baptism, we 
take upon ourselves in Confirmation. 

A. The Vow of Eenunoiation. 

It might have been said simply that we renounce 
all sin, but in order to put us completely on our guard 
as to what sin is, and how it may assail us, the pro- 
mise is more explicit, and we engage to renounce the 
three great enemies, the devil, the world, and the flesh, 
against which we were pledged to fight, when we were 
signed with the cross in our Baptism. 

i. The devil and aU his works. 

In early times there was a special ceremony, so to 
call it, of renouncing the devil. The candidate for 
Baptism turned to the west, which, as opposed to the 
east, the region of light, represented symbolically the 
region of darkness, and solenmly renounced the devil 
and all his works. 

What does Scripture teach us about the devil? 
First of all, that he is a real person, as truly existing, 
though out of sight, as any of those whom we €fii<& 
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aronnd lis in the world. This is plain from the various 
qualities and actions ascribed to him. Then, that he 
was an angel, or rather archangel in heaven, where 
he was, in some way, in a state of probation, for he 
and his associates kept not their first estate, but failing 
in their allegiance were banished from the face of 
Gk)d, and condemned to the blackness of darkness for 
ever (2 Peter ii. 4 ; Jude 6). The cause of their fall 
is nowhere expressly stated, but it is generally sup- 
posed to have been pride : at least St. Paul (1 Tim. iii. 6) 
speaks of pride as the condemnation of the devil. 
His power and influence are more distinctly revesJed. 
It was he who tempted Eve to her ruin (2 Cor. xi. 3), 
who suggested evil to Judas (St. Luke xxii. 3 ; St. John 
xiii. 2), and Ananias and Sapphira (Acts v. 3), who 
tried to draw away St. Peter (St. Luke xxii. 31). It 
is he who hinders the good seed of God's Word from 
lodging in men's hearts (St. Matt. xiii. 19), who intro- 
duced evil into God's world, like the adversary who 
sowed tares among the wheat (St. Matt. xiii. 89), 
who takes possession of the souls and bodies of men, 
as appears repeatedly in the gospel history (see Eph. 
ii. 2), and is able even to inflict on them bodily harm 
(Job ii. 7 ; St. Luke xiii. 16). He is called " Satan," 
that is, our adversary, because he is always on the 
look-out for ways of doing us injury (1 Peter v. 8 ; 
Job i. 7, ii. 2). He is '^ the devil," that is, the slan- 
derer, insinuating into men's minds, as to Eve, hard 
thoughts of God (Gen. iii. 1), and on the other hand 
accusing men to God (Zech. iii. 1, 2; Kev. xii. 10). 
He is " the tempter " (St. Matt. iv. 1 ; 1 Thess. iii. 5), 
presenting seducing objects to men's appetites and 
persons, in order to lead them into sin. He is *' the 
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prince of this world" (St John xiii. 31, xiv. 30, 
xvi. 11), "the prince of the power of the air" (Eph. 
ii. 2, vi. 12), "the God of this world '' (2 Cor. iv. 4). 
These last titles seem to show that there was at least 
partial truth in Satan's claim to our Lord of dominion 
oyer the world (St. Luke iv. 6). He is represented as 
exercising his power with great deceit and cunning 
(Eph. vi. 11; 2 Cor. ii. 11 ; 1 Tim. iii. 7 ; 2 Tim. ii. 
26). But at the same time, only by God's permis- 
sion, as is seen clearly in the case of Job. And man 
is able, with God's grace, to overcome him (James 
iv. 7; Eph. iv. 27), for Christ was manifested to 
destroy the works of the devil (1 John iii. 8), and 
He is able and willing to bruise Satan under our feet 
(Hom. xvi. 20). But there is need on our part of con- 
tinual watchfulness and prayer; there must be a 
wrestling, a limb-to-limb conflict, and a careful use of 
the whole armour of God, as our only defence (Eph. 
vi. 10—17). 

How terrible is the thought that there is such a 
being, a spiritual being of the highest order, with in- 
telligence as great as his malice, and with long expe- 
rience of man's weakness, ever hovering about us, and 
endeavouring to tempt us to our destruction. It is this 
being whom we promise to renounce, and whom we 
mliy renounce if we will, for he cannot force us to give 
place to him : he has no direct power over our wills, 
and, unless the will consent to the temptation, there is 
no sin. 

We promise to renounce also " the worTca of the 
devil.;" which, of course, include all sin, the pomps and 
vanity of the world, and the sinful lusts of the flesh. 
Here, however, as the Catechism distinguishes betweo^OL 
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them, we must understand such works of the devil 
as are not included under the heads of the world and 
the flesh ; these would seem to be especiaUy what are 
called spiritual sins — sins of the heart and mind rather 
than the body. 

Pride, e.g., is the work of the devil, — all high 
thoughts of ourselves, self-trust, presumption, vanity 
(1 Tim. iii. 6). It was by this that Satan himself 
fell, and by it he prevailed over Eve (Gen. iii. 6). 

Envy is another work of the devil — all ill-will 
against others, because they are better or more highly 
favoured, like that cruel jealousy of man's innocence 
and happiness which made Satan seek his ruin (1 John 
iii 12 ; St. John viii. 44 ; Wisdom ii. 24). 

Falsehood. St. John viii. 44. Lying especially assi- 
milates us to the devil, and will bring us to his abode 
(Eev. 3ai. 8, xxii. 15). 

Tempting others to sin. — This is the special occupa- 
tion of the devil, than which nothing is more offensive 
to God (St. Matt, xviii. 6). 

ii. The jmnps and vanity of this wicked world. 

Or, as it is in the Baptismal Office, '' The vain pomp 
and glory of the world, with all covetous desires of 
the same." The word pomp, which means literally a 
procession, refers to the outside show and display 
of the world; vanity, to its emptiness and transitory 
character. 

1. The '^ world" sometimes means simply the present 
visible system of things, the heavens and the earth and 
all the things that are therein — things seen as opposed 
to things unseen and eternal. In this sense of course 
it is not wicked ; but our duty is to look above and 
beyond it (2 Cor. iv. 18) ; to walk by faith, not by 



TO CANDIDATES FOR CONFIRMATION, 27 

sight (2 Cor. y. 7); to set our affections on things 
above, not on things on the earth (OoL iii. 1). 

2. Sometimes the '^ world" means the ungodly, as 
opposed to the spiritual kingdom of Christ. The world 
is distinguished from the Church in such passages as 
St. John XV. 18, 19 ; xvii. 14 ; 1 John iii. 1, 13. In 
this sense it is spoken of as sinfiil, lying in wickedness, 
plunged and steeped in a flood of sin (1 John v. 19). 
Hence our duty is, not to be conformed to this world — 
not to take our character from the men of this world 
(Bom. xii. 2) — not to seek as objects of desire, and for 
their own sake, what the children of this world seek after 
(St. Luke xii. 30), e.g., money (St. Mark x. 23, 24 ; 1 Tim. 
vi. 9, 10 ; Heb. xi. 26), or gay clothing (Isaiah iii, 16 
— 24; 1 Tim. ii. 9 ; 1 Peter iii. 3), or luxury (St Luke 
xvi. 19 ; 1 Tim. v. 6; 2 Tim. iii. 4), or worldly honour 
(St. John V. 44, xii. 43), or earthly cares (St. Luke viii. 
14, X. 41, 42 ; Phil. iii. 19). These things, the honours, 
gifts, and gains of the world, have a pomp and glitter 
which are very attractive ; but we are bidden not to 
love them (1 John ii. 15), to use them without using 
them to the full (1 Cor. vii. 31) ; and that, both be- 
cause they draw off the heart from God, who is our 
chief good, and also because they are vain and tran- 
sitory (1 John ii. 17 ; 1 Cor. viL 31). 

When we renounce the world, therefore, we not only 
confess that there is a danger of our allowing earthly 
things to draw our hearts from God, but we promise 
to be on our guard against such danger, and to give up, 
at whatever cost, whatever has this effect. We must 
Uve in the world and work in the world, but we must 
not follow the world, that is, those who are not under 
the guidance of Christ and His laws; nor m&^ ^<b. 
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hanker after the good things, or wonder at the great- 
ness of the world. Our calling, as Christians, is to 
pass through the world, as travellers to our home; 
to be crucified to the world, and the world to us (Gal. 
vi 14) ; our Saviour's prayer for His disciples was, not 
that they should be taken out of the world, but that 
they should be kept from the evil — that they should be 
.in tibe world, but not of the world, even as He was not 
of the world (St. John xvii. 14, 16j. " Our safety is 
not so much where we are as what we are." 

iii. AU the sinful ItLsts of the flesh. 

By " the flesh" in the New Testament is meant, for 
the most part, our old corrupt nature, as it is imaided 
by the Spirit. Some of the desires of the flesh, such 
as the desire for food or rest, are not sinful in them- 
selves, but become so when they are allowed to gain 
the mastery over us. Other desires are clearly sinful, 
when the flesh lusteth against the Spirit (Gal. v. 17). 
These two principles, the old man and the new, are 
ever struggling within us ; and our calling is, to walk 
in the Spirit, so as not to fulfil the lusts of the flesh 
(Gal. vi. 8 ; Col. iii. 6—10 ; Eph. iv. 22—24 ; Rom. 
viii. 6—13). 

St. Paul gives a catalogue of the works of the flesh, 
the results of compliance with its sinful lusts (Qfd. 
v. 19 — 21). All cravings of the flesh, which would 
lead to such sinful acts, we are bound to resist — all 
impurity, slothfulness, all angry passions, all strife 
and enmity, all intemperance and greediness (Bom, 
xiii. 13, 14; Eph. v. 3—14, 18). 

These are our three great enemies, the devil with 
his secret craft and malice, the world with its various 
attractions, the flesh with its overpowering might. 
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The seed is but too likely to be trodden down and 
carried off by the fowls of the air, or to be withered 
by the sun, or choked by the thorns. We are in 
danger on every side, from within and from with- 
out. We must first feel our danger, and then watch 
and pray. 

There is need of faith to quench the fiery darts of 
the wicked one, and to overcome the world ; and there 
is need of continual self-denial, to resist the solicita- 
tions of the flesh (Eph. vi. 16 ; 1 John v. 4 ; 1 Cor. ix. 
25—27). 

COLLBOT, 

O God, who knowest us to be set in the midst of 
many and great dangers, but hast promised that there 
shall no temptation take us but such as we are able by 
Thy grace to bear, help us, we pray Thee, in all our 
conflicts with the enemies of our salvation. 

Thy vows are upon us, O Lord, and we have sworn 
to fight manfully under our Saviour's banner. May 
we prove ourselves good soldiers of Jesus Christ I 

Keep us on our guard against our great enemy the 
devil, who is ever lying in wait to deceive and ruin 
us: enable us to resist him boldly, that hie may flee 
from us. 

Deliver us from the enticements of evil companions, 
and from the attractions of the world. May our hearts 
be so fixed on Thee and on the things above that we 
may seek for nothing and care for nothing upon earth, 
except for Thy sake, and in accordance with Thy will. 

Save us from the evil desires of our own hearts ; 
root out all unruly passions ; restrain our fleshly appe- 
tites ; and give us grace to keep under our bodies «s>l^ 
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bring them into subjection, that in the end we may be 
more than conqnerors, through Him that loved us, our 
Lord and Saviour Jesus Christ! Amen. 

Freparaiicm for next Lesson. 

Hebrews xi. 1—3. Isaiah xl. 12—26. 

Genesis i., ii., iii. 
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LESSON V. 
B. The Vow of Faith. 

THE CREATION AND FALL. 

It is not enough to renounce evil and do good; we 
must know and believe the truth, we must have right 
thoughts of Grod, of what He is and what He has done 
for us, and of our relation to Him. 

Hence the second baptismal promise is to believe all 
the Articles of the Christian Faith, as they are set 
forth in the Apostles' Creed. (^ Article " means literally 
a little joint ; in the Creed there are several small joints, 
so to call them, various, distinct, yet connected propo- 
sitions or clauses.) 

To believe is to be convinced of the truth of what 
we know through the testimony of others. " Faith is 
the substance (marg. ground or confidence) of things 
hoped for, the evidence of things not seen ;*' it is a 
firm trust in, and conviction of the reality of, things 
not seen and hoped for; it is the eye of the soul, 
making it conscious of the great things around us. 

To believe as a Christian is to be persuaded of the 
truth of the revelation made to us in and through 
Christ But this persuasion is no mere assent of the 
mind ; it must influence the heart and conduct — it must 
be a living faith (St. James ii. 14 — 28), working by 
love, and showing itseK by its fruits (Gal. v. 6 ; Heb. 
xi.). The substance of the Christian revelation is 
given us in the Apostles' Creed, so called as " contain- 
ing the doctrines taught by the Apostles, and as being 
in substance the same as was used in the Church fcoxa 
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the time of the Apostles themselves." There is one 
faith once for all delivered, which all Christians are 
bound to believe (St. Jude 3) and to confess (Bom. x. 
9, 10). The importance of a right faith is shown, 
1 Tim. vi. 20 ; 2 Tim. i. 13, 14 ; ii. 2. 

All candidates for Bapiism in the early Church were 
required to make a confession of their faith ; and it 
was for this purpose probably that a creed or form of 
belief was first drawn up. Many confessions of faith, 
differing slightly from one another, but on the whole 
corresponding with the Apostles' Creed, are known to 
have been in existence in various ancient churches* 
As time went on, and false doctrines grew up, expla- 
nations were introduced, and a " Form of Faith" was 
set forth on the authority of the whole Church. This 
form is called the Nicene Creed, originally drawn up 
by a Council of Bishops at Nicsea (a.d. 325), but altered 
to its present shape by the Council of Constantinople 
(a.d. 381). The other creed, found in the Prayer 
Book, the Creed of St. Athanasius, is so called, not be- 
cause it was drawn up by him, for it was not composed 
till one hundred years after his death, but because it 
asserts the great truths which he spent his life in 
maintaining, viz., the doctrine of the Holy Trinity and 
of the union of the Godhead and the Manhood in the 
Person of our Lord Jesus Christ. 

I BELIEVE IN God. 

Observe, not merely " I believe," but " I believe tw," 
which implies trust and confidence. 

" God," or " God Almighty," is the name by which 
the great Creator and King of the world was first 
pleased to reveal Himself to His creatures, as He 
Himself expressly says to Moses (Exod. vi. 3). After- 
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wards He spake of Himself as Jehovah ('' I am that I 
AM," 'E7«o €i/xt 6 "Civ), the Eternal, Self-existent Being, 
wBo alone has life in Himself, He who was God 
Almighty to the Patriarchs, who was Jehovah to the 
Israelites under the Law, is now Father, Son, and Holy 
Ghost to the Christian Church. 

In the Nicene Creed it is, " I believe in One God," 
which expresses what is implied in the Apostles' Creed, 
that there is but one living and true God, whom to 
know is everlasting life (St. John xvii. 3). " In the 
essential Unity of God (as Hooker says) a Trinity 
Personal nevertheless subsisteth, after a manner far 
6(zceeding man's conceit." 

Of these three Persons the Creed goes on to speak. 

Thk Father. 

First and specially, of His only-begotten Son (Eph. 
i. 3). Christ is called the Son of God, not only in 
respect of His human nature, but of His pre-existent 
state. He is, from all eternity, the Son of the Father 
(St. John i. 18, iii. 16, v. 19—30 ; 1 John iv. 9). 

Secondly, of all mankind (Mai. ii. 10 ; Eph. iv. 6 ; 
Acts xvii. 22—31). 

Thirdly, of Christians, as members of Christ, His 
only-begotten Son (Kom. viii. 14, 16, 18; Gal. iii. 26; 
1 John iii. 1). 

Almighty. The word here used in the original 
(HaKTOKpcLTwp) is different from that which is trans- 
lated "Almighty" further on in the Creed {TLay- 
ToSvvajLtos) : the first has reference to God's dominion 
over iJl creatures, the second rather to His power over 
all the powers of nature — His omnipotence rather 
than His sovereignty. The cry of the Seraphim in 
Isaiah vi. 3, " Holy, Holy, Holy, Lord of Hosts," i.e., of 

"a 
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the armies of heaven and earth, is the same as that of 
the four living creatures in Eev. iv. 8, " Holy, Holy, 
Holy, Lord God Almighty I" (See 1 Tim. vi. 15 ; Isa. 
xl. 12—26). 

Maeeb of Heaven and Eabth ; that is, of the whole 
universe. In the Nicene Creed it is said of God the Son 
that all things were made by Him (as in St. John, i 3 ; 
Col. i. 16) ; and elsewhere in Scripture creation is 
spoken of as the work of the Holy Spirit (Ps. xxxiii. 6, 
civ. 30 ; Job xxvi. 13, xxxiii. 4). Here it is attributed 
to the Father, because whatever is the work of the Three 
Persons of the Trinity may be fitly ascribed to the 
Father, who is the First Person (Isaiah xl. 13, 14 ; 
Acts iv. 24). 

From Genesis i. we learn that God first created all 
the matter of the world out of nothing, and then made 
all things that we see in heaven and sea and earth. 
He made first the house, and then the inhabitants. 
How rich and wonderful is this world which God 
has made for our dwelling I It is still " very good," 
as when first created, if we will use it aright, and 
be content to enjoy the various blessings which God 
has provided for us, according to His purpose in be- 
stowing them. But if we abuse His gifts, we not 
only put an affront on Him, but we bring misery on 
ourselves. 

Man was created last — ^his body out of the dust, his 
soul, the principle of life, from the breath of God : it 
was his spirit (See 1 Thess. v. 23, where St. Paul dis- 
tinguishes between body, soul, and spirit) which was 
created in the image of God. That part of man which 
is capable of being influenced by the Spirit of God — 
his understanding, affections, and will — was made pure 
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and holy, a reflection, as it were, of the wisdom and 
love and will of Gk)d. 

As God is the Creator, so is He also the Preserver 
of all things. It is He who canseth the sun to rise 
and set ; who maketh the grass to grow upon the moun- 
tains ; who clothes the lilies and feeds the birds ; who 
reserveth unto us the appointed weeks of the harvest ; 
who takes account of every sparrow that faUeth ; who 
ruleth also in the kingdom of men, appointing to 
them their times and the bounds of their habitations. 
By His sp^al Providence, too. He watches over every 
one among us, numbering the very hairs of our head, 
and making all things work together for good to them 
that love Him. (See St. Matt v. 46, vi. 26, 30, x. 29, 30 ; 
Ps. civ., cxlvii. 8 ; Jer. v. 24 ; Dan. iv. 17 ; Acts xvii. 26 ; 
BouL viii. 28.) 

Gk>d made man upright ; but he fell (Eccles. vii. 29), 
and his fall made a Saviour necessary. 

I^or the account of the Fall, see Gen. iii. 

The devil (Kev. xii. 9 ; xx. 2) envied the innocence 
and happiness of our first parents, and resolved to ruin 
them. He attacked the woman first, as the weaker, 
attempting to throw doubt on the reality of the pro- 
hibition, as cruel and unlikely. When this failed, he 
tried to persuade her that the punishment would not 
follow — " so for from dying at once, they would become 
wiser and more knowing." The temptation addressed 
itself to man's moral and intellectual nature, as well as 
to his bodily appetite. It was when the woman saw 
that the tree was good for food (here was " the lust of 
the flesh," 1 John ii. 16), and that it was pleasant to the 
eyes, and a tree to be desired to make one wise (here 
was "the lust of the eyes," and "the pride of life"\ 
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that she took of the frnit, and did eat. Man wished 
to be independ^it, and to judge for himself, and rule 
himself, and to be a god to himself. This is the very 
essence of all sin. Shame followed, as it does on all 
sin; and our first parents attempted to excuse them- 
selves, as we do. But their excuses, though true, were 
not deemed sufficient. God said that they should die, 
and spiritual death was at once their portion. What 
if God had left them to themselves, and never forced 
Adam to come forth and stand before Him I Men 
wculd have been for ever dead in trespasses and sins. 
But God, of His own free mercy, sought man out, and, 
while He punished, held out the promise of life. Each 
party in the transgression had his own peculiar punish- 
ment assigned to him. First, vengeance fell on the 
serpent, the animal form which the tempter assumed ; 
he was to crawl on the ground, and eat the dust. Then 
came the sentence on the devil : '^ I will put enmity 
between thee and the woman," &c. There was to be 
perpetual warfare between man and his spiritual foe. 
Many a wound would the devil inflict upon him ; but 
in the end victory would be with man, through Him 
who should be born of a woman, and bruise the ser- 
pent's head. The woman's punishment was subjection 
to her husband, and the pain of childbirth ; and man's 
a life of toil, and in the end return to the dust from 
which he was taken. Thus sin and death came by the 
first Adam ; but life and hope and holiness come by 
the Second. 

Collect. 

O Almighty God, who hast created all earthly things 
for man's use, and man himself for Thy love and ser- 
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vice, we, Thy unworthy servants, yield Thee hearty 
thanks for the rich and abundant blessings of this life, 
which Thou vouchsafest to us. Grant that we may 
never be so ungrateful as to employ to unholy or 
selfish uses the good gifbs which Thou hast given for 
Thy glory, as well as for our enjoyment. 

We thank Thee also, Lord, for Thy watchful Pro- 
vidence over us from our birth until now ; for the love 
which has sheltered us from evil, and directed us to 
good. Continue to us. Lord, we beseech Thee, this Thy 
fatherly care over us, that, guarded by Thy Providence, 
and governed by Thy grace, we may so pass through 
things temporal, that we finally lose not the things 
eternal. Grant this, heavenly Father, for Jesus 
Christ's sake, our Lord. Amen. 

Pr&paration for next Lesson, 

St. Luke i. ; ii. 1 — 20. Philippians ii. 5— 11. 

St. Matthew i. 18 — 25. Hebrews i. 

St. John i. 1—14. 
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LESSON VI. 
B. The Vow op Faith {continued). 

THE INOABNATION AND BIBTH OF OHBIST. 

The immediate and fatal effect of the Fall was to sepa- 
rate between man and bis God. No man could ever 
bridge over the golf between them (Psalm xlix. 7, 8). 
God alone could bring about a reconcdliation ; and this 
reconciliation has been effected in and through Jesus 
Christ, the Son of GU)d. The first promise of a Deli- 
verer, made immediately after the Fall, was repeated 
from time to time (Gen. xii. 8 ; Deut. xviii. 18 ; 
Psalm xxii. ; Isaiah xi. 1, liii. ; Dan. ix. 26, 27 ; Mioah 
V. 2 ; Zech. iz. 9, xii. 10 ; Mai. iii. 1), until the 
voice of prophecy closed (Mai. iv. 5, 6) with the an- 
nouncement that God would send Elijah the prophet 
before the coming of the day of the Lord, to turn the 
hearts of the fathers to the children, and of the children 
to the fathers. The New Testament revelation opens 
with the declaration of the Angel to Zechariah, thaf 
this promise was about to be fulfilled forthwith in the 
birth of St. John the Baptist (St Luke i. 17). Ther 
in the fulness of time, when expectation was most rif 
God sent forth His Son, made of a woman (Gal. iv. 4 
St. John iii. 16). 

He was to be especially the Seed of the woman (Gc 
iii. 15), of the family of Abraham (G«n. xii. 3 ; x: 
18), of the tribe of Judah (Gen. xlix. 10), and of ' 
line of David (Psalm Ixxxix. 8, 4). 
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The Creed speaks of Him as Jbsus Christ, His Only 
Son oub Lobd. 

Jbsus, that is, Jehovah a Saviour, the name chosen 
for Him in heaven (St. Luke i. 31; St. Matt. i. 21) 
and bestowed on Him at His circumcision (St. Luke ii. 
21), the name by which He was usually known on 
earth, and which was afiixed to the cross (St. Matt, 
zzvii. 87). It was the name of His lowliness and suf- 
fering, and therefore -Christians are bound to honour it 
especially (Philip, ii. 10. See 10th Canon, and Hooker, 
B. V. ch. XXX. § 3). He was so called, because He saves 
His people from their sins (St. Matt. i. 21). His sal- 
vation is the highest possible, going to the root of the 
matter, saving His people from sin, the root of all eviL 
He saves them from their sins, not in their sins ; — from 
their guilt and power, from the punishment of sin, and 
from sin itself. 

Chbist, the Greek equivalent for the Hebrew " Mes- 
siah" (St. John i. 41 ; iv. 25), means ** anointed." As 
persons were anointed for three offices, to be prophets, 
priestis, and kings (1 Kings xix. 16; Exod. xl. 13 — 
15; 1 Sam. x. 1, xvi. 13), the name of Christ was 
given to the Son of God made man, to show that these 
three of&ces belong to Him. None before Him bore 
all three characters. Melchisedec was a priest and 
king, but not a prophet ; David was a prophet and king, 
but not a priest ; Jeremiah was a priest and prophet, 
not a king. Christ was Prophet, Priest, and King. 

He is spoken of as a Prophet by Moses, a Prophet 
like, but superior, to himself (Deut. xviii. 15 — 18). 
The prophet's office is to reveal the will of God. This 
Christ did abundantly, when He was on earth, in a way 
in which no other ever did. He taught men author!- 
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tatively to live soberly, righteously, and godly in this 
present world, in expectation of the future judgment of 
God. (See especially the Sermon on the Mount, 
St. Matt, v., vi., vii.) 

The priest's ofl&ce was to offer prayers and sacrifices, 
and to bless in God's name. So Christ, our High Priest 
(Heb. iv. 14, 16, v. 6), offered Himself upon the cross 
(Heb. vii. 26, 27, ix. 11—14, x. 10 ; Eph. v. 2), and 
intercedes for us in heaven (Heb. vii. 25, ix. 24 ; Rom. 
viii. 34 ; 1 John ii. 1), and is continually blessing His 
Church (Acts iii. 26 ; Eph. iv. 8). 

Christ's office as King is exercised in ruling His 
people, and conquering His enemies. The angel Ga- 
briel declared that He should reign over the house of 
Jacob for ever, and of his kingdom there should be no 
end (St. Luke i. 83). That kingdom is His Church, 
which He formally established on the Day of Pente- 
cost, and which from His throne in heaven He rules 
invisibly (St. John xviii. 37 ; Rev. xix. 16 ; 1 Cor. xv. 
25). See Butler's " Analogy," B. ii. ch. v. 

To these three offices Christ was anointed by the 
Holy Ghost at His Baptism (St. Matt. iii. 16 ; Acts x. 
38); and the exercise of these several functions is 
specially connected with the indwelling of the Holy 
Ghost (Isaiah Ixi. 1 — 3 ; Psalm xlv. 6, 7 ; Heb. ix. 
14). 

His Only Son, that is, His only-begotten Son, His 
Son in that true and natural sense in which no other 
being can be His Son, implying participation in His 
essential Godhead. In that He is the Son of God, He 
must be whatever God is, all-holy, all-wise, all-power- 
ful, all-good, eternal, infinite ; — He must be in truth 
God Himself. That which is bom of the flesh is flesh, 
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and that which is bom of the Spirit is spirit, and that 
which is begotten of God is God. 

OuB LoBD. This is the name always used in the 
New Testament to translate the Hebrew Jehovah, the 
highest and most sacred name of God ; as Deut. vi. 4, 
" The Lord (Jehovah) onr God is One Lord." It im- 
plies that He is One God, equal with the Father, and 
that He is onr Master, and has a right over ns. Acts 
X. 36 ; Eom. xiv. 9 ; St. John xiii. 13 ; 1 Cor. viii. 6, 
xii. 3 ; Philip, ii. 11 ; St. Luke vi. 46. See Jerem. 
xxiii. 6 (margin). 

In the Nicene Creed this Article is expanded into : 
" And in our Lobd Jesus Chbist, the only-begotten 
Son of God, begotten of the Father before all worlds, 
God of God, Light of Light, very God of very God, 
begotten, not made, being of one substance with the 
Father, by whom all things were made." This addition 
was made in consequence of the heresy of Arius, who 
denied the Godhead of our Lord. He said that if the 
Son were begotten, the Father must have been "before 
the Son, and therefore the Son had a beginning ; He 
was a creature, though the highest of all creatures. 
The true doctrine on this subject had been guarded 
hitherto by the two titles given to Christ in Scripture : 
the title of Son^ which expressed sameness of nature 
and distinct personality; and the title of the Word^ 
which conveyed the idea of essential unity and co- 
eternity. But on account of the spread of error, it was 
needful to be more explicit, and therefore a General 
Council, at which three hundred bishops were present^ 
was held at Nicaea, a.d. 325, when a special Creed was 
drawn up and subscribed. In that Creed the Son is 
declared to be '^ of one substance," or essence, that is^^ 
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of the same nature, " with the Father " (*0/jlooi;o-6os), — a 
declaration which embodies the sense of innumerable 
passages of the New Testament, where not only is 
Christ said to be God, and to contain in Himself all 
the fulness of the Godhead (Col. ii. 9 ; St. John i. 1 ; 
Bom. ix. 6 ; 1 John v. 20), but every attribute, every 
prerogative of Divinity is fully ascribed to Him. He 
is the Searcher of hearts (St. John i. 47 — 50, ii. 24, 26, 
iv. 17, 18, vi. 15, 70), the pardoner of sins (St. Matt, 
ix. 2, 6 ; St. Luke vii. 48, xxiv. 47), the well-spring 
of life (St. John v. 21, 26, 40, x. 28), the raiser of the 
dead (St. John vi. 89, 40, xi. 25, x. 18) , omnipresent 
(St. John iii. 13 ; St. Matt, xviii. 20), omnipotent 
(St. Matt, xxviii. 18; Philip, iii. 21 ; Heb. i. 3), eter- 
nal (St. John viii. 58, xvii. 5 ; Rev. i. 8), One with 
the Father (St. John x. 30, xiv. 10, xvii. 11), and claim- 
ing an equal share in the honour due to the Father (St. 
John V. 23). At the same time the Creed asserts that 
the Son is " begotten of His Father," " Qod of, that is, 
from God " (©cos iK ®€ov), which implies that the Son 
is so far subordinate to the Father, as that the Father is 
the sole Fountain of the Godhead ; but He is begotten 
before aU worlds. See Col. i. 15, where He is said to 
be " begotten before any creature " (UpwroroKo^ wdxnf^ 
icrtorccos), not the first of created spirits, but existing 
before them, as One '* begotten, not made." This is 
called the doctrine of the Eternal Generation of the 
Son. The Divine Nature of the Son is derived " by 
an unbegun and unending generation," from the Being 
of the Father. 

It was this only-begotten Son of God, who for us 
men and for our salvation came down from heaven, and 
was conceived by the Holy Ghost, bom of the Virgin 
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Mary. Till then He had been simply Gkxl, the eternal 
Son of the eternal Father, the brightness of His glory, 
and the express image of His person : but He chose to 
take into personal union with Himself the nature of man, 
so that He became God and Man in one person (Philip ii. 
5, 6) . The Word, which in the beginning was with God 
and was Grod, was made flesh. He became what He was 
not before, without ceasing to be what He had ever been. 
This is the great mystery of the Incarnation, God 
becoming man, God dwelling with us« God manifesting 
Himself in the flesh, Grod emptying Himself and taking 
on Him the form of a servant, and appearing upon 
earth in the likeness of sinful flesh. 

The manner of the Incarnation was by a miraculous 
conception in the womb of the Virgin Mary. See 
St. Luke i. 26 — 38. No sooner did the Blessed Virgin 
acquiesce in God's wonderful purpose, than the great 
miracle which the angel foretold began to be accom- 
plished. Heaven, as it were, opened, and the Eternal 
Son of God left the bosom of His Father, and came 
forth to be conceived, by the special operation of the 
Holy Ghost, in the womb of a woman. The Word was 
made flesh without ceasing to be God ; and the blessed 
Mary became a mother without ceasing to be a virgin. 
For this great miracle the Church gives thanks every 
year in the Festival of the Annunciation, and every 
day in the Hymn of the Virgin, in which we magnify 
God for the mighty salvation which He has wrought 
for us in and through His Son. St. Luke i. 46 — 55. 

By this miraculous conception Christ was bom with- 
out spot of sin. All the other children of Adam are 
conceived and bom in sin ; but Christ, though He took 
our very nature upon Him, with all the powers, capa- 
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cities, and infirmities of that nature, yet took it in a 
way above and beyond nature, so as altogether to escape 
that taint of corruption, whereby it is defiled in every 
other partaker of it. (See Article xv. : and Proper Pre- 
face for Christmas Day.) 

For the account of Christ's birth, see St. Luke ii. 
1 — 14. The place of His birth was foretold (Micah 
V. 2) ; as also the circumstance that He should be bom 
of a Virgin (Isaiah vii. 14 ; St. Matt. i. 22—26). 

The doctrine of the Incarnation is more fully set 
forth in the Athanasian Creed, and the Second Article. 
Christ our Saviour is perfect God and perfect man : 
as regards His Godhead, of one^ substance with the 
Father ; as regards His manhood, like unto us in all 
things except sin. He has not only a true human 
body, but a human soul, a human will, and a human 
heart ; and so He loves us, not only as God loves His 
creatures, but as a brother loves his brethren. 

This belief in our Lord's Divinity will alone enable 
us to appreciate duly the love of God the Father in 
sparing not His only-begotten Son (St. John iii. 16 ; 
Eom. viii. 32), " How intensely must He have loved 
us, even when we were yet sinners, to tear His only 
Son from His bosom, and send Him down into the pit 
of our ruin." So also shall we have right thoughts of 
the love of Christ in willingly offering EUmself for us ; 
and of the greatness of His humiliation also, when we 
remember that He is not only our Saviour, but Jehovah, 
our Saviour — not only our Priest and Teacher, but our 
King and Lord. 

Collect. 

Almighty and everlasting God, who of Thy tender 
love towards mankind hast given Thy only Son to take 
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our nature upon Him, and share all our infirmities and 
sorrows, make us truly to know and realize the wonders 
of Thy love ! Lord I what is man, that Thou hast been 
thus mindful of him, and the son of man, that Thou 
hast so visited him I Thou hast passed by the angels 
that perished, and humbled Thyself to behold our sinful 
race, that Thou mightest lift us from the mire of our 
sins, and set us among princes, and make us inherit 
glory. Grant that the great work of salvation which 
Christ has taken in hand may be accomplished for each 
one of us I May He be indeed our Saviour and De- 
liverer, — our Prophet, Priest, and King I May we love 
Him as our Saviour, and trust in Him as our Advo- 
cate, and listen to Him as our Teacher, and obey Him 
as our King, that, as He has vouchsafed to be '* God 
with us " on earth, so we may be with ffim hereafter 
in heaven. For His Blessed Name's sake. Amen. 

Preparation for next Lesson. 

Isaiah liii. St. Mark xiv. 32 to end ; xv. 

Psalm xxii. St. Luke xxii. 39 to end ; xxiii. 

St. Matt. xxvi. 36 to end ; xxvii. St. John xviii., xix. 
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LESSON VII. 
B. The Vow of Faith (continued), 

THE SUFFEBINaS, DEATH, AND BXJBIAL OF CHRIST. 

The Son of God took our nature upon Him and became 
man, in order that as man He might suffer and die for 
us. In his natural condition man is an outcast from 
God, a sinner under the condemnation of a broken law ; 
and if he is to be restored to God's favour, some satis- 
faction must be made to that law. Christ came to offer 
that satisfaction, to be the sacrifice for the sins of the 
world. As head of our race, He was specially qualified 
to represent that race, and to make atonement for it. 
This atonement was the purpose of His death. It is 
impossible that the Son of God should become man 
and die without some great result following His death. 
What that result is, we can know only by revelation ; 
and revelation tells us plainly that it was to obtain for 
us the pardon of our sins and the gift of everlasting 
life. 

See how He Himself sets forth the purpose of His 
death ; St. Matt. xx. 28. « The Son of Man came . . . 
to give His life a ransom for many." xxvi. 28. " This 
is my blood of the New Testament, which is shed for 
many for the remission of sins." St. John iii. 14, 16. 

See how the Apostles echo His words: Acts xiiL 
38, 39 ; Eom. iii. 23—26 ; 2 Cor. v. 14—21 ; 1 John 
iv. 10. 

On this Article of the Creed, consider — 

I. His life of suffering. 
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i. Bodily privations (Isaiah liii. 2, 8). He was bom 
in a stable, brought up among the poor, on spare diet : 
He was with the wild beasts in the wilderness (St. Mark 
i: 13), without a home (St. Luke ix. 58). 

ii. l*he malice and calumny to which He was subjected. 

What must it have been to have had men always 
watching ELim, and taking amiss everything He said 
and did, and plotting against Him (St. Mark iii. 6, 
21, 22 ; St. Luke iv. 28, 29 ; St. John v. 18, viii. 59, 
X. 39, xi. 47—53). 

II. His Death, i. Bodily pain. 

1. The scourging and crown of thorns (St. John 
xix. 1 — 3). (Specially foretold : Isaiah 1. 5, 6.) 

2. The crucifixion (St. Luke xxiii. 38, 84) ; typified 
by the Paschal lamb pierced with transverse spits 
(Exod. xii.) ; by the brazen serpent (Numb. xxi. 8 ; 
St. John iii. 14) ; by Isaac bearing the wood (Gen. 
xzii. 6). 

The most terrible form of death, *' crudelissimum 
teterrimumque supplicium,*' scarcely, if at all, known 
among the Jews (for Deut. xxi. 22 probably refers to 
exposure after death), but frequent among the Greeks 
and Eomans. The degradation was one main part of 
the puniBhment, but the physical suffering was intense. 
Psalm xxii. 14 — 17. At the same time there was a 
burning thirst (St. John xix. 29 ; Psalm Ixix. 21). 

ii. Mental sufferings. 

1. Ingratitude. Betrayed (St. John xiii. 21 ; St. Matt. 
xxvi. 47 — 50) ; forsaken (St. Matt. xxvi. 31, 56) ; denied 
(St. Luke xxii. 54—62). Foretold, Psahn xli. 9 ; Iv. 12, 
18, 14. 

2. Reproach (St. Matt, xxvii. 89 — 44). Foretold, 
Psalm xxii. 6 — 8 ; Ixix. 20. 
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3. Insult (St Matt, ixvL 67, 68, xrvii 27—30). 
iii. Anguish of soul. 

1. In the Grarden ; where it was His will to enter 
into an agony of amazement and dejection. His 
anguish was so piercing that His tender frame gave 
way beneath the trial, and He shed His blood before 
the time (St. Mark xiy. 33 ; St. Luke xdi. 44 ; Heb. v. 
7). He prayed that if it were possible the cup of 
suffering might pass from Him. It was not merely the 
fear of death that oppressed Him, but an overwhelming 
sense of the evil of sin, which for our sake He was 
bearing. He was torn two ways — ^by the horror of sin, 
and by the determination to suffer all His Father's 
will. '' He truly felt the full value and demerit of sin, 
which we think not worthy of a tear, or a hearty sigh*; 
but He groaned and fell under the burden." — Jebemt 
Tayloe. 

2. On the Cross ; when He cried out, " My God, My 
God, why hast Thou forsaken Me ?" (St. Matt, xxvii 
46). The Father, indeed, never forsook Him ; nor did 
He for a moment lose His hold, so to speak, of His 
Father. See Psalm xxii., the frst words of which 
Christ takes to Himself, and which we may therefore 
regard as His utterance throughout. He begins by 
claiming God as His God, but expostulates with Him 
for leaving Him in the hand of His enemies : why did 
Ho not interfere in His behalf? It was not so with 
others. When they cried, they were helped : neverthe- 
less Ho would trust in God. Men and devils might 
do their worst (and the various sufferings of the 
Crucifixion are given in detail, abnost as if it were an 
historical account of it) ; yet He would suffer to the 
end, and He was sure that Gk>d would hear His prayer: 
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by His sufferings the heathen would be converted, and 
all the kindred of the Gentiles would be brought to 
adore the true God. 

It is especially the death of Christ that is the atone- 
ment for our sins : and it is, as Hooker says, the infi- 
nite worth of the Son of God that gives efi&cacy to His 
death. Observe how the Creeds first state the truth of 
Christ's Divine Person, and then pass on to say how 
He suffered and died. In the later chapters of St. 
John's Gospel, which describe Christ's humiliation 
and sufferings, he is speaking of the very same Person, 
whom he had in the beginning described as God the 
Word. And even in the history of His Passion flashes 
of His Godhead are seen, in the involuntary homage of 
the men who came to seize Him (St. John xviii. 6) ; in 
the mysterious awe of Pilate (St. John xix. 8) ; in His 
dealings with the penitent robber (St. Luke xxiii. 42, 
48) ; in the rent veil, the darkness, the open graves, in 
the confession of the centurion (St. Matt, xxvii. 54). 
This is why Scripture speaks so emphatically of the 
blood of Christ as the price of om* redemption ; because 
it is the blood of Him who is the Son of God (St. 
Matt. xxvi. 28 ; Rom, v. 9 ; Eph. i. 7 ; Col. i. 14 ; 
Heb. ix. 14 ; 1 Peter i. 19 ; 1 John i. 7 ; Rev. i^ 5). 

" Who is ransomed ? Men, from the punishment 
fchey deserved. What is the ransom ? The blood of 
Christ. To whom is it paid ? To God, Who pays 
it ? Christ, in the first place ; though, strictly, God 
who sent Him. So, God through Christ " (2 Cor. 
7. 19). 

This death of Christ was His own free act (St. John 
K. 11, 17, 18), When He took man's nature, He be- 
3ame capable of death ; but it is spoken of in Scri^- 
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tnre as an additional humiliation that He submitted to 
it (Philip, ii. 8). At the same time, if the Son gave 
Himself, the Father no less freely gave the Son. And 
so the death of Christ sets forth His own love (1 John 
iii. 16; 2 Cor. v. 14; Eph iii. 18, 19; Eom. v. 6— 
8), and the Father's (St. John iii. 16 ; 1 John iv. 
9, 10). 

iii. His Burial. 

Death, to Christ, as to every other child of Adam, 
was the separation of soul and body; but, though 
separated from each other, they were the soul and 
body of Grod. Having been taken into His Godhead, 
they continued His : His body was laid in the grave, 
His soul passed into the world of spirits. 

By Eoman law, the bodies of the crucified were 
exposed, not buried ; but the Jews were speciaUy 
commanded to bury them (Deut. xxi. 22, 23). Our 
Saviour's body, therefore, was buried. 

Joseph of Arimathsea, a member of the Jewish 
Sanhedrim, but a secret disciple of Jesus, begged His 
body from Pilate, that he might bury it. He was assisted 
in this work of love by Nicodemus. Wrapping the 
body in fine linen, with myrrh and aloes, they laid it 
in Joseph's new tomb, in the presence of Mary Magda- 
lene and other women, and rolled a stone to the 
entrance of the sepulchre (St. Matt, xxvii. 67 — 60 ; 
St. Mark xv.42— 46 ; St. Luke xxiii. 50—66 ; St. John 
xix. 38 — 42). Thus Christ was with the rich in His 
death (Isaiah liii. 9). 

St. Paul speaks of the burial of Christ as a distinct 
subject of his preaching (1 Cor. xv. 4). Its doctrinal 
importance, in connection with Baptism, is referred 
to Col. ii. 12 ; Bom. vi. 4. Hence Easter Eve, the 
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day during which Christ lay in the grave, was a com- 
mon time for baptisms in the early Church. (See 
Collect for Easter Eye.) 

iv. The descent into Hell. 

The word " Hell," or Hades, means a hidden or 
covered place. In the Creed it is not Gehenna, the 
place of torment (as in St. Matt. v. 22, 29, 30, x. 28, 
xviii. 9), but the place where the souls of men are 
hidden after they have departed from the body (as in 
St. Matt. xi. 23, xvi. 18 ; 1 Cor. xv. 55 ; Eev. xx. 18, 
14). Into that part of Hades, where the souls of the 
righteous are, our Saviour's soul entered. This state 
was sometimes called by the Jews " Paradise," some- 
times "Abraham's bosom," sometimes "beneath the 
throne of glory." Each of these expressions has the 
sanction either of our Lord or His Apostles. (See 
St. Luke xxiii. 43, xvi. 22; Eev. vi. 9 ) St. Paul 
speaks of His descending " into the lower parts of the 
earth " (Eph. iv. 9) : this may refer to the Incarnation, 
and " the lower parts of the earth " may mean the place 
beneath, that is, the earth itself, in contradistinction to 
heaven ; but it is more probable that the Apostle is 
speaking of our Lord's descent to the place of dis- 
embodied spirits, that is. Hades. 

See Psalm xvi. 10, and St. Peter's explanation. Acts 
ii. 27 — 31, where it is expressly said, that, though 
Christ's body was laid in the grave, it did not see 
corruption, and, though Christ's soul went to Hades, 
where other souls go, yet God did not leave it there, 
but on the third day it was reunited to the body, and 
the body raised from the dead. 

See also 1 Peter iii. 18, 19, where we read that 
Christ being put to death in the flesh, but quickened by 
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the Spirit (or, rather, quick, alive in His Spirit), went 
and proclaimed the things of salvation to the spirits in 
safe custody, and especially, it would seem, to those 
" who had once been disobedient in the days of Noah." 
"If angels rejoice over one sinner that repenteth, 
may we not suppose Paradise filled with rapture, 
when the soul of Jesus came among the- souls of His 
redeemed. Himself the herald of His own victory ?" 

This was one object, doubtless, of Christ's descent 
into hell ; but it is plain that He went thither also, in 
order to show that He had taken on Him our whole 
nature, and that it happened to Him, as to us, that His 
body was buried, and His soul passed into the realm of 
spirits. 

Christ's descent into hell and subsequent resurrection 
were prefigured by the history of Jonah. As Jonah 
was three days in the whale's belly, or, as he himself 
says, in the belly of Hades, and then delivered, so 
Christ was three days in the heart of the earth (which 
refers not so much to His burial as to His descent to 
the abode of departed spirits) and then rose again 
(St. Matt. xii. 40 ; Jonah i. 17, ii. 10). 

Collect. 

O gracious God, Who sparedst not Thine only Son, 
but freely gave Him up to suffering and death for us, 
grant that His death may be indeed our life. Vouch- 
safe to us the pardon of our sins and all other benefits 
of His Passion. Make us to see, in the light of our 
Saviour's sufferings, the greatness of Thy love and the 
exceeding sinfulness of sin, and give us grace, out of 
love to Thee, to bring our sins and nail them to His 
cross. 
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Grant, O Lord, that as we have been baptized into 
the death of Thy blessed Son, our Saviour Jesus Christ, 
so by continual mortifying our corrupt affections, we 
may be buried with Him ; and that through the grave, 
and gate of death, we may pass to a joyful resurrection ; 
for His merits, who died, and was buried, and rose 
again for us, Thy Son Jesus Christ our Lord. Amen. 

Preparation for next Lesson. 

St. John XX. 1 Corinthians xv. 1 — 23. 

St. Luke xxiv. Colossians iii. 1 — 3. 

Acts i. 1 — 10. Hebrews ix. 7—12. 
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LESSON VIII. 

B. The Vow op Faith {continued). 

Christ's besubbegtion and ascension. 

The Thibd Day He bose again pbom the Dead. 

Our Saviour died about three o'clock in the afternoon : 
before sunset He was buried. The whole of the next 
day, the memory of which the Church keeps on Easter 
Eve, He lay in the grave. Early on the following 
morning the Eesurreclion took place. Thus, although 
Christ had lain in the grave not more than thirty-dx 
hours, yet, as these formed part of three days, it is 
usual, according to the manner of the Jews, to speak 
of the time during which death had dominion over Him 
as three days. The exact hour of the Eesurrection is 
not recorded ; but all was dark and still in Joseph's 
grave, when life and motion suddenly returned to the 
pale form which was lying wrapped in linen on the 
rocky floor. By His own inherent power Christ awoke 
as from sleep, bursting the bands of death, and passing 
£rom the closed tomb. It was not for Him that the 
angel came down to roll away the stone, which covered 
the mouth of the sepulchre, but in order that access to 
the empty grave might be given to His friends. 

Other persons, in various ages, had already risen 
from the dead ; but their resurrection had been plainly 
the work of another, greater than themselves (1 Kings 
xvii. 21, 22 ; 2 Kings iv. 32—35, xiu. 21 ; St. Matt ix. 
25 ; St. Luke vii. 14, 15 ; St. John xi. 43, 44). Christ 
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alone roee by ffis own power. He who had quickened 
all the rest, now qnk^ened and raised Himnelf, The 
Prince of Life snhmitted to death, and on the croes 
seemed to be withering in Satan's grasp ; bnt in the 
moment of apparent defeat, He rose miTanqiiished and 
utterly destroyed the enraiy who had thought to over- 
whehn Him (Heb. iL 14 ; GoL ii 15). 

The same body that was cmcified arose, but wonder- 
fully changed ; it was now a spiritual body, no longer 
confined by those laws under which our bodies lie. 
His manner of dealing with men also was different ; 
He did not mix freely with them as before. As He 
rose in secret, so His whole sojourn on earth after His 
resurrection was, as it were, in secret. It was only as 
a special &Your that He showed Himself, from time to 
time, not to all the people, but unto witnesses chosen 
before of God (Acts x. 41). 

His first appearance was to Mary Magdalene, who 
did not, however, recognize Him immediately on His 
addressing her, but when the tone of His voice after- 
wards recalled Him, she was about to throw herself at 
His feet with joy; but He would not sufier her to 
touch Him. Death had placed a golf between them ; 
the body which had conquered death had become 
glorified, and was on the point of ascending to the 
Father ; therefore she might not touch Him as before. 
When the Ascension was complete, she and others 
might touch Him in a more true and perfect manner ; 
and to that spiritual and heavenly touch He would 
have her look forward (St. John xx. 11 — 18). 

His second appearance was to certain women return- 
ing from the sepulchre, to tell His disciples that His 
body had been removed (St. Matt, xxviii. 9, 10). 
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The third was probably to St Peter (1 Cor. xv. 5 ; 
St. Luke xxiv. 34). 

The fourth to the two disciples going to Emmatis 
(St. Luke mv. 13—35). 

The fifth to the ten disciples in Jerusalem (St. Luke 
xxiv. 36—43 ; St. John xx. 19—23). 

All these occurred on the yery day of the Besurreo- 
tion. On that day week He appeared. 

For the sixth time, to the assembled disciples again, 
Thomas being now with them (St. John xx. 24—29). 

The seventh appearance was to certain of the 
Apostles on the Sea of Galilee (Si John xxL 1 — 14). 

The eighth, to the eleven (St Matt xxviii. 16—18), 
and probably to five hundred brethren assembled wi^ 
them (1 Cor. xv. 6), on a mountain in Galilee. 

The ninth to St. James (1 Cor. xv. 7) ; and 

The tenth to the Apostles in Jerusalem just before 
the Ascension (Acts i. 4 ; St Luke xxiv. 50, 51). 

The Besurrection could scarcely be typified by 
actual resurrections, as the Nativity by births (e. g. 
Isaac, Samson, Samuel). The eyents ^erefore which 
were typical of the Besurrection represented it in a 
figure, as, e, g,y the deliverance of Isaac, the histories 
of Joseph and Jonah. 

The Besurrection was the great subject of the 
earliest preaching of the Apostles, the chief proof of 
the truth of the GospeL St Luke says (Acts iv. 33) 
that with great power they gave witness of the resur- 
rection of the Lord Jesus; and the records of their 
preaching confirm this (Acts iii. 15, 16, iv. 9, 10, 
V. 29—31, X. 40, 41, xiii. 30—37, xvii. 31, xxvi. 23). 

St. Paul specifies particularly the various witnesses 
of the fact of the Besurrection, and speaks of it as the 
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very comer stone of the whole fabric of Christianity 
(1 Cor. xy. 4 — 8). But the Apostles do not dwell merely 
on the historical fact ; they treat the Eesurrection as a 
great moral power, the source of a twofold resurrection 
in Christians, — (i.) from the death of sin here, and 
(ii.) from the grave hereafter (Philip, iii. 10 ; Eph. i. 
17—20 ; 1 Cor. xv. 20—23). Christians are said to be 
already risen with Christ (Col. iii. 1 ; Eph. ii. 6), 
and therefore bound and enabled to seek the things 
that are above. 

He ascended' into Heaven. 

Christ lingered on earth for forty days after His 
Resurrection, partly, to establish the fact that He was 
really risen, and partly, to unfold to His disciples the 
matters connected with His Church and Eongdom 
(Acts i. 3). 

At the end of the forty days, that is, on Holy Thurs- 
day, or Ascension Day, it pleased Him to ascend into 
heaven in their sight. His Eesurrection had been in 
secret ; His Ascension was in the presence of a con- 
siderable number of His disciples. It was not merely 
that after a certain time He ceased to show Himself ; 
they actually saw Him ascend. He joined their com- 
pany one day, when they were assembled in Jerusalem, 
and led them out to Bethany, that is, to the further or 
eastern side of the Mount of Olives. There, among 
the bare hills overhanging Bethany, after renewing the 
promise of the Holy Ghost, and bidding His disciples 
not depart from Jerusalem until that promise was ful- 
filled, He lifted up His hands over them and blessed 
them. In the very act of blessing He rose from 
the ground, and passed through the air over their 
heads, by a gentle and gradual motion, while they in 
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wonder followed •Him with their eyes, until a doad 
came, and they saw Him no more (St. Luke xxiv. 
50, 51 ; Acte L 4—9). 

When lofit to human sight, angels waited on Him 
(Psalm liviiL 17, mv. 7—10). 

And whither did He go ? Into heaven : so said the 
angels, who appeared at the time (Acts i. 11), and 
St Luke (xxiv. 50) : and St Mark adds (xvi. 19), that 
He sat at the right hand of Grod, that is. He entered 
into the nearest presence of the majesty and bliss of 
God. 

Christ's human body, though all-glorious, retains 
the true nature of a body, and is in heayen, as in a 
place. It is there in heaven, where heaven is most 
removed from earth, *'£ar above all heavens" (Eph. 
iv. 10 ; Heb. vii. 26). 

The Ascension was foretold in the Old Testament 
(Psalm Ixviii 18 ; explained Eph. iv. 8), as well as by 
Christ HimseK (St. John vL 62, liv. 2, xx. 17). 

It was typified by the High Priest's entering 
every year into the Holy of Holies (Lev. xvi.), after 
he had made atonement for himself and the people, 
clothed not in the gorgeous robes of his high priest- 
hood, but in the common white garments, taking with 
him the blood of the slain victim. So Christ, having 
ofSesredi His own blood upon the cross, has entered into 
heaven itself, now to appear in the presence of God 
for us, in the likeness of sinful humanity, though 
Himself pure from sin, and ever pleads the merits of 
His sacrifice (Heb. ix. 7, 11, 12, 24). 

Purposes of Christ's Ascension, — 

i. To enter on His glory, the reward of His suffer- 
ings (Acts ii. 33 ; Philip, ii. 9). 
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ii. To plead for His people (Bom. viii. 34 ; Heb. vii. 
25, ix. 24 ; 1 John ii. 1). 

iii. To obtain and impart the Holy Ghost (Acts ii. 
33 ; Eph. iv. 8 ; St. John xvi. 7 ; Psalm Ixviii. 18). 
This was the special reason why Christ said that it 
was expedient for Hi b disciples that He should go 
away. 

iv. To prepare a place for His people (St John xiv. 
2, 3, xvii. 24 ; Heb. vi. 20). 

V. To draw our hearts after Him (Col. iii. 1, 2 ; Phil, 
iii. 20). 

Collect. 

O merciful God, the Father of our Lord Jesus Christ, 
who didst raise Him from the dead and exalt Him to 
Thine own right hand, in order that we might one 
day follow Him and enter through the gates into the 
heavenly city, grant that we may know from our own 
experience the power of our risen and ascended Lord. 
Make us to live a new and heavenly life in the midst of 
the business and pleasures of the world, and to set our 
affections on things above, where Christ sitteth at the 
right hand of God, so that when He shall come again, 
it may be to take us to Himself, that where He is, 
there we may also be for ever. Grant this, for Jesus 
Christ's sake. Amen. 

Pr&paration for next Lesson, 

St. Mark xvi. 9. 2 Corinthians v. 10. 

Ephesians i. 20—23. St. Matthew xii. 36, 37. 

1 Corinthians xv. 24—28. St. Matthew xxv. 31—46. 

Ecclesiastes xii. 14. Bevelation xx. 12 — 14. 
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LESSON IX. 

B. Vow OP Faith (continued). 

Christ's session at the bight hand of god and 

return to judgment. 

He Sitteth at the Eight Hand of God the 
Father Almighty. 

St. Mark says expressly that Christ was received up 
into heayen, and sat on the right hand of God (xyi. 19). 
Cfl Acts vii. 66 ; Eph. i 20—22 ; Heb. i. 3, 13. 

God is a Spirit, filling all space, without bodily 
parts ; but as the right hand among men is the place of 
honour and power (1 Kings ii. 19 ; St. Matt. xxvi. 
64; Psalm xvi. 11), so the right hand of Grod is the 
place of highest glory in His presence in heaven. We 
are not to imderstand Christ's sitting at the right hand 
of God as necessarily determining His posture. St. 
Paul says, that He is at the right hand of God (Bom. 
viii. 30) ; and St Stephen saw Him standing there 
(Acts vii. 55). The word implies perfect rest and per- 
fect power. To this end was He bom and for this came 
He into the world, to be a King (St. John zviii. 87). 
This royal dignity was predicted by the 'angel at His 
Incarnation (St. Luke i. 32, 33) ; and at His Ascension 
He entered on it. Then He was crowned with glory 
and worship (Heb. ii. 9). He sat down at the right 
hand of God, angels and princix)alities and powers 
being made subject unto Him (1 Peter iii. 22). 

He is ever exercising His kingly power (i.), b^ 
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ordering the conrse of events so as to establish com- 
pletely His| dominion ; and (ii.) by strengthening His 
people against their spiritual foes. 

It is Christ's human nature that is thus exalted 
(Heb. ii. 6 — 9). He sits at the right hand of power, 
not when He shall have put all enemies under His feet, 
but tUl He has done so (Psalm ex. 1 ; 1 Cor. xv. 25 ; 
Heb. X. 13, 14). When the last enemy, death, is over- 
come, then His royal power, as connected with His 
Mediatorship, will be resigned, that God may be all in 
all (1 Cor. XV. 28). Then there will be no enemies to 
conquer, no militant Church on earth to govern. 
Nevertheless Christ will not cease to be a Eang : there- 
fore the Nicene Creed adds, ''Whose kingdom shall 
have no end " (St. Luke i. 33 ; Eev. xi. 15). 

" He shall reign for ever and ever, not only to the 
modificated eternity of His Mediatorship, but also to 
the complete eternity of His humanity, which for the 
future is co-eternal with His Divinity." — Pearson. 

Fbom thengb He shall gome to judge the Quick 
AND THE Dead. 

Christ's Ascension and sitting at the right hand of 
God lead us naturally to think of His return. The 
very next thing He will do, now that He has taken His 
seat on His throne in heaven, is to rise from that 
throne, and take His seat on the throne of judgment. 
The angels who appeared at His Ascension bade the 
disciples begin at once to look forward to His coming 
again (Acts i. 11) ; and the early Christians always 
connected the thought of heaven and of Christ's pre- 
sent glory with the anticipation of His return (Philip, 
iii. 20 ; Col. iii. 1—4). 

Christ's second coming will be very different fcorcL 
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the first, both in circumstances and in purpose. (See 
Collect for Advent Sunday.) 

He will come to jttdge, that is, to call men to account 
for, and examine their actions — to weigh them in the 
balance, and visit them accordingly. 

Men's natural conscience leads them to expect a 
judgment. We feel that as God has given us an in- 
ward law of right to guide us, leaving it to ourselves 
whether we will obey it or no, so will He be sure one 
day to inquire into our conduct with regard to it. We 
feel that we are on our trial, with good and evil set 
before us, and a secret voice urging us to seek the 
good. And we feel that there must be « day of reckon- 
ing, when the secret testimony of conscience will be 
confirmed openly by the sentence of God Himself : " If 
our heart condemn us, God is greater than our heart, 
and knoweth all things " (1 John iii. 20). 

God's providential govemmei^ of the world also 
teaches us to expect a future judgment. We see plainly 
that God is just and holy, setting His mark of favour 
or of displeasure on goodness and sin : we see that 
there is a reward for the righteous — that there is a 
God that judgeth the earth (Psalm Iviii. 11); but we 
see also that the reward of goodness and the pun- 
ishment of iniquity are alike as yet imperfect; that 
the righteous suffer and the wicked prosper, in a way 
which seems inconsistent with perfect justice. There- 
fore we look forward to a time when these inequalities 
will be righted, and the righteous shall no longer be 
as the wicked, but every man shall receive according 
to that he hath done, whether it be good or bad. 

And the Bible reveals such a future judgment. See 
Eccles. xii. 14; Jude 12 ; Dan. vii. 13, 14 ; Psalm 1. 3,4, 



TO CANDIDATES FOR CONFIRMATION. 63 

Ixii. 12; St. Matt. xvi. 27, xxv. 31—46; St. John v. 
28, 29 ; Eom. ii. 6—11 ; 2 Cor. v. 10 ; Col. iii. 24, 25 ; 
Bev. XX. 12, 13. These passages show beyond dispute 
that inen will be judged according to their works. Not 
that men's works can merit God's favour ; only they are 
the real test of the heart being right with God. If a 
man is savingly united with Christ he wiU bring forth 
good fruit (St. John xv. 5), and by their fruits men 
are known (1 John iii. 7 — 10). " Works " include words 
and thoughts (St. Matt. xii. 36, 37; Jude 15; Eom. 
ii. 16 ; 1 Cor. iv. 5 ; Jer. xvii. 9, 10). " Every work" 
of man, good or bad, secret or open, will be brought 
forward and weighed (Eccles. xii. 14 ; 2 Cor. v. 10). 

The Judge of mankind must be God. None other 
could judge righteously, as knowing the secret hearts 
as well as the outward lives of each, or taking in the 
varying circumstances and characters of the whole 
race. And the Scripture speaks clearly to this effect : 
it is said that Ood will bring every work into judg- 
ment : that every one shall given accoimt of himself to 
Ood (Eom. xiv. 12) ; that St. John saw the dead, small 
and great, stand before Grod (Eev. xx. 12). Hence the 
day of judgment is called " the great day of Almighty 
God " (Eev. xvi. 14), " the day of wrath and revelation 
of the righteous judgment of God " (Eom. ii. 5). See 
Jer. xxxii. 17 — 19. 

The Judge of mankind mtiat be God ; but He may 
be, and He will be, also man ; for " the Father judgeth 
no man, but hath committed all judgment imto the Son " 
(St. John V. 22) : He " hath given Him authority to exe- 
cute judgment also, because He is the Son of Man" (St. 
John V. 27). That is, because of His incarnation, 
therefore He will be our judge (Acts x. 42^ x^l\, ^V^. 
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Hence '' the Son of Man " is the expression used in 
almost all the accounts of the judgment (St. Matt, 
xiii. 41, xvi. 27 ; St. Mark viii. 38 ; St. Luke xvii. 30 ; 
St. Matt. xxvi. 64). This appointment of the Son of 
Man, the Man Christ Jesus, as the Judge, is partly, we 
may conceive, on His own account, as a reward for His 
humiliation : " Sedebit Judex qui stabat sub judice :" 
hence He will come with great pomp (St. Matt. xxiv. 30, 
xvi. 27 ; 2 Thess. i. 9, 10) ; and partly on ours : (i.) it 
is an encouragement to the penitent to be assured lliat 
He who redeemed them with His precious blood will 
come to be their judge : all His acts and words of 
mercy, when He was on earth, will be to them pledges 
of forgiveness and grounds of hope : if they hide 
them in the Eock cleft for them on Calvary they will 
be safe : (ii.) to the wilfully impenitent it will be a 
further ground for fear: their Saviour turned into 
their enemy, the Lamb of God provoked to wrath, — 
where can tiiey look? (Eev. vi. 16, 17.) 

He will judge the quick and the dead ; that is, all 
mankind (Acts x. 42; 2 Tim. iv. 1). Great stress 
is laid on this: "all" (2 Cor. v. 10; Eom. xiv. 10), 
"every eye" (Eev. i. 7), "every one" (Eom. xiv. 12, 
ii. 6 ; Eev. xx. 12). At His coming the dead in Christ 
will rise first ; then those who are alive will go forth to 
meet the Lord and to be judged (1 Thess. iv. 16 — 17). 

The judgment will be according to strict justice (Acts 
xvii. 31), without respect of persons (Eom. ii. 11 ; 
• 1 Pet. i. 17). The books will be opened. 1. The 
book of God's remembrance, the record which God 
keeps of the lives of each one, according to which we 
shall be judged. 2. The Book of Life, wherein are 
written the names of those who will be saved. 
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For a description of the judgment see Eev. xx. 12 — 14 ; 
St. Matt. XXV. 31—46. 

The time of His coming is uncertain (St. Luke 
xii. 40). It is not for us to know the time that 
will elapse before He comes, nor the season of His 
coming (Acts i. 7). " Of that day and hour knoweth 
no man; no, not the angels which are in heaven, 
neither the Son (in His mediatorial ofi&ce), but the 
Father " (St. Mark xiii. 32). It will come in a mo- 
ment of security, with the suddenness of a woman's 
birth-pang (1 Thess. v. 3), or like the Flood and the 
destruction of Sodom (St. Luke xvii. 26 — 29). Christ 
will come as a snare (St. Luke xxi. 35 ; Eccles. ix. 12) ; 
as a thief (1 Thess. v. 2 ; 2 Peter iii. 10 ; Kev. iii. 3, 
xvi. 15 ; St. Matt. xxiv. 43 ; St. Luke xii. 39) ; as a 
master returning (St. Mark xiii. 32 — 36). He will 
come soon (Rev. xxii. 7, 12, 20, iii. 11 ; Heb. x. 37) ; 
but His coming will be delayed (St. Matt. xxiv. 48 — 
50 ; 2 Thess. ii. 1—3 ; 2 Peter iii. 3, 4). 

Therefore let us watch and be sober (St. Mark xiii. 
37 ; St. Matt. xxv. 13 ; 1 Peter iv. 7 ; St. Luke xxi. 
34—36). 

Collect. 

Thou who wilt come to be our judge, have mercy 
on us now and in the day of judgment. Teach us, 
day by day, to watch for Thy coming, and to prepare 
for it by prayer, and penitence, and strictness of life, 
that when the books are opened and the records of our 
lives unfolded, our many sins may not be mentioned 
against us, but blotted out for Thy mercy's sake. 

Lord, we pray Thee help Thy servants, whom 
Thou hast redeemed with Thy precious blood. Make 

IB 
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them to be numbered with Thy saints in glory ever- 
lasting. 

Lord of mercy and of might, 
Of mankind the life and light, 
Soon to come to earth again, 
Judge of angels and of men. 
Hear ufi now, and hear us then, 
Jesu, hear and saye ! 

Amen. 

Freparodion for next Lesson. 

St. John xvi. 7—14. 1 Corinthians vi. 19, 20. 

Acts ii. 1—28. Galatians v. 22—25. 

Romans viii. 9 — 16. Hebrews viii. 7— 13. 
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LESSON X. 

B. The Vow of Faith {continued), 

THE HOLY OHOST. 

This Article is exponnded in the Nicene Creed : ''I 
believe in the H0I7 Ghost, the Lord and giver of life, 
who proceedeth from the Father and the Son, who 
with the Father and the Son together is worshipped and 
glorified, who spake by the Prophets." 

This addition is not found in the Creed actually set 
forth by the Council of Nice, for that Creed ended with 
the words, " And in the Holy Ghost," the remainder 
being added subsequently by the Council of Constan- 
tinople (a.d. 381), with the exception of the words 
" and the Son," in the clause, " Who proceedeth from 
the Father and the Son." 

In the expression, " The Lord and giver of life," 
the word " Lord " is not connected with " of life," but 
with what went before : " I believe in the Holy Ghost, 
who is the Lord (*. e., Jehovah), and the giver of life " 

(to KvptOI/ Kol TO ^ClXMTOtOI/). 

" The giver of life :" natural life (Gen. i. 2) ; spiri- 
tual (St. John iii. 5, vi. 63 ; 2 Cor. iii. 6). 

**Who proceedeth from the Father and the Son." 
So in the Creed of St. Athanasius, '' The Holy Ghost 
is of the Father and of the Son ; neither made, nor 
created, nor begotten, but proceeding." In St. John 
XV. 26 our Saviour says, " When the Comforter is come, 
whom I will send unto you from the Father, even the 
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Spirit of truth, which proceedeth from the Father, He 
shall testify of Me." And accordingly, in the Creed of 
Constantinople, the clause ran, ** Which proceedeth 
from the Father," the words " and the Son " being first 
added by the Council of Toledo, a. d. 589, and ordered 
to be used in the Liturgy of the Spanish Church. It 
was not, however, until some centuries later that the 
addition was universally admitted into the Creeds of 
the Western Churches. In the East it has never been 
received; and it is one chief cause of the difference 
between the two Churches. The English Church fol- 
lowed the other Churches of the West, because, however 
unwise it may have been to add anything to a creed 
drawn up by a General Council without the authority 
of a General Council, yet there can be little doubt of 
the truth of the doctrine contained in the words. For, 
with the exception of the one expression in St. John 
XV. 26, Scripture sets forth the relation of the Spirit 
to the Son in precisely the same language in which it 
speaks of the relation of the Spirit to the Father. As 
the Holy Ghost is called the Spirit of the Father, so 
also is He called the Spirit of the Son (Gal. iv. 6 ; 
Phil. i. 19 ; Kom. viii. 9 ; 1 Peter i. 11). As He is 
said to be sent by the Father, so also is He said to be 
sent by the Son (St. John xv. 26 ; xvi. 7). 

The Holy Ghost is the third Person of the Holy 
Trinity, being associated by Christ Himself with the 
Father and the Son in the solemn form of baptism. 

That He is of one substance with the Father and 
the Son appears from such passages as the follow- 
ing :— 

2 Cor. iii. 17, where He is called " the Lord," i. e., 
Jehovah. 



^ 
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Acts V. 3,. 4, where St. Peter says to Ananias, that 
in lying to the Holy Ghost, he had lied "not unto 
men, but unto God." 

Job xxxiii. 4, xxvi. 13, where He is spoken of as 
the Creator. 

1 Cor. ii. 10, where He is set forth as omniscient. 

Heb. ix. 14, where He is called eternal. 

None other than God can be personally present, as 
the Holy Spirit is, with every Christian. 

On the other hand, that the Holy Spirit is a distinct 
Person from the Father and the Son, is plain from — 

St. John xiv. 16, 17, where Christ says that He will 
pray the Father, and He will send another Comforter, 
— another, e. e., distinct from Himself; and sent by the 
Father, and therefore distinct from the Father. 

St. John XV. 26, where Christ speaks of the Spirit, 
not as " It," but »' He." See also Kom. viii. 16 ; 1 Cor. 
xii. 11. 

The Holy Spirit has been ever in the world, dealing 
with men, guiding, purifying, testifying to them. Even 
before the Flood, God said, " My Spirit shall not always 
strive with men,'- implying that He had so striven 
hitherto (Gen. vi. 3). The Holy Spirit was espe- 
cially present with the Jews, as God's peculiar people 
(Nehem. ix. 20 ; Isaiah Ixiii. 10). And various gifts, 
of the mind and of the hand, were especially attributed 
to Him (Exod. xxxi. 3 — 6 ; Numb. xi. 17, 25). He it 
was who spake by the holy men of old who wrote the 
books of the Bible, as He moved and taught them 
(2 Peter i. 21 ; Acts i. 16, xxviii. 25). And not only 
must we attribute all the graces of the saints of old 
— ^the faith of Abraham, the purity of Joseph, the 
patience of Job, the courageous devotion of Daniel — 
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to the operation of the same Holy Spirit, but all that 
there is of good among the heathen, all feeling after 
God, if haply they may find Him, is His work. Christ 
in the days of His ministry declared that the Holy 
Spirit waited on the prayers of every one that sought 
Him earnestly (St. Luke xi. 13). 

Still, there was a sense in which the Holy Spirit was 
not yet given, because that Jesus was not yet glorified 
(St. John vii. 39). God had long promised that a time 
should come when there should be a special and abun- 
dant outpouring of the Spirit (Isaiah xi. 2, xliv. 3 ; 
Joel ii. 28, 29). And as the time for the fulfilment of 
the promise drew nigh, Christ repeated it with em- 
phasis (St. John xiv., xv., xvi.). He told His disciples 
that His own departure would be a gain, not a loss, 
because the Spirit would come, not as a mere influence, 
or operation, but by a real, personal indwelling. 

This promise was fulfilled on the Day of Pentecost, 
when, in visible form, as of divided tongues of fire, 
and with the sound of a rushing, mighty wind, the 
Holy Ghost came down upon the Apostles (Acts ii. 
1 — 4). They were all filled with the Holy Ghost, and 
began to speak with tongues, as the Spirit gave them 
utterance. This marvellous gift of tongues assured 
them that then and there the Holy Ghost had descended 
to make His abode in their hearts. And the outward 
signs which accompanied the descent of the Holy 
Ghost, the wind and the fire (St. John iii. 8 ; St. Matt, 
iii. 11), bore witness to the special nature and effect of 
His operation. 

Doubtless the gift bestowed on the Apostles at Pen- 
tecost was not the first, nor the only aid of the Holy 
Spirit which they received (St. John xx. 22) ; but there 
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was now a personal indwelling (Bom. viii. 11 ; 2 Tim. 
i. 14) of the Comforter, such as there had not been 
before, — ^no passing visit, no fitful transient power, but 
a oontinnons presence : " I will dwell in them and walk 
in them, and I will be their Grod, and they shall be 
My people " (2 Cor. vi. 16 ; Exod. xxix. 45 ; Jerem. xxxi. 
33). All the great things which Christ assured them 
should flow from His coming were now fulfilled. He 
was the Comforter, the Eemembrancer, the Teacher, 
the inward Advocate, the very Bepresentative of Christ 
in their souls. His coming made it even a gain that 
the Saviour had departed ; so much better was it to 
have the Father and the Son dwelling in them by the 
Spirit^ than to have even the daily comfort and hap- 
piness of the company and converse of the Incarnate 
Son of God below. 

And the Apostles not only received the Holy Spirit 
for themselves, for their own individual comfort, guid- 
ance, and sanctification, but in order that from them 
and by them He might be diffused to the whole body 
of Christians to the end of time. That diffusion began 
at once by the baptism of the three thousand on the Day 
of Pentecost; and all who have from that day been 
grafted into Christ by Baptism have received, through 
God's mercy, the same indwelling gift. 

It is especially from Him that other holy ordinances 
draw their efi&oacy. His is the grace of Confirmation. 
It is the Holy Ghost who makes men to be overseers 
over the flock of God (Acts xx. 28), and by whom they 
are empowered to forgive and retain sins (St. John 
XX.' 22). 

The presence of the Holy Spirit is the distinctive 
inheritance of the Christian Church, the prolongation 
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of the woik oi Chiisl, die eomplemeait d die Ineinift- 
tkm. As it unu the begimiing of QoaEtf s wock that 
tbe Godhead shoold be dodied vith faomaiiity, so it is 
the end <tf it, that humanily sboald be enJted bj the 
pres^ioe <ji an indwdlixig Godhead (Bobbl ttxL 11 ; 
1 CcH*. iiL 16, tL 19). Hence this presait time is 
emphatieallj ibe disp^isatioii of the ^Hiit^ the minis- 
tration oi righteoasness (2 Cor. iiL 8, 9), the time of 
the new ooTenant, wheiebj God promises to pot His 
laws in onr minds and wiite them in onr beazts ( J^. 
mL 31—34 ; H*. yiiL 8—13). 

The special ofBioe of the Holy Spirit is to sanctify 
men (2 Thess. iL 13 ; 1 Pet L 2). He is the Anthor 
of all goodness in them, giving them a good will, and 
working with them when they have that wilL He it is 
who leads them in the ri^t way (Bom. viiL 14), who 
works in th^n holy graces, the froits of the Spirit 
(Eph. ▼. 9 ; G&L y. 22, 23), who poors the love of 
God into the heart (Bom. ▼. 5), who convinoes of sin 
(St. John xvL 13), who opens the mind to know the 
things which the natural man cannot receive (1 Cor. iL 
12 — 15), who helps onr infirmities, and teaches ns how 
to pray (Bom. viiL 26). 

The question is, Does He thns work in, and goide, 
our hearts ? For men have the terrible power of re- 
sisting, grieving, and in the end quenching, the Holy 
Spirit (Acts viL 51 ; Eph. iv. 30 ; 1 Thess. v. 19). 

Collect. 

O Almighty Grod, who hast promised to give the 
Holy Spirit to all that ask Thee, pour down upon us 
'* fh abundance of Thy grace, that we may daily in- 
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crease in Thy Holy Spirit more and more, until we 
come unto Thine everlasting kingdom. 

We thank Thee, O God, that Thou hast made us 
partakers of the Holy Ghost in our baptism; may we 
never grieve Him, nor resist His godly motions, but 
may He in all things direct and rule our hearts. May 
He defend us with His mighty power, enrich us with 
His manifold gifts, refresh us with His comforts, and 
lead us in the way everlasting, through Jesus Christ 
our Lord. Amen. 

Preparation for next Lesson. 

Daniel ii. 31—45. Acts ii. 37—47. 

St Matthew xiii. 24—30, 47, 48. Ephes. ii. 19—22, iv. 11—16. 

St. Matthew xxviu. 19, 20. 
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LESSON XI. 
B. The Vow of Faith (continued), 

THE HOLY CATHOLIC CHURCH. 

Christ came into the world, not only to be a sacri- 
fice for sin, and an example of holiness, bnt to establish 
a kingdom, to found a special society or commnnity, 
which should be separate from all earthly commnnities, 
and should acknowledge Him as its Head, and be His 
successor, as it were, on earth. 

This kingdom was the subject of prophecy (Isaiah ii. 
2, ix. 6, 7). Daniel, especially, foretold that when the 
Assyrian, Persian, and Grecian empires had passed 
away, and after the fourth great empire of Bome had 
been established, the Grod of heaven would set up a 
kingdom which should never be destroyed (ii. 44), and 
that the Son of Man should have given Him dominion 
and glory and a kingdom, that all people, nations, and 
languages should serve Him (vii. 14). 

When the Baptist came, he announced the immediate 
approach of that kingdom : " Bepent ye, for the king- 
dom of heaven is at hand " (St. Matt. iii. 2). So also 
Christ began His ministry (St. Matt. iv. 17). The 
kingdom of heaven was the great topic of His Parables. 
He speaks of this kingdom as His " Church" (St. Matt, 
xvi. 18, xviii. 17). And after His resurrection He 
specially instructed His Apostles with reference to it 
(Acts i. 6). 

The foundation of this kingdom, the Church, was 
laid on the Day of Pentecost, when the Holy Ghost 

% 



TO CANDIDATES FOR CONFIRMATION. 75 

came down on the Apostles, and when three thousand 
were baptized (Acts ii. 4, 38, 41). Daily additions 
were made to it ; and ever since it has been growing 
throughout the world by successive incorporations up 
to the present time. 

The word "Church" means literally "the Lord's 
House" (Eph. ii. 19 ; 1 Tim. iii. 15 ; Heb. iii. 6, x. 21 ; 
1 Peter ii. 5), the whole congregation of Christian peo- 
ple dispersed throughout the world (see Canon LV.), 
or, as we gather from Acts ii. 42 — 47, a society of be- 
lieving and baptized persons, continuing steadfastly in 
the doctrine and fellowship of the Apostles and in 
breaking of bread and in prayers. The Greek word 
Ecdeaia signifies that the members of the Church are 
called out of their own individual life to form one body. 

The Church, therefore, is not merely the aggregate 
of believers, but a visible, organised society, into which 
men are admitted by Baptism. It is consequently a 
mixed body, including unfaithful as well as faithful 
members (comp. Parables of the Net, St. Matt. xiii. 
47, 48 ; of the Tares, ibid. 24-^30 ; of the Vine with 
firaitful and unfruitful branches, St. John xv. 1 — 6 ; 
see also 2 Tim. ii. 20). But it is a body endowed with 
spiritual privileges ; e. g., it is the body of Christ 
(Eph. i. 23, " Which is His body, the fulness of Him 
that filleth all in all" — the fulness, that is, that which 
is filled up by Christ, the receptacle, as it were, of all 
His gifts, graces, and blessings. See Eph. iv. 12, 
V. 23, 30 ; Col. i. 24 ; Kom. xii. 5 ; 1 Cor. xii. 12, 
27) : it is the Temple of the Holy Ghost (1 Cor. iii. 
16 ; 2 Cor. vL 16 ; Eph. ii. 21, 22 ; 1 Peter ii. 5 ; 
Heb. xii. 23—25) : it is the Bride of Christ (Eph. v. 
25—29 ; Eev. xxi. 2, 9). 



^ 
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It has certain outward marks or signs. The 19th 
Article specifies two ; — 

(i.) In it " the pure word of God" — that is, the true 
faith — " is preached." There is a certain body of truth 
which the Church maintains and teaches, " the faith 
once for all delivered to the saints" (Jude 3), probably 
the Apostles' Creed. Hence the Church is called " the 
pillar and ground of the truth" (1 Tim. iii. 15). Christ 
bade His Apostles go into all the world, and not only 
make disciples of the nations, but teach them to observe 
all things that He had commanded (St. Matt, xxviii. 19, 
20) ; and it is especially mentioned of the first Christians 
that they continued steadfastly in the Apostles' doc- 
trine (Acts ii. 42). 

(ii.) In the Church " the Sacraments are duly minis- 
tered according to Christ's ordinance." By Baptism 
we are made members of Christ, united to Christ as 
our Head, taken into His mystical Body : by the Lord's 
Supper that union is maintained and strengthened. 
Christ commanded His Apostles to make disciples of 
all nations by baptizing them ; and the Apostles uni- 
formly acted on this command and baptized all their 
converts (Acts ii. 38, 41, viii. 12, 13,36—38, ix. 18, 
X. 47, 48, xvi. 14, 15, 33, xix. 3 — 5 ; Eom. vi. 3, 4 ; 
Gal. iii. 27). So with regard to the other Sacrament, 
Christ's command, " Do this in remembrance of Me," 
has always been considered as making the celebration 
of the Holy Communion binding on the Church. And 
it is expressly said that the early Christians continued 
steadfastly in the breaking of bread (Acts ii. 42 ; see 
also Acts XX. 7, 11). 

But the sacraments must be " dtdy ministered accord- 
ing to Christ's ordinance," that is, there must be that 
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form of administration which Christ appointed, which 
implies, in the case of Baptism, the use of water in 
the name of the Father, and of the Son, and of the Holy 
Ghost, and in the Lord's Supper the solemn offering 
of bread and wine as a memorial of Christ's sacrifice 
upon the cross, and the due reception of the same by 
the communicants, as, in some true sense, the body 
and blood of Christ (St. Matt, xxvi 26 — 28 ; xxviii. 
19, 20). No " ordinance of Christ" lays down in ex- 
press terms who is the lawfcQ minister of the sacra- 
ments. The command to baptize was given originally 
to the Apostles ; but we know that they were not the 
only baptizers, even in their own time. Philip the 
Deacon baptized the Samaritans and the Eunuch (Acts 
viii. 12, 13, 38); the unknown Ananias baptized St. 
Paul (Acts ix. 18, xxii. 16). Not St. Peter, but his 
companions, baptized Cornelius and his friends (Acts 
X. 48). Comp. 1 Cor. i. 14, where St. Paul declares 
that only a few of the Corinthian converts had been 
baptized by his hand. In times subsequent to the 
Apostles the custom of the Church seems to have been 
for Baptism to be administered, except in cases of ne- 
cessity, only by ordained ministers. By "ordained 
ministers" are meant those who have been constituted 
such by. the laying on of hands by bishops, who had 
been themselves constituted in like manner, and so 
back to the Apostles. See the Preface to the Ordina- 
tion Service : " It is evident unto all men diligently 
reading the Holy Scriptures and ancient authors, that 
from the Apostles' time there have been these orders 
of ministers in Christ's Church, Bishops, Priests, and 
Deacons. Which ofl&ces were evermore had in such 
reverend estimation that no man might presume to 
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execute any of them except he were first called, tried, 
examined, and known to have such qualities as are 
requisite for the same ; and also by public prayer, with 
imposition of hands, were approved and admitted there- 
unto by lawful,'' that is, episcopal, *' authority." As 
regards the Holy Communion, there never was any 
doubt but that the consecration of the bread and wine 
to their mysterious purposes belonged exclusively to 
the clergy. 

The Creed does not define the Church, but gives 
certain titles : 

Holy: not because all its members are holy (see 
Parables of the Tares and the Net), but because it is the 
body of Christ, and Christ dwells in it by His Spirit ; 
and because, moreover, it is Christ's design that all the 
separate members should be holy (1 Peter ii. 9 ; 2 Tim. 
i. 9 ; 1 Thess. iv. 3, 7). 

Catholic ; L e., universal, not confined to any particu- 
lar class, nation, or age. Every member of the human 
family may become a member of the Church. Christ's 
command was, ^ Gro ye into all the world, and preach the 
Gospel to every creature " (St. Mark xvL 15 ; Eev. v. 9, 
vii. 9). 

In the Nicene Creed this Article runs: ''And in 
one Catholic and Apostolic Church." 

One. All Christians are spoken of in the New Testa- 
ment as one, that is, as united, in some sense or another. 
Not only did our Saviour in His solemn intercession, 
before His death, declare^His purpose that they should 
be one (St. John xvii. 20 — 23); but this unity is 
expressly asserted of them in the Epistles : 

1 Cor. xii* 12. '* As the body is one, and hath many 
members ; so also is Christ." 
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Bph. iv. 4 — 6. "There is one body and one 

Spirit,'' <&o. 

This body is spoken of as '*one man," one new 
spiritual man (Eph. ii. 14, iv. 13) ; one building (Eph. 
ii. 20 — 22) ; one fold under one Shepherd (St John 
X. 10). As by Baptism men are incorporated into 
Christ's body, the Church (1 Cor. xii. 18), so by 
the Holy Communion they are preserved in that body. 
Wherever there is a due celebration of the Holy Com- 
munion, there there is a branch of the one Church 
(1 Cor. X. 17). 

There can be no doubt that our Saviour meant that 
there should be outward communion as well as inward 
unity. The early Christians continued steadfastly in 
the Apostles' fellowship as well as doctrine. One por- 
tion of the Church may indeed be justified in breaking 
off communion with other portions, as a protest against 
their errors in doctrine or practice ; but such separa- 
tion is in itself an evil, and those who cause divisions 
without sufficient ground are expressly censured (Bom. 
xvi. 17, 18 ; 1 Cor. i. 10 ; Jude 19). 

Apostolic ; t. e, built upon the foundation of the 
Apostles and Prophets (Eph. ii. 20). The Apostles 
were the foundation on whom the building of the Church 
was reared (Eev. xxL 14) : as Christ says specially of 
St. Peter, " Thou art Peter, and on this rock I will 
build my Church " (St. Matt, xvi 18). It is doubtful 
whether " Prophets " mean the prophets of the Old or 
the New Testament. St. Paul's saying, '' God hath 
set some in the Church, first Apostles, secondarily 
Prophets " (1 Cor. xii. 28), would rather lead to the 
belief that the prophets of the New Testament arc 
alluded to (Eph. iv. 11). The Church sprang from 
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the Apofides, and the chief govemois of the Church 
have deriyed their authority by direct snccession from 
the Apostles : '^ Lo, I am with yon (and therefore with 
yonr successors) always, eyen nnto the end of the 
world." 

When we say therefore, "I believe in the Holy 
Catholic Chnrch," we profess onr conviction that all 
Christians form one great society, some of whose mem- 
bers are still living upon earth, some have passed into 
the other world; — that this society, which began on 
the Day of Pentecost, and had the Apostles for its 
foundation stones, is the mystical body of Christ, 
united to Him by the blessed sacraments. We believe 
that we ourselves belong to this body, and are so joined 
to the Apostles, having the same fcdth, the same 
ordained ministers, the same sacraments, and to a great 
extent the same prayers (Acts ii. 42) ; and are thus 
fellow-citizens of the saints and of the household of 
God, being built on the foundation of the Apostles and 
Prophets, Jesus Christ Himself being the chief corner 
stone. 

Collect. 

Almighty God, who hast called us out of the world 
to ba members of Thy Church on earth, grant that we 
may walk worthy of our high calling. We have been 
taken into Thy kingdom; may we be careful in all 
things to be ruled by its laws. We have been admitted 
into the fellowship of the Apostles; may we thank- 
fully cherish all the privileges of that fellowship, and 
keep fast hold of the doctrine delivered by them. We 
have been grafted into the body of Christ; may we 
strive to be holy even as He is holy, so that we may 
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never be cut off from Him, but abiding in Him by 
a lively faith, and growing up unto Him in all things, 
may be found hereafter among the nimiber of those who 
are chosen as well as called — that blessed company of 
all nations and kindred and people and tongues, who 
shall stand before the throne and before the Lamb 
clothed in white robes, and with palms in their hands. 
Hear us, we pray, for Jesus Christ's sake. Amen. 

Preparation for next Lesson. 

Epliesians iy. 1—6. St. John xx. 22, 23. 

Hebrews xii. 22—24. St. Luke xv. 11—24. 

Bomans Hi. 9 — 26. 1 John i. 8, 9. 
Acts ii. 38, 39. 
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LESSON XII. 
B. Thk Vow of Faith {continued). 

THE OOMMUNION OF SAINTS: THE FOBGIYENESS OF SINS. 

The four Articles which follow the Holy Catholic 
Church set forth the several privileges to be obtained 
in the Church. The first is 

I. The Communion of Saints. 

The word " Saints," that is, holy persons, is almost 
invariably used in the New Testament as equivalent to 
Christians, members of Christ's Church : it denotes 
men's privileges and duties, therefore, rather than their 
actual holiness. But here, in the Creed, it seems to 
mean those who are really holy, the true and living 
members of Christ, whether in this world, or in the 
world of departed spirits. 

The saints have communion or fellowship— 

i. With God. Being made by the Holy Spirit 
members of Christ, they are therefore the children of 
Grod : their " fellowship is with the Father and with 
His Son Jesus Christ " (1 John i. 3). 

ii. With one another. Being united to Christ, the 
head of the mystical body, they are united to each 
other. This is implied in the figure of the body and 
its members (1 Cor. xii 12, 13 ; Bom. xiL 4, 5) ; of 
the vine and its branches (St. John xv. 6) ; of the 
building and its separate stones (1 Peter ii. 5). 

iii. With the saints departed. '* Ye are come (not, 
ye shall come) to the spirits of just men made perfect " 
(Heb. xii. 28). The departed saints are most closely 
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united to Christ; and when the true believer draws 
near to Christ in prayer, he breathes the same atmo- 
sphere of commnnion with Christ which they breathe 
who are with Him in Paradise. Indeed, at all times, 
so far as we are ourselves living members of Christ, we 
are, in some wonderful way, one with all the saints who 
have gone before us — not only the Patriarchs, Prophets, 
Apostles, and Martyrs of former times, but those also 
of our own friends who have died in the fear of God. 

iv. With the Holy Angels. St. Paul, speaking ot 
the privileges of Christians, says tljiat they are come to 
" an innumerable company of angels '' (Heb. xii. 22). 
The angels feel an exceeding interest in us, rejoicing 
over the penitent, and ministering to the heirs of sal- 
vation (Heb. i. 14; St. Luke xv. 7, 10). 

This communion of saints is God's gift, the work of 
the Holy Ghost ; but it involves duties on man's part. 
If there is this communion, it should show itself — 

(i.) In united worship. The early Christians were 
careful to continue steadfastly in the Apostles' fellow- 
ship (Acts ii. 42. See 1 Cor. i. 10 — 12) ; though we 
may hope that the suspension of such united worship 
or intercommunion does not exclude real spiritual 
unity. 

(ii.) In mutual love and kindliness. The early Chris- 
tians were " of one heart and of one soul " (Acts ii. 44, 
46, iv. 32) ; and we are especially required to love 
one another (1 John iv. 7, 21 ; St. John xiii. 34, 35). 

The second privilege of the Church is — 

II. The Fobgivbness op Sins. 

Firat^ as regards sins ; Scripture teaches us that we 
are all sinners. 

L We inherit a sinful nature. 
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Grod made man upright, in His own image and like- 
ness (Gen. i. 26, 27 ; Eceles. vii. 29.) " Certain snper- 
natural gifts and powers were infused into him by the 
Spirit of God." — Bp. Bull. When he fell, his union 
with God was broken, and those supernatural gifts were 
lost. Original sin is the want of original righteous- 
ness. All have sinned and come short of the glory, 
that is, the perfect image of God (Eom. iii. 23. Cf. 1 Cor. 
xi. 7). Sin is a corruption, not part of man's true 
nature : but since the Fall man's nature has not been 
as it was originally ; it is corrupt. St. John iii. 6. 
" That which is bom of the flesh is flesh ;" that is, man 
inherits by birth a carnal, unholy nature. 

Eom. y. 12. << By one man sin entered into the 
world." 

Ibid. 19. " By one man's disobedience many were 
made sinners." 

Eom. yii. 18. "I know that in me, that is, in my 
flesh (the original, as opposed to the renewed, nature), 
dwelleth no good thing." 

Eom. viii. 3. Our nature is called " sinful flesh." 

The Psalmist says of himself that he was shapen in 
iniquity, and conceived in sin (Psalm li. 5). See also 
Eom. viii. 7, 8 ; Eph. iv. 22. 

ii. We are sinners by practice. 

Scripture teaches this as a doctrine : 

Psalm cxliii. 2. *' In Thy sight shall no man living 
be justified." 

Prov. XX. 9. " Who can say, I have made my heart 
clean, I am pure from my sin T 

Eom. iii. 9. " We have proved both Jews and Gren- 
tiles, that they are all under sin;" v. 12. ''Death 
passed upon all men, for that all have sinned." 
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Ghil. iii. 22. " The Scripture hath concladed all 
under sin." 

Si James iii. 2. " In many things we offend all." 

1 John i. 8. " If we say that we have no sin, we 
deceive ourselves, and the truth is not in us." 

It is to be observed that St. Paul is more careful to 
enforce the positive effect of original sin on men's own 
habits and lives, than to dwell on the punishment to 
which they are liable in consequence of Adam's sin. 
He takes great pains to bring home to those whom he 
is addressing their own actual sinfulness (Bom. i. 29; 
1 Cor. vi. 11; Eph. ii. 1—3; Col. i. 21; Titus 
iii. 3). 

We know, moreover, from our own experience of 
ourselves and others, how readily men yield, in thought, 
word, and deed, to the corrupt inclinations of their 
nature. 

Secondly. Sin separates from God, and must be for- 
given. God is holy and hates sin (Isaiah lix. 2). 

Bom. i. 18. "The wrath of God is revealed from 
heaven against all ungodliness and unrighteousness of 



men." 



Ezek. xviiL 4. " The soul that sinneth, it shall 
die." 

Bom. vi. 23. " The wages of sin is death." 

St. James i. 15. '^ Sin, when it is finished, bringeth 
forth death." Men are dead in trespasses and sins 
(Eph. ii. 1, 5) ; alienated from the life of God (Eph. 
iv. 18) ; enemies (Bom. v. 10) ; guilty before Grod 
(Bom. iii. 19). 

Thirdly. There is forgiveness with God (Psalm 
cxxx. 4). God has provided an atonement, by which 
the gulph between sinners and Himself may be bridged 
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over, and we who were afar off be brought near. Adam 
had no sooner incurred the sentence of death, than the 
promise was given that the seed of the woman should 
braise the serpent's head (Gen. iii. 15). Under the 
Law there was a continual sacrifice offered up for the 
sins of both priest and people, and a continual promise 
of pardon to the returning and penitent sinner. Very 
numerous and very gracious are the assurances of for- 
giveness in the Prophets (Exod. xmv. 6, 7 ; Psalm 
ciii 8 — 12 ; Isaiah xxx. 18, 19 ; Jerem. xm. 34 ; 
xxxiii. 8 ; Ezek. xvi 60 — 63, Trriii. 12 — 19 ; Dan. 
ix. 24 ; Micah vii. 18). 

In the falness of time Grod sent His only begotten 
Son, to be the Lamb of God who should take away the 
sin of the world (St. John i. 29) ; to give His life a 
ransom for' many (St. Matt. xx. 28) ; to bear His own 
self our sins in His own body on the tree (1 Peter 
ii. 24). It is His will that repentance and remission 
of sins should be proclaimed in His Name among all 
nations (St. Luke xxiv. 47 ; Acts xiii. 38). 

Forgiveness, then, is the free gift of God through 
Christ, bestowed on all who truly sought it under the 
Old Testament, and proclaimed as the sure privilege of 
Christians under the Gospel. 

i. It is pledged to all baptized Christians. For the 
connexion between Baptism and forgiveness, see Acts 
ii. 38, 39, xxii. 16 ; Eph. v. 26, 26 ; Heb. x. 22. 
Hence in the Nicene Creed, this Article stands, " I 
believe in one Baptism for the remission of sins." 

ii. It is given freely, affcer Baptism, to the prayer of 
the penitent. In the Lord's Prayer, 6. ^., Christians 
are taught to pray daily that their sins may be forgiven 
(St. Matt. vi. 12). The Prodigal Son (St. Luke xv.) 
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seems to set forth the case of a Christian falling into 
grievous sin, and being, on repentance, received and 
pardoned. 

1 John i. 9. '* If we confess our sins, Gk)d is faithful 
and ju8t to forgive us our sins." 

Ibid. ii. 1. " If any man sin, we have an Advocate 
with the Father, Jesus Christ the righteous." 

But besides this, inasmuch as men require, not only 
pardon, but the assurance of pardon, God has appointed 
an order of men, whose very o£&ce it is to proclaim 
forgiveness to all who truly repent. Hence, not Baptism 
only, nor the prayer of penitence, but — 

iii. The Absolution of the Church is a means of 
pardon (St. John xz. 22, 23). This power had been twice 
promised before ; first to St. Peter (St. Matt. xvi. 19), 
then to the Twelve (xviii. 18). Being a power always 
needed, in one age as much as another, we cannot sup- 
pose that it was limited to the Apostles : on the con- 
trary, it has passed to those who inherit their ministry. 
See the Form of Ordination of Priests, " Receive the 
Holy Ghost for the o£&ce and work of a Priest, &c. . . 
Whose sins thou dost forgive, they are forgiven ; and 
whose sins thou dost retain, they are retained." Accord- 
ingly, whenever Christians draw near to God in His 
house, whether in the ordinary daily service, or at the 
celebration of the Holy Communion, after they have 
joined in confessing their sins, the priest stands forth 
as Christ's ambassador, to whom the ministry of recon- 
ciliation is entrusted (2 Cor. v. 18), and proclaims with 
authority the pardon of the penitent. See also the 
Form of Absolution in the Visitation Service, and the 
latter part of the first exhortation to the Holy Com- 
munion. St. James v. 14, 15. 
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iv. The Sacrament of the Lord's Supper is also a 
special means of pardon (St. Matt. xxvi. 28). 

The conditions on which we may Kope for forgive- 
ness are — 

1. Bepentance and faith (Acts iii. 19, x. 43, xxvi. 
20 ; 1 John i. 9 ; Rom. iii. 26). 

2. Forgiveness of injuries (St. Matt. vi. 14 ; St. Mark 
xi. 25, 26). 

3. Charity to the souls and bodies of men (St. James 
V. 20 ; St. Matt. v. 7 ; 1 Peter iv. 8). 

Collect. 

O gracious Grod, whose fatherly love outlives even 
our repeated transgressions, we. Thy erring children, 
humbly confess our sin to Thee, and earnestly entreat 
Thy mercy. 

Forgive, we pray Thee, all the folly and wilfulness 
of our childhood and our later transgressions, our 
hastiness to evil and our unwillingness to do good. We 
are not worthy to be called Thy sons ; for not only 
have we sinned against Thee, but we have too often 
made light of our sins, and not mourned for them as we 
ought Grant us the grace of godly sorrow ; and im- 
pute not unto us our former sins, but strengthen us 
with Thy blessed Spirit, that when Thou art pleased 
to call us hence, we may be taken into Thy favour, 
through the merits of Thy most dearly-beloved Son, 
Jesus Christ our Lord. Amen. 

Fr&paration for next Lesson. 

Job xix. 25—27. 1 Corinthians xv. 

St. John V. 28, 29, xi. 25, 26. Rev. vii. 9—17, xxii. 1—5. 
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LESSON XIII. 
B, Vow OP Faith (continued), 

THB BESUBBEOTION OF THE BODY, AND THE LIFE EYEB- 

LASTING. 

In the Nicene Creed it is, " I look for the resurrec- 
tion of the dead, and the life of the world to come." 

III. The Eesubbection of the Body. 

This is the third privilege of the Church. 

One part of the sentence on Adam for his sin was, 
that his body should die: ** dust thou art, and unto 
dust shah thou return " (Gen. iii. 19). See also Job 
xxi. 26, xxxiy. 15 ; Eccles. iii. 20, xii. 7. But death is 
dissolution, not annihilation. The body cannot cease 
to exist : only, as a punishment for sin, the elements of 
which it is composed return for a while to their native 
earth. 

The separate existence of the aouL affcer death has been 
a common belief among heathen nations ; but they had 
no suspicion, far less any knowledge, of the resurrec- 
tion of the body. It was when they heard of the resur- 
rection of the dead that the Athenians derided St. 
Paul (Acts xvii. 31, 32). 

The Jews seem to have anticipated a resurrection : 
Job xix. 26 — 27: where Job declares his conviction 
that in the latter day his Eedeemer would personally 
manifest Himself, and that he, Job, should then see 
Him in his body ^it. from out of his flesh), with his 
own eyes, notwithstanding the destruction of the skin, 
that is, the outward man. 
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Isaiah xxvi. 19. " Thy dead men shall live ; together 
with my dead body shall they arise. Awake and sing, 
ye that dwell in dust ; for thy dew is as the dew of 
herbs ; and the earth shall cast out the dead ;" that is, 
the evil dead. *' Isaiah foretells the resurrection of the 
good and bad ; only that the good alone should rise to 
joy. As the dew quickens the vegetation which lies 
parched and dead, so the life-giving power of God 
should quicken those long dead." 

Daniel xii. 2. '^ Many of them that sleep in the dust 
of the earth shall awake, some to everlasting life, and 
some to shame and everlasting contempt." 

Ezekiel xxxvii. 1 — 10. " Never," says St. Jerome, 
"would the likeness of the resurrection be used, to 
signify the restoration of the people of Israel, unless 
the resurrection itself stood firm, and was believed as to 
be : for no one confirms things uncertain through 
things which are not." 

In our Lord*s time the Jews, with the exception 
of the Sadducees, believed in the Kesurrection. Martha 
represented the common belief, when she said, "I 
know that he shall rise again in the resurrection at the 
last day " (St. John xi. 24). 

Our Lord implies that the doctrine was plainly 
taught in the Old Testament. See St. Luke xx. 87 : 
" That the dead are raised, Moses showed at the bush," 
&c. God's calling Himself the God of Abraham 
proved that Abraham was alive ; and if Abraham were 
alive, then not his soul only, but his body also, was 
really living, and would one day awake from its sleep. 

The doctrine is clearly revealed in the New Testa- 
ment (St. John V. 28, 29 ; 1 Cor. xv. 42—64 ; 1 Thess. 
iv. 14—16 ; St. John xi. 25, 26). 
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Tet there were some who said that there was no 
resurrection of the dead (1 Cor. xv. 12), and others, as 
HymenaBus and Philetus, who explained the resurrection 
as an allegory (2 Tim. ii. 18). 

All men, good and had, wiU rise (St. John v. 28, 
29; Dan. xii. 2; Acts xxiv. 15, where St. Paul dis- 
tinctly expresses his belief that there will be a resur- 
rection of the dead, both of the just and unjust). But in 
most of the passages which speak of the Eesurrection, 
the reference is to the resurrection of believers ; and it 
is therefore specially connected with the Eesurrection 
of our Lord. N.B. The general resurrection is called 
simply the' resurrection of the dead ; the resurrection 
of believers is the resurrection from the dead (St. Luke 
XX. 36 ; Acts iv. 2 ; Philip, iii. 11, according to the true 
reading. Compare also 1 Peter i. 3). 

Christ, rising from the dead, is the first-fruits of 
them that slept (1 Cor. xv. 20). And His Eesur- 
rection is not only the cause, but the pattern of the 
resurrection of His members. As His body was 
essentially the same, yet changed, as appears from the 
different manner of His manifestations ; so will it be 
with the bodies of His people. Each man will rise 
with his own body, but it will be marvellously changed 
(1 Cor. XV. 51). It is sown in corruption, it is raised 
in incorruption (1 Cor. xv. 42 — 44). Christ will change 
the fashion of the body of our himiiliation, and con- 
form it to the likeness of the body of His glory (Philip, 
iii. 20). 

The last privilege of the Church is — 

IV. The Life Everlasting. 

This Article seems so closely connected with the pre- 
ceding, that it can scarcely be doubted that by ** everlast- 
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ing life " is here specially meant that life to which the 
righteous will rise at Christ's coming (St. John ▼. 29 ; 
St. Matt. xxy. 46). Compare the expression '' enter into 
Hfe " (St. Matt. xix. 17). 

But, to understand fully what is meant by everlast- 
ing life, it must be remembered that it is spoken of in 
Scripture as a present, and not merely as a future 
blessing. 

St. John xvii. 3. " This is life eternal, that they 
may know Thee, the only true God, and Jesus Christ 
whom Thou has sent.'' 

St. John V. 24. " He that heareth My word, and 
believeth on Him that sent Me, hath everlasting life." 
Ibid. vi. 40—47. 

Eom. vi. 23. " The gift of God is eternal life." 

The true life of the Christian consists in union with 
Christ. He is " the Hfe " (St. John xiv. 6, xi. 26, 26). 
'* Whosoever liveth and believeth in Me shall never 
die." 

What we call death is to the believer but a sleep. 
The life of the soul lasts on through death : death is 
but an accident which happens to him. 

This life, like the natural life, begins with birth; 
that is, in Baptism (St. John iii. 3). We are taken 
into Christ and so quickened : *' In Christ all are made 
aUve " (1 Cor. xv. 22). " He that hath the Son hath 
life" (1 John V. 12). This life is maintained by 
faith (Gal. ii. 20), and obedience (St John viii. 51, 
*' If a man keep My saying, he shall never see death "), 
and Holy Communion (St. John vi. 54). 

This everlasting life will be perfected hereafter. 
Scripture teaches us that — 

i. We shall be free from — 



TO CANDIDATES FOR CONFIRMATION. 93 

1. Pain and sorrow (Rev. vii. 17 ; rri. 4). 

2. Want (Eev. vii. 16). 

3. Death (1 Cor. xv. 26 ; Rev. xx. 14, xxi. 4). 

4. Sin (Eph. v. 27 ; Rev. vii. 14, xix. 8). 
ii. We shall enjoy — 

1. Rest (Heb. iv. 9 ; Isaiah Ivii. 1, 2). 

2. The presence of Grod (1 John iii. 2; 1 Thess. 
iv. 17 ; St. John xii. 26, xiv. 3, xvii. 24). 

3. Likeness to Christ — 

In body (Philip, iii. 21 ; 1 Cor. xv. 49). 

In spirit (1 John iii. 2 ; Rom. viii. 29). 
Passages which speak of the happiness of heaven 
iev. viL 9 — 17, xxii. 1 — 6). 

As there is an everlasting life, so also is there an 
erlasting death, which also begins here. So far as 
8n sin, they are spiritually dead. God hath no plea- 
re in the death of a sinner, but that he should turn, 
id, in turning, live. If, however, he depart in a state 
death, Scripture reveals no hope of further quicken- 
g. Eternal death, eternal punishment, is set forth as 
s portion, " an everlasting now of misery." It is 
iefly Christ Himself who speaks of the wrath to 
•me (St. John iii. 36 ; St. Matt. xxv. 46 ; St. Mark 
. 43, 44). " Himself reveals the sinner s heD." 
Thus much is plainly taught — 
i. That this present time is our time of trial, 
ii. That the Day of Judgment will fix our doom, 
iii. That that doom will be final. 

Collect. 

O merciful God, the Father of our Lord Jesus 
hrist, who is the resurrection and the life ; in whom 
hosoever believeth shall live, though he die; and 
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whosoever believeth in Him, shall not die eternally: 
we meekly beseech Thee, O Father, to raise ns from the 
death of sin unto the life of righteousness ; that when 
we shall depart this life, we may rest in Him ; and that 
at the general resurrection in the last day, we may be 
found acceptable in Thy sight ; and receive that bless- 
ing, which Thy well-beloved Son shall then pronounce 
to all that love and fear Theo, saying. Come, ye blessed 
children of my Father, receive the kingdom prepared 
for you from the beginning of the world : Grant this, 
we beseech Thee, O merciful Father, through Jesns 
Christ, our Mediator and Eedeemer. Amen. 

Preparation for next Lesson. 

Deuteronomy \i. 4. St. Matthew xxviii. 19. 

Genesis i. 26. 2 Corinthians xiiL 14. 

Numbers vi. 22—27. St John i. 1. 

Isaiah vi. 1 — 4, vii. 14, ix. 6. Hebrews i. 1—5. 
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LESSON XIV. 
B. Vow OF Faith {coiUinued), 

SUMMABT OF THE OBBBD. 

The fandamental truth of religion is, that there is One 
God. This truth was specially enforced upon the 
Israelites under the old dispensation, in opposition to 
the " gods many and lords many " of the heathen 
nations. "From the earliest antiquity downwards, 
this was the essential basis of the Old Testament re- 
ligion." 

Deut. vi. 4. " Hear, Israel, the Lord thy God is 
one Lord." See also Deut. iv. 35, xxxii. 39 ; Isaiah 
xUi. 8, xliii. 10—13, xHv. 6, 8, xlv. 6, 6, 18, 21, 22, 
xlviii. 11, 12. 

But there are npt wanting, even in the Old Testa- 
ment, indications of a plurality of Persons in the God- 
head. 

Gren. i. 1. "In the beginning Gk)d created the heaven 
and the earth." Here, in the Hebrew, the word Ood is 
plural, the verb created singular. 

i. 26. " Let Us make man in Our image." — 

iii. 22. " The man is become as one of Us." 

xi. 7. "Go to : let Us go down and there con- 
found their language." 

These passages point to a plurality of Persons in the 
Godhead, while the following would prepare men for 
the future revelation of the Christian doctrine of the 
Trinity in Unity. 

Numb. vL 22 — 27, where, in the solemn form of 
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blessing, the priest was iBstmcted to repeat the holy 
Name three times. 

Isaiah vi. 1— 4, where Isaiah gives the hymn of the 
Seraphim, " Holy, Holy, Holy, Lord God of Sabaoth." 

" It is impossible not to be struck with the recurrence 
of the threefold rhythm of prayer and praise, again and 
again, in the Psalter : Psalm xxix. 4, 6, and 7, 8, xcvi. 1, 
2, and 7, 8, cxv. 9, 10, 11, cxviii. 2—4, 10—12, 15, 16." 

There was, moreover, much in the language of the 
ancient prophets respecting the Messiah, which marked 
Him out as God, sharing with the Father the sacred name 
of Jehovah, yet as clearly distinct from the Father. 

Psalm xlv. 6. " Thy throne, O God, is for ever and 
ever." 

Psalm ex. 1. " The Lord said unto my Lord, Sit 
Thou on my right hand, until I make Thine enemies 
Thy footstool" (St. Matt. xxii. 43—45). 

Isaiah ix. 6. " The mighty God." 

Isaiah vii. 14. '' Emmanuel." 

Jer. xxiii. 6. " The Lord our righteousness." 

Whether the truth contained in these utterances was 
fully discerned at the time or no, there it lay in the 
sacred text, '' like a diamond in a mine, waiting only 
for the ray from heaven " to shine upon it. 

In the New Testament the unity of the Godhead 
is asserted as plainly, and upheld as strictly, as in 
the Old. 

St. John xvii. 3. « The only true God." 

1 Cor. viii. 6. " To us there is but One God, the 
Father, of whom are all things, and we in Him." 

1 Tim. i. 17. '^ Unto the King eternal, immortal, 
invisible, the only wise God." 

1 Tim. vi. 15, 16. " The blessed and only Poten- 
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tate, the King of kings and Lord of lords, who only 
hath immortality, dwelling in the light which no 
man can approach unto, whom no man hath seen nor 
can see." 

At the same time it clearly appears that this One 
God is a God in Three Persons. 

St. Matt, xxviii. 19 ; 2 Cor. xiii. 14, where the Three 
Persons are joined together in the solemn forms of 
baptism and blessing. 

And so, with regard to each of the Three Persons 
separately, we are distinctly taught — 

i. That the Father is God. " One God and Father 
of all " (Eph. iv. 6). He is the Fount or Source of 
Godhead, from whom, by eternal generation and pro- 
cession respectively, the Son and Holy Spirit derive 
their personal being. 

ii. That the Son is God (St. John i. 1. Comp. 
Eev. xix. 13). 

Kom. ix. 6. " Who is over all, God blessed for ever." 

Col. ii. 9. "In Him dwelleth all the fulness of 
the Godhead bodily." 

St. John X. 30. " I and my Father are One " (xvii. 
11, 22). 

PhiHp. ii. 5-9 ; 1 John v. 20. 

iii. That the Holy Ghost is God. Various functions 
and powers are ascribed to Him, which none but God 
can discharge. 

1. He is the great worker of miracles (Kom. xv. 19 ; 
1 Cor. xii. 8, 9 ; St. Matt. xii. 28). 

2. He is the Inspirer of the Prophets, and can teach 
all things (St. Luke xii. 12 ; St. John. xiv. 26, xvi. 13 ; 
Acts xxviii. 25 ; 1 Cor. ii. 13 ; Eph. iii 5 ; 1 Peter 
i. 11, 12 ; 2 Peter i. 21). 

'a. 
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3. He dwells in temples as God (1 Cor. iii. 16, vi. 19). 

4. He is the Source of all holiness (1 Cor. vi. 11 ; 
Gal. V. 16). 

5. He is omniscient (1 Cor. ii. 10), everlasting (Heb. 
ix. 14). 

The work of creation is especially ascribed to the 
Father : " Who made me and all the world." 

Bom. xi. 36. " Of Him and through Him and to 
Him are all things." The Eternal Father is the ulti- 
mate Source of all life, both intra Deum and extra 
Deum. 

Kev. iv, 11. "Thou hast created all things, and for 
Thy pleasure they are and were created." 

Heb. i. 2. " By whom also He made the worlds." 

Eph. iii. 9. " Who created all things by Jesus 
Christ." 

Kev. X. 6. The angel sware by Him that liveth for 
ever and ever, who created heaven and the things that 
are therein, and the earth and the sea (xiv. 7). 

See also Acts xiv. 15, xvii. 24 ; Nehem. ix. 6. 

Redemption is the special work of the Son : " Who 
hath redeemed me and all mankind." 

Gal. iii. 13. "Christ hath redeemed us from the 
curse of the law " (iv. 5). 

Eph. i. 7. " In whom we have redemption through 
His blood" (1 Peter i. 18, 19; Heb. ix. 12, 14; 
Kev. V. 9). 

" All mankind." In Christ's intention the whole 
world was redeemed (1 Tim. ii. 4—6, iv. 10; 
Titus ii. 11). 

If Christ has purchased us, we are not our own, but 

is (1 Cor. vi. 20). 

Sanctificadon is the special work of the Holy Ghost. 
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Christ's promise was, that He should convince the 
world of sin, righteousness, and judgment (St. John 
' xvi. 8 — 11). The fruit of the Spirit is love, joy, peace, 
&c. (Gal. V. 22, 23 ; Eph. v. 9). « Who sanctifieth 
me and all the elect people of God." 

Observe the present tense, " sanctifie^^." The acts 
of creation and redemption are past, sanctification still 
goes on ; and as each child is taught to say, " Who 
sanctifieth we," he claims for himself this continual 
work of the Holy Ghost. Having been born again of 
water and of the Spirit, the Holy Ghost dwells in him, 
and, if he do not resist His working, will sanctify him 
wholly, and preserve him blameless in body, soul, and 
spirit, unto the coming of the Lord Jesus. God's 
" elect or chosen people " means sometimes those who 
are chosen to the present privileges of the kingdom of 
God, which privileges may be forfeited (1 Peter i. 2, 
ii. 9, compared with 2 Peter i. 10), sometimes those 
who will be ultimately admitted into heaven (St. Matt. 
XX. 16; St. Markxiii. 27). 

Collect. 

Almighty God, who hast graciously revealed to 
us the full truth concerning Thyself, as One God in 
Three Persons, Father, Son, and Holy Ghost, grant 
that we may not only continue steadfast in the faith 
which Thou hast taught, but maylBO love Thee as 
our Father, so trust in Thee as our only Saviour, so 
yield ourselves to Thee as our Guide and Comforter, 
that Thou mayest be indeed our God, the one Thing 
that we, desire and long for; and amid the failure of 
all earthly hopes, be Thou the strength of our heart 
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and onr portion for ever. Grant this, O gracious God, 
for Thy love and mercy's sake. Amen. 

Preparation for next Lesson. 

Exodus xix., xx^ xxxiv. 1 — 4. Bomans xiii. 8 — 10. 
St Matthew xxii. 36—40. Hebrews viu. 8—10. 



"% 
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LESSON XV. 
C. Vow OP Obedienoe. 

The third pari of our baptismal vow is, that we should 
keep God*s holy will and Commandments, and walk in 
the same all the days of our life ; that is, we promise 
not only to renounce what God hates, and believe what 
He reveals, but also to do what He commands. 

Every one who is really in earnest wiU say, with 
Saul of Tarsus, " Lord, what wilt Thou have me to 
do T (Acts ix. 6. Compare also Acts ii. 37, xvi. 30 ; 
St. Luke iii. 10.) Two answers, are given in Scripture 
to this question — the one, " Believe in the Lord Jesus 
Christ," and the other, " Keep Gk)d's Commandments " 
(Acts xvi. 31 ; St. Matt. xix. 17). These answers are 
substantially one, for they both imply an entire sur- 
render of ourselves to God, arising, in the one case, 
from a deep conviction that by grace alone can we be 
saved, and, in the other, from a hearty desire to do 
what we can to please Him. 

To suppose that we can of ourselves so obey God's 
Commandments as to be justified in His sight, is con- 
trary both to Scripture and our own experience. We 
can have no hope of justification except in and through 
Christ. Without faith it is impossible to please God. 
On the other hand, faith without works is dead, being 
alone (St. James ii. 17, 26). 

Therefore, together with a hearty trust in God's 
mercy in Christ, there must be a fixed determination 
to do Gk)d's will in all things ; but as we need in many 
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fNulaeakn to be informed wbit Code's will is. He Ins 
been pleased to set it £c»th fko* qb in wbit ue caDfid 
" The Ten CoinnMiidTn^its," which, li^idy imdgstoo^ 
contain the som and sebstmee of onr dntj. 

The CommandmentB were first giwen to liie Isiaelites 
onder CTcnmstanoeB of peeoliar awfolnesR. Whoi 
Almighty God broi^t His people oat of Egyp^ He 
led them deep into liie desert, amid liie bare and siknft 
nKNmtnns, and ihesi bade them pr^aie to ree^ve on 
a certain day a special oommnnication Cram Himself. 
When the a p po int ed morning broke, theie were than- 
ders and lightnings, and the Toice of a trumpet ex- 
ceeding load, and on the moontain itself a thick dood 
and darlmesB (£xod« xix.). 

The Israelites stood at the foot of the Mount, trem- 
bling, afraid to approach God. They did not see Him, 
but they were tao^t to believe that He was there. 
And presently ihey heard His voioe speaking to them 
out of the midst of the fire ; and what the voice said 
was the Ten Commandments. Moses stood between 
the Lord and them to show them the word of the 
Lord, and the people, awe-strock by the nearness of 
the Divine Presence, begged that God would speak to 
them henceforth through him, as the Divine Messenger 
(Dent. V. 5, 23—29). Still, it would seem that it was 
God Himself who spake to them, saying, '* I am the 
Lord thy Crod, which brought thee out of the land of 
Egypt, out of the house of bondage : thou shalt have 
no other gods before Me," and the rest. 

Thus God made a covenant with them, promising to 
be their Grod, while they on their part were to keep 
Commandments (Dent. iv. 13, v. 2). And this 
t was ratified by sacrifice ; for when Moses had 
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written the words of the coyenant in a book, he took 
the blood of rams and goats, which he had sacrificed 
to God, and sprinkled it both on the book and on all 
the people, saying, " This is the blood of the covenant, 
which God has enjoined you" (Exod. xxiv. 3 — 8 ; Heb. 
ix. 18—22). 

Almighty God not only spake the Conmiandments, 
but He wrote them on two blocks of stone (Exod. xxiv. 
12, xxxi. 18) ; not on one side only, but on both sides 
(Exod. xxxii. 15). When these tables were broken, 
God bade Moses prepare others, on which .also He 
wrote the words of the covenant, the Ten Command- 
ments (Exod. xxxiv. 1, 4, 28). These tables were kept 
in the Ark, which was therefore called '* the Ark of 
the Covenant" (Numb. x. 33 ; Deut. x. 5 ; 1 Kings viii. 9). 

The usual method of dividing the Commandments 
assigns the first four to the First Table, and the six 
last to the Second Table. It is thought, however, by 
some that the fifth Commandment was originally in- 
cluded in the First Table, filial reverence having been 
regarded in early times as an absolute, unconditional 
duty, part of a man's duty to God : and it is to be ob- 
served that when St. Paul sums up the several duties 
comprehended in the one great law, " Thou shalt love 
thy neighbour as thyself," he enumerates the last five 
Commandments, but makes no mention of the fifth 
(Rom. xiii. 9). 

It has pleased God to enter into covenant with us 
Christians also, when He made us His children in bap- 
tism. Strictly speaking, indeed, there cannot be a 
covenant between God and man. The blessing of our 
baptism is a free gift, an act of mere favour ; but it 
comes to us in the way of a covenant, that is, as a 
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promise with a condition annexed to it ; and if we &il 
to fdlfil the condition, we forfeit the promised blessing. 
And this one covenant, like the covenant with the 
Jews, has been sealed with blood, namely, the precious 
blood of Christ Himself (Heb. ix. 12 ; 1 Peter i. 18, 19). 
God of His free mercy has brought ns ont of the 
Egypt of this world, ont of the captivity and bondage 
of sin. He has broken onr bonds asunder, and set 
our heart at liberty ; and what He requires of us is, 
that we should run the way of His Commandments 
(Psalm cxix. 32). 

The difference between the Old Covenant and the 
New is not so much in regard of what God requires 
as in regard of the grace given to enable us to obey 
(Jer. xxxi. 31—34 ; Heb. viii. 8—10). What the Law 
could not do, in that it was weak through the flesh, 
God sending His Son in the likeness of sinful flesh 
and for sin, has condemned sin in the flesh, that the 
righteousness of the Law might be fulfilled in us, who 
walk not after the flesh, but after the Spirit (Bom. 
viii. 3, 4). By the grace of the Holy Spirit we may 
obey, if we will ; not indeed perfectly, but so as to 
please God, and to be accepted for Christ's sake. 
Hence, while the Law is called the ministration of 
condemnation and death, because men were punished 
for breaking it, and yet had no power to keep it, the 
Gospel is called the ministration of righteousness, that 
is, of the fulfilment of the Law, because it is the mini- 
stration of the Spirit, who enables them to fulfil it 
(2 Cor. iii. 7—9). 

It might be thought, indeed, that the Command- 
ments, being mostly negative, are not very difficult to 
keep, at least in the letter. Men are not much tempted 
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to worship graven images, or to commit murder or 
adultery ; but our Lord has taught us, not only that 
each Commandment is to be imderstood positively, as 
enjoining the grace most opposed to the sin forbidden 
(St. Matt. V. 21, 22, 27, 28) ; but He has summed up 
all the Commandments in two, the love of Grod and 
the love of our neighbour (St. Matt. xxii. 36 — 40). 

When we promise, therefore, to keep God's Com- 
mandments, we promise to love God with all our heart 
and our neighbour as ourselves. And great and far- 
reaching as the promise is, it is not presumptuous to 
make it, because God has promised to help us by His 
Spirit. Without Him we can do nothing, but through 
His in-strengthening we can do all things. 

Collect. 

O Almighty and everlasting God, whose blessed 
Son came down from heaven, not to do His own will, 
but the will of Him that sent Him, grant us a like 
spirit of devotion to I'hy holy will. May it be the 
one desire of our hearts to do in all things what Thou 
wouldest have us do. 

Deliver us from the bondage of the world, and of 
the flesh, that we may run the way of Thy Command- 
ments ; and in keeping Thy Commandments may please 
Thee both in will and deed, through Jesus Christ our 
Lord. Amen. 

Preparation for next Lesson. 

Exodus xxxiv. 10-17. 1 Kings xii. 26—33. 

Philippians iii. 19. Acta v. 3—9. 

Golossians iii. 5. Ecclesiastes v. 2, 4. 

Exodus xxxii. St. Matthew v. 33 — 37. 
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LESSON XVI. 
C. Vow OF Obedibncs (conHnued), 

FIB8T, SECOND, AKD THIBD OOMMANDMENTS. 

FiBST Commandment. — Thcu shaU home none other gods 
hut Me. 

At the time when the CommandmentB were giyen, 
the knowledge and worship of the One tme God was 
either wholly forgotten in the world, or sadly obscured. 
Even His own chosen people had fallen, once and 
again, into idolatry. Their ancestors had "served 
other gods" in their home in Mesopotamia (Josh, 
xxiv. 2), of which a relic remained in Laban's images 
(Gren. xxxi. 19, 30). When Jacob returned fipom 
Laban to the land of Canaan, we find his family allow- 
ing themselves to be led away immediately into the 
worship of the gods of the Canaanites (Gren. xxxv. 
2 — 4), and during their long sojourn in Egypt they 
defiled themselves with the idols of the land (Josh, 
xxiv. 14 ; Ezek. xx. 6 — 8). 

Therefore Almighty God set in the forefront of His 
instructions the command, " Thou shalt have none 
other gods but Me ;" and in various ways the warning 
was repeated, especially in regard of the gods of the 
nations round about them (Exod. xxxiv. 10 —17). He 
who sacrificed to any other gods save unto the Lord 
only was to be put to death (Exod. xxii. 20) ; his 
nearest relations were to be the first to execute the 
sentence (Deut. xiii. 2 — 10, xvii. 2 — 6). 
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Nevertheless the Israelites were continually starting 
Eiside. Besides the golden calf, which they probably 
regarded as a symbol of the true Grod, they were 
seduced into the worship of the gods of neighbouring 
countries, e. ^., Baal, the Sun-god, and Ashtaroth, or 
A^starte, the Moon, of the Phoenicians (Numb. xxv. 3 ; 
Judges ii. 11—13, iii. 7, x. 10; 1 Kings xvi. 31, 32, 
cviii. 19, 22) ; Chemosh, the abomination of the 
^oabites (Numb. xxi. 29 ; 1 Kings xi. 7 ; 2 Kings xxiii. 
13; Jer. xlviii. 7, 13, 46); Molech, or Milcom, the 
B'ire-god, the abomination of the Ammonites (1 Kings 
d. 7 ; 2 Kings xxiii. 10, 13). Their apostasy brought 
m them God's judgments ; the kingdom of Israel, 
irst, and afterwards the kingdom of Judah, were de- 
stroyed and carried into captivity. Their sufferings 
lid not wholly cure them (Ezra ix.), but after the re- 
urn from captivity they were more true in their alle- 
giance than before. 

The Jews were of course wholly inexcusable in their 
Leparture from the true God; but even the heathen 
lations, to whom no direct revelation has been vouch- 
afed, might have remained faithful to Him if they 
vovld. St. Paul says expressly (Eom. i. 19 — 23) that 
Tod's works in creation are such a standing proof of 
lis power and goodness as to leave idolaters without 
xcuse. But men would not keep God in their minds ; 
ome, as the nations of the East, worshipped the sun, 
aoon, and stairs ; others, as the Greeks, degraded the 
dea of God by likening him to fallen man ; others 
gain, as the Egyptians, worshipped images of birds, 
leasts, and reptiles (Acts xiv. 17, xvii. 29). 

We are not tempted to break this Commandment in 
he letter, as the Three Children, who refused to wor- 
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ship Nebndiaclnezzar^B golden image (Daniel iiL), (ff 
as the early Christians, who chose martyrdom rather 
than offer incense to the fiJse gods of the heathen. 
Bat this Commandment is to be understood not only 
as forbidding the worship of false gods, but as enjoining 
the lore and worship of the tme. We break it, there- 
fore, so feur as we forget God, or give onr chief thoughts 
and affections to any thing or person in the world 
rather than to Him (see Philip, iii. 19 ; Eph. y. 5 ; 
where the guilt of idolatry is extended to self-indnl- 
gence and covetonsness. Cfl 2 Tim. iiL 4 ; St. Matt 
vi24). 

From the explanation given in our duty towards 
God, we learn that this Commandment binds us — 

1. To believe in God ; that is, not merely that He 
is, but that He is what He is, a God in Three Persons, 
of infinite power, holiness, and love. 

2. As a consequence of this belief^ to fear Him, to 
be so fall of awe and reverence before Him, as almost 
to shrink from Him from a sense of our own un- 
worthiness (St Luke v. 8) : and — 

3. To love Him with all our heart, t. e., all our affec- 
tions; and mind, «.e., all our intellectual feuiulties; 
and soul, t. e., with all our will ; and strength, t. e., 
with all our bodily powers. 

Second Commandmbnt. — Thau, ahaU not moJce to thy- 
self any graven image, &c. 

The two first Commandments are closely conneoted 
together : indeed, the Boman Catholic Church, follow- 
ing St. Augostine, counts them as one Commandment, 
making up the number ten by dividing the last, sepa- 
rating coveting the wife from coveting the goods. 
This distinction is so unmeaning, that it seems prefer- 
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able on every account to maintain our English divi- 
sion. 

The first Commandment prohibits polytheism ; the 
second, imcLge-worsMp, including any image of the true 
God. It condemns therefore, by anticipation, the wor- 
ship of the golden calf. The Israelites had been accus- 
tomed to see nature worshipped under the form of a 
calf ; and when Moses lingered so long in the Mount, 
that they did not expect to see him again, they induced 
Aaron to supply his place by providing for them a 
visible God to go before them, and to whom they might 
address themselves. Aaron made, therefore, a calf of 
gold as a representation of the One True God. Exod. 
xxxii. 4. " These be thy gods, Israel, which brought 
thee up out of the land of Egypt." In like manner 
the calves which Jeroboam made were meant to be 
symbols of the true God. He set them up at Bethel 
and Dan, the two extremes of his kingdom, to suit the 
convenience of the people, and to draw them away from 
Jerusalem : and he appointed for their worship as much 
of the Mosaic ritual as he could (1 Kings xii. 2^ — 33). 

But God forbade such worship. Every image or 
likeness that was made for worship was condemned, 
whether of anything that is in heaven above, as the 
sun, moon, and stars, or in the earth beneath, as of men, 
birds, beasts, and creeping things ; or in the water 
under the earth, as fish or crocodiles. We need not, 
indeed, understand the Commandment as forbidding the 
mere making of images or pictures,* for God Himself 
ordered various likenesses to be made for the Taber- 
nacle, e,g., the Cherubim overshadowing the mercy- 
seat (Exod. XXV. is— 20; 1 Kings vi. 29; 1 Chron. 
xxviii. 18, 19). It is the making such images as were 
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intended to repfeeent God, snd tiioefore memt to b 
worgfaippedy that wbs ooDdemned. Gremt stresB is lak 
on the circomstuDoethattlielfirmeliteBnwnosimilitadt 
of God, whea He came down on ICoont Horeb (Deal 
IT. 15), and therefofe they ooold not make any. Oi 
Lwiah xL 18. 

The design of the first Conmiandment was to tead 
the Israelites, that as their Grod was cme in Himself « 
was He to be one 'alone to them, the one object o 
their faith, and fear, and lore. The distingaishin( 
point in the second Commandment would seem to he 
that the tme God is a Spirit, a God out of sight : the] 
had seen no likeness of Him, and they were to mak< 
none : they were not to worship, or call upon, or put 
their trust in anything material, but in the Inyisibh 
God. When, therefore, the Israelites took the Arl 
into the battle-field, as trusting to the symbol of God'f 
Presence rather than to Himself (1 Sam. iv. 3^ — 8) 
and when they offered incense to the brazen serpeni 
(2 Kings xviii. 4), they broke the second Commandment 

The first Commandment enjoins the entire devotioi 
of the heart ; the second insists on pure worship, ac 
the due expression of that devotion. If there is a ten- 
dency in men to forget God and give the heart to 
earthly things, so is there also a tendency either to 
neglect the worship of God, or to worship Him in a 
wrong way, or to trust in ourselves or others rather 
than in Him. 

It is true that since God has became incarnate in 
the person of Christ, it is lawful to attempt to portray 
Him as man; still it would seem as if the use of 
images or pictures in our prayers, and the offering of 
prayers to the saints for their intercession, even if we 
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could be sure that they heard us, are contrary to the 
spirit of this Commandment. At all events, there is 
need of great watchfulness, lest what was intended as 
a help to devotion should have the effect, in the one 
case, of drawing to the visible object some of the 
reverence which belongs to God alone; and in the 
other, of our being led to depend on the saints rather 
than on God. 

The reason appended to the second Commandment 
for its observance, — " For I, the Lord thy God, am a 
jealous God," &c., may be considered as belonging to 
the first as well. See Exod. xxxiv. 14. Almighty God 
is pleased to say that He is jealous of our affection and 
of our trust : it is a grief to Him if we care for any- 
thing more than for Him, or if from undue fear we 
shrink from putting our whole trust in Him. He 
threatens also to punish those who are unfaithful to 
Him, not only in themselves, but in their children to 
the third and fourth generation. This would seem to 
apply only to temporal punishment; and it implies 
further that the children imitate their parents' sins> 
For Almighty God says in Ezekiel (xviii. 20), " The 
soul that sinneth, it shall die. The son shall not bear 
the iniquity of the father." 

The ruin of the ten tribes is often traced back to 
the sin of Jeroboam (1 Kings xiii. 34, xiv. 10, 17, 
XV. 29). Compare also the threatening against Ahab 
(1 Kings xxi. 29), and against Manasseh (2 Bangs xxiii. 
26, 27, xxiv. 3). Though Josiah's piety won for him 
that he should be borne early to the grave, that he 
might not see the evils that were to befal Judah and 
Jerusalem, the Divine vengeance did not spare his 
children. 
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Bat mercy rejoicetli against judgment. Grod pro 
mises to ahow mercy onto thousands (of generations 
in them that love Him and keep His commandments 
The continued fEtvoor shown to the Israelites for Abra 
ham*s sake is a proof of this (Dent yii. 8, 9). 

Thibd Commaxdxest. — Thou shali not take the nam* 
of tJte Lord thy God in oatn, &c 

To ^' take Grod's name in yain ** means literally U 
ntter it for a lie, or, as we should saj, to take a falsi 
oath. Lev. xix. 12. "Ye shall not swear by HL} 
name tshely" 

A feilse oath may be taken in two ways : 

i By calling God to witness that what you say ii 
true, when it is feJse — the sin of Ananias and Sapphirf 
(Acts V. 3—9). 

ii. By breaking a yow (Numb. xzz. 2 ; Deut. xxiii. 21 
EccL y. 4 ; Psalm xy. 4 ; where the man who swearetl 
to his own hurt and changeth not, is specially com 
mended). K a man swear to do anything wrong, h< 
sins by taking the oath, and heaps sin on sin by perform 
ing his promise (St. Mark yi. 21 — ^28 ; Acts xxiii. 12) 

Our Lord enlarges this prohibition. " Swear not a1 
all" (St. Matt. y. 34 ; St. James y. 12). There oughl 
to be no need for oaths among Christians: a simph 
assertion should be sufficient : whatsoeyer is more thai 
this Cometh of eyil; it is the consequence of men'f 
natural deceit. That it is not sinful, howeyer, to tak( 
an oath on solemn occasions and for the satisfaction oi 
others, appears from such passages as Jer. iy. 2 (re* 
ferred to in Article xxxix.) ; Bom. i. 9 ; 2 Cor. i. 23 ; 
Gal. i. 20 ; Phil. i. 8 (where St. Paul calls God tc 
witness, which is essentially taking an oath). Compare 
Heb. yi. 16, 17 ; Eey. x. 6, 6. 
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Our Lord's words include in their condemnation all 
rash and irreverent use of the Name of God, such as 
we commonly call cursing and swearing. See Jer. 
xxiii. 10 ; Hosea iv. 2 ; Lev. xxiv. 11, 16 ; Eev. xiii. 6 ; 
in this last passage it is mentioned as a characteristic 
mark of the great enemy of souls, that he opened his 
mouth in blasphemy against God, to blaspheme His 
Name. 

The way to keep this Commandment is to honour 
God's holy name ; that is, as Bishop Ken explains it, 
1st, Never to use the holy Name except on solemn, just, 
and devout occasions : and, 2ndly, Never to use it with- 
out some inward act of love and reverence. And as God's 
Name means not only His title, but Himself and every- 
thing belonging to Him, so this Commandment forbids 
all dishonour or irreverence shown to God's Word, or 
His House, or His Sacraments (St. Matt. vi. 7, xv. 
7, 8 ; Eccles. v. 1, 2). 

To this Commandment is added the threat, that God 
will not hold guiltless him that breaks it : he will be 
accounted guilty in Grod's sight ; his sin will be upon 
him, and, together with the sin, the punishment which 
the sin has deserved. See Zech. v. 1 — 4, where, under 
the figure of a flying roll, the Prophet saw the curse of 
God go forth against the false swearer, and enter into 
his house, and destroy him and all his. 

Collect. 

O Lord, who hast taught us that the first and great 
commandment is, that we should love Thee with all 
our heart and mind, and soul and strength, pour into 
our hearts that most excellent gift of love, that we, 
loving Thee above all things, may serve Thee faith- 
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folly out of loye, and may find in Thy service perfect 
freedom and onr tmest joy ; ihrongli Jesns Christ our 
Lord. Amen. 

Preparation for next Lesson. 

Genesis ii. 1 — 3. Ephesians vi 1 — 8. 

Exodus xvi. 22—30. Genesis iv. 1—12. 

St. »Iark ii. 23—28. St. Matthew v. 21, 22, 43—48. 

Acts XX. 7. Romans xii. 19, 20. 

St. Mark vii. 9 — 13. 1 John iii. 15. 

St. Lnke ii. 51. 



I 
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LESSON XVII. 
C. Vow OP Obedience {continued), 

POUBTH, FIFTH, AND SIXTH COMMANDMENTS. 

FouBTH Commandment. — Bemember thai thou keep holy 
the Sabhaih-dayy &c. 

This command is concerned with the ordering of men's 
time. As everything we have belongs to God, so our 
time is His ; and He asserts His claim by enjoining 
six days of labour and one of rest, as the right disr- 
tribution. 

The Sabbath-day means the day of rest ; and it is 
plain, both from the words of the Commandment and 
from other enactments of the Law, that it was rest, that 
is, cessation from servile labour and gainful business, 
which it was the chief object of the institution to secure 
(Exod. xxxi. 12 — 17). Certain kinds of labour were 
specially forbidden ; e,g., lighting a lire in the house 
(Exod. XXXV. 3). A man was stoned for gathering 
sticks (Numb. xv. 32 — 36). But there were also positive 
duties to be observed on the Sabbath : the morning 
and evening sacrifices were doubled, two lambs instead 
of one (Numb, xxviii. 9, 10) ; the twelve loaves of the 
shew-bread were renewed (Lev. xxiv. 8). The Jews 
had a saying that there was no Sabbath in holy things. 
It seems to have been the custom to repair to the 
nearest prophet, presumably for instruction, on the 
Sabbath (2 Kings iv. 23). Certain Psalms, e. g., the ninety- 
second, were composed for use, in public and private, on 



1 1 6 HEADS OF INSTR UCTIOX 

the Sabbath. And that the day was to be sanctified to 
religion may be gathered from the exhortations and re- 
monstrances in Isaiah Ivi. 1 — 8, lyiii. 13, 14; Jer. 
xvii, 19—27 ; Ezek. xx. 12—20. 

It admits of doubt whether Gen. ii. 1 — 3 proves that 
the seventh day was consecrated by God Himself from 
the beginning. If , as is likely, the record of the Crea- 
tion was written afrer the promulgation of the fourth 
Commandment, we might naturally expect such a notice 
of the Sabbath as is given in the book of Grenesis, 
without supposing that it was appointed from the be- 
ginning. 

The first undoubted reference to the Sabbath is in 
Exod. xvi. When the Israelites, in compliance with 
Moses' injunction, gathered twice as much manna on 
the sixth day as they were in the habit of gathering 
daily, Moses said to them, '' See, for that the Lord hath 
given you the Sabbath, therefore He giveth you on the 
sixth day the bread of two days : abide ye every man in 
his place ; let no man go out of his place on the seventh 
day. So the people rested on the Sabbath-day." It is 
almost impossible to say, whether this account most 
favours the noti(m of the pre-existence of the Sabbath, 
or that this was its distinct appointment. Shortly after 
came the fourth Commandment, which made the due 
observance of the Sabbath a matter of special obliga- 
tion ; partly, as a commemoration of God's work in 
creation and subsequent rest; partly, as a beneficent 
ordinance, claiming exemption from labour on one day 
in the week for all, even slaves and cattle ; and partly, 
also, as a memorial of the Israelites' deliverance from 
Egypt (Deut. v. 16). 

In our Lord's time we find that the Pharisees had 
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devised many prohibitions, which were plainly beyond 
the intention of the original command. They forbade 
the impotent man to carry his bed (St. John v. 10), 
a notion probably derived from Jeremiah's command, 
not to carry any burden on the Sabbath (Jerem. xvii. 
21, 22. Comp. also Neh. xiii. 19); they found fault 
with the disciples for plucking the ears of com (St. Luke 
vi. 1, 2), and with Himself for healing (St. Matt. xii. 
10; St. Luke xiii. 14, xiv. 1 — 3). These were not 
breaches of the Sabbath, but our Lord's protest against 
the burdensome rules, which the Pharisees had laid 
down for its observance. Works of necessity (St. Luke 
xiii. 16), of charity (St. Matt. xii. 11, 12 ; St. Mark 
iii. 4), and piety (St. Matt. xii. 6), were no violation of 
the Sabbath. On the other hand, we find the women 
at our Lord's burial resting the Sabbath-day according 
to the Commandment (St. Luke xxiii. 56); and our 
Lord Himself was very careful to attend the weekly 
worship of the synagogue on the Sabbath (St. Luke 
iv. 16). While, as regards Himself, He justifies His 
command to the paralytic to take up his bed by the 
uninterrupted activity of God Himself, who opens His 
hand daily for the preservation of His creatures, " My 
Father worketh hitherto, and I work," claiming thereby 
to be equal with God (St. John v. 17, 18) ; with regard 
to man. He lays it down that the right view of the 
Sabbath is as a privilege and a blessing, instituted for 
man's benefit, and not as a burden (St. Mark ii. 27, 28). 
The Sabbath was made for man, for purposes of rest 
and devotion. Christ therefore, as the Son of Man, 
the true and perfect Man, the Head and Chief of the 
sons of men, is Lord of the Sabbath ; that is, it is His 
to decide how far the means are suitable to the end : 
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Book of Proverbs. See Prov. i. 7 — 9, where SoL 
after laying down the fear of God as the basis c 
whole religions life, speaks of the dnty of bono 
father and mother, as though the only way to th 
of our Father in heaven was to commence with th 
of our father upon earth. "The instruction ( 
father " is said to be " an ornament of grace," 
burden; something to be worn for its own b< 
which will add grace to the character. See also 
vi. 20, xxiii. 22, xxx. 17 ; Ecclus. iii. 12, 13. 

The Law enacted that violence and disrespectfi: 
guage towards a parent were to be punished with 
(Exod. xxi. 16, 17 ; Lev. xx. 9, xix. 3. Cf. Deu 
18—21). 

Our Lord brings it forward as one proof of th 
tenness of the religion of the people in His time 
they made void the Law of honouring parents by 
traditions. The Pharisees taught that if a ma 
but my of anything wherewith " he might have 1 
his parents, that it was " corban," that is, a gift p 
to God, he was set free from the obligation to 
that help, because, forsooth, it would be irreligic 
take for secular purposes things consecrated to I 
uses (St. Mark vii. 9 — 13). 

The duty is frequently enforced in the Ep 
Eph. vi. 1 — 3 ; where St. Paul says that this com 
to honour parents is the first commandment t« 
special promise attached to it ; '* that it may b< 
with thee, and that thou mayest live long on the e 
This is taken from the Septuagint version of th 
sage in Exodus, but so as to omit the referei 
Canaan. See Col. iii. 20. 

Disobedience to parents is mentioned as one < 
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special marks of the wickedness of the heathen (Rom. 
i. 30) ; and as one of the signs that perilous times are 
coming (2 Tim. iii. 1, 2). 

Examples of obedient children : 

Isaac, suffering himself to be bound (Gen. xxii. 9). 

Euth, honouring and succouring her mother-in-law 
(Euth i. 16—18). 

The Eechabites, adhering strictly to their father 
Jonadab's command (Jer. xxxv. 6 — 10). 

Christ Himself, not only living in subjection to His 
mother and Joseph, but showing His care for His 
mother even in the anguish of death (St. Luke ii. 51 ; 
St. John xix. 26, 27). 

Examples of disobedient children : 

Hophni and Phinehas (1 Sam. ii. 24, 25, 34, iy. 11). 

Absalom (2 Sam. xv., xviii. 9 — 17). 

The Catechism explains this command as teaching 
us not only to love, honour, and succour father and 
mother, but also to honour and obey the Queen and all 
that are put in authority under her ; to submit ourselves 
to all our governors, teachers, spiritual pastors and 
masters ; and to order ourselves lowly and reverently to 
all our betters — that is, our superiors in age, station, 
or endowments. 

As regards the duty — 

1. Of subjects to earthly governors, see 1 Peter ii. 
13, 14, 17 ; Rom. xiii. 1, 2. 

2. Of servants to their masters, EpL vi. 5 — 7 
1 Peter ii. 18. 

3. Of people to their pastors, 1 Thess. v. 12, 13 
Heb. xiii. 17. 

4. Of young persons to their elders. Lev. xix. 32 
1 Peter v. 5. 



I 
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Sixth Commandment. — Thou shaU do no murder. 

Murder is the wilful shedding of man's. blood ; not, 
however, when the civil magistrate executes the sen- 
tence of the law (Rom. xiiL 1 — 4); nor when citizens 
take up arms at the command of those to whom they 
owe obedience. The calling of a soldier is not con- 
demned, but acknowledged and approved in the New 
Testament (St. Luke iii 14; St. Matt. viii. 6 — 13; 
Acts X. 1, 2). See Article xxxvii. 

The chief guilt of murder, according to Gen. ix. 6, 
consists in its being an affront to Almighty God, a dis- 
regard of His image in man ; and there are many pas- 
sages in the Old Testament which in like manner imply 
the sacredness of human life. The blood of Abel cried 
unto God from the ground (Gen. iv. 10). God declared 
that He would require, that is, take vengeance for, the 
blood of every murdered man (Gon. ix. 5). Blood was 
said to pollute the land in which it was shed (Numb. 
XXXV. 33 ; Psalm cvi. 38). 

Provision was made under the Law for the case of 
the man who shed blood involuntarily. Certain cities 
of refuge were appointed, whither the murderer might 
escape, and where he would be safe, until he should 
stand before the congregation in judgment, i. e., until 
his case was tried (Numb. xxxv. 12, 22 — 25 ; Deut. xix. 
1 — 6). If the decision was in his favour, he might 
remain there in safety until the death of the high priest 
(Josh. XX. 1 — 6). 

The wilful murderer was to be put to death (DeuL 
xix. 11 — 13). The nearest relation of the deceased 
became the avenger of blood, who was bound to execute 
vengeance. Private vengeance was checked by the cir- 
cumstance that in every case the question of murder 
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was to be decided by two witnesses (Numb, xxxv. 30 ; 
Deut. xix. 15). 

When the body of a murdered man was found any- 
where, and the murderer was unknown, the elders of 
the nearest city were directed to lead down a heifer 
never used before into a rough valley, never eared nor 
sown, and having cut off its head and washed their 
hands over it, to say, " Our hands have not shed this 
blood," &c. (Deut. xxi. 1 — 9).- 

Observe David's abhorrence of murder (1 Sam. xxi v. 
6, xxvi. 9 ; 2 Sam. i. 14, iv. 9—11, iii. 28, 29 ; 
1 Kings ii. 5, 6, 28—34); and yet he was himself 
guilty of it (2 Sam. xii. 9). Of. Psalm H. 14. It is 
said of Manasseh that he filled Jerusalem with inno- 
cent blood, which the Lord would not pardon (2 Kings 
xxi. 16, xxiv. 4). 

However it may have been under the Law (though 
it is to be observed that the rule, " An eye for an eye, 
and a tooth for a tooth," was no sanction for private 
revenge; it merely laid down a principle for the 
guidance of the judge ; see especially Lev. xix. 18), 
anything like vengeance is strictly forbidden under 
the Gospel. We are commanded to leave vengeance 
to God, as we would bo free from His vengeance here- 
after (Eom. xii. 19, 20, that is, "Kepay evil with 
good ; melt your enemy to remorse by kindness ;. let 
this be your revenge "). 

Christ Himself gives us His interpretation of this 
Commandment (St. Matt. v. 21, 22). He mentions 
three gradations of the sin of angei* — lirst, the inward 
feeling ; then words of abuse ; lastly, expressions indi- 
cating positive ill-will. And He mentions also three 
gradations of punishment, with reference to the three 
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conrte of judicfttoe among the Jews. First, tliere wbs 
the judgment, the lesser court ; then the oooncil, the 
greater court, both of which had power to inflict death ; 
and besides this there was the farther pmiishment of 
Gehenna, or the Valley of Hinnom, where the bodies 
of malefactors were cast, to be burned with fire and 
consumed by worms. Bat though borrowed from the 
similitude of earthly tribunals, Christ's words are con- 
cerned with more than temporal punishments. Every 
one who indulges causeless anger, or gives ¥Fay to re- 
proachful, injurious words, is in danger of hell fire ; 
and the greater his sin in this respect, the more ter^ 
rible will be his everlasting punishment God looks 
to the heart, and sees how fiur it is the fear of earthly 
consequences which deters men from carrying into 
effiBct their evil thoughts. '' Whosoever hateth his 
brother is a murderer" (1 John iii. 15; St Matt. xv. 
19). 

The essence of the sin forbidden is malice and ill- 
will at heart; but abusive or provoking words are 
also a breach of the command (Eph. iv. 31) ; and so 
are angry looks, which are specially noticed by Al- 
mighty Gtod (Gen. iv. 6, 6). 

But this commandment not only forbids anger, it 
enjoins love ; and as love is cherished by deeds of love, 
therefore it sets before us the duty of active charity 
even to those who have injured us. We are not only 
to forgive (St. Matt. vi. 14 ; Eph. iv. 32) our enemies, 
but pray for them and do them all the good we can 
(St. Matt. V. 43 — 48). We are not only to think kindly 
(1 Cor. xiii 4 — 7 ; Col. iii. 12, 13) of all men, but we 
are to lay ourselves out to act kindly towards them 
(Gal. vi. 10 ; St Matt xxv. 34—40 ; 1 John iii. 17), 
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after the example of Him who went about doing good 
(Acts X. 38). 

Collect. 

Almighty God, who gavest Thine only begotten 
Son to be unto us both a sacrifice for sin and also an 
ensample of godly life, grant us grace to walk in His 
steps, and to follow Him in lowly devotion to Thee 
and in love and charity towards our neighbour. 

Make us to learn of Him to be obedient to the com- 
mandments and ordinances both of Thy Law and of 
man's appointment, that, living in the world as He 
lived, we may come at length to the heaven where He 
is, and where, with Thee and the Holy Ghost, He liveth 
and reigneth one God, world without end. Amen. 

Preparaiion for next Lesson. 

St. Matt. v. 27, 28, xix. 4—6. Deuteronomy xix. 16—19. 

1 Corinthians vi. 13—20. St. James iii. 2 — 13. 
Deuteronomy xxv. 13 — 16. 1 Kings xxi. 1 — 14. 
Ephesians iv. 28. 1 Timothy vi. 9, 10. 
St. John xii. 4—6. St. Matthew vi. 19—21. 
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LESSON XVHL 
C. Vow OP Obedience {continued), 

SEYSNTR, EIGHTH, NINTH, AND TENTH COMMANDMENTS. 

Seventh Commandment. — Thou shaU not commit <idul- 
tery. 

When God created mankind. He made them male and 
female. No sooner was the woman formed than Adam 
perceived that God*s purpose was the miion of man 
and woman as husband and wife, and he declared the 
closeness and indissolubility of the union in words 
which may be considered the original charter of mar- 
riage, ^' Therefore shall a man leave his father and his 
mother, and shall cleave unto his wife, and they shall 
be one flesh" (Gen. ii. 24). See our Saviour's com- 
ment on this passage (St. Matt. xix. 4 — 6). St. Paul 
speaks of marriage as representing the spiritual union 
between Christ and His Church (Eph. v. 23—32). 

Notwithstanding God's purpose in the beginning 
that every man should have only one wife, and every 
woman one husband (1 Cor. vii. 2), the practice of 
polygamy was permitted in the Old Testament. There 
was no adultery except in the case of a married woman 
and a man who was not her husband. This is the 
special crime forbidden by the Commandment ; both of 
the guilty parties were to be punished with death (Lev. 
^^m. 20, XX. 10 ; Deut. xxii. 22—24). This was the 
j^^TMf Potiphar's wife (Gen. xxxix. 7), and of David 
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strictness of the marriage bond (St. Matt. xix. 4, 5) ; 
and therefore, now, adultery means any unfaithfulness 
to that bond on the part either of the husband or wife. 
Our Saviour also extends the guilt of adultery to sinful 
thoughts (St. Matt. v. 27, 28); and in the Epistles 
(Gal. V. 19; Eph. v. 3, 4; Col. iii. 5; 1 Thess. iv. 
3 — 8) every kind of wantonness in act, or word, or 
thought, is earnestly forbidden, especially on the ground 
that Christians are members of Christ, and therefore 
bound to keep their bodies undefiled (1 Cor. vi. 13 — 20). 

It is against this commandment, therefore, to mix 
unnecessarily with persons of loose character, to look* 
with pleasure on indecent pictures, to take or to allow 
improper liberties, to speak or to listen to unclean 
words, to dress or to behave immodestly, to allow the 
imagination to dwell on impure objects, to read impure 
books. See Prov. vii. 

The great duty enjoined is purity, that is, the ab- 
sence of all uncleanness and defilement in thought or 
desire. Christ pronounced a special blessing on the 
pure in heart (St. Matt. v. 8) ; and it is to be observed, 
moreover, how repeatedly the judgment of God is de- 
nounced against those who are guilty of offences against 
purity, " God will judge them" (Heb. xiii. 4). " They 
have no inheritance in Christ's kingdom " (Eph. v. 5 ; 
Isaiah xxxv. 8). " The wrath of God is on them" (Col. 
iii. 6). " They shall have their portion in the lake of 
fire " (Rev. xxi. 8). " They shall be shut out of heaven " 
(Rev. xxi. 27, xxii. 15). 

This purity is to be gained by self-control, by check- 
ing the desires (St. James i. 14), guarding the eyes 
(Prov. iv. 25), watching the heart (Prov. iv. 23 ; St. 
Matt. XV. 19), mastering the bodily appetites (1 Cor. 
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ix, 27 ; CoL in. 5 ; CiaL t. 24). wbidi camiot be widi- 
ont ft eontoiTHJ atnig^ ( St. Matt. t. 29, 30, xraL 8, 9 ; 
St Luke iz. 23). 

Tbe Comznandiiiexxt is ffiptof>eii as o^oiitiiig on «s 
to keep OUT bodies in tempezance, tibat is, in *iMiAi«g 
all setf-indiilgence in eating and drinking (Bom. xiiL 
13; 1 Pet. ir. 3; Pror. tttti, % 20^ 21), in soberness, 
that is, in enrbing a spirit of leritj and tiioa^itless- 
new (Titos iL 6, 12; 2 Tim. i. 7X and in diastit^, 
that is, in restiaining all sensual desires and aTooding 
an immodest wajs^ 

The thoogfat of Good's aDrseeing ^e ma j be a great 
help in tempfeatiofis to any kind of micleanne8& See 
Joseph's example, Gren. xicxix. 9. 

Ei0HTH CoxMASi>xxarr. — Them skaU mot sleaL 

The special importance of this Commandment oon- 
sists in this, that so mnch of the trial of most men lies 
in their dealings with regard to mone j, in baying and 
selling, earning and pajring wages (Ecclns. xxriL 2). 

By this Commandment we are forbidden 

— to steal, that is, to take what is our neighbonr^s 
by stealth, or secretly, whether much or little (Ley. 
xix. 11, 13 ; Eph. iy. 28). The eyil of pilfering what 
is in itself of small yalne is seen in the case of Jndas 
(St John xii 4—6). 

— to consent to theft in others, or share their gains 
(Psalm 1. 18). 

— to take an imfEiir adyantage in selling, by fiJse 
weights or measnres, or by using unsonnd materials in 
work (Lev. xix. 35, 36 ; Dent. xxy. 13 — 16 ; Prov. jL 1, 
xyi. 11, XX. 10, 23). The severe denunciations against 
this kind of dishonesty in the Prophets show how hate- 
ful it is to Almighty God (Ezek. xlv. 9—12; Micah 
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vL 10, 11 ; Amos viii. 4, 6 ; Hosea xii. 7, 8) : in this 
last passage he who uses false weights nevertheless 
protests that in all his transactions no iniquity could 
be found. Men who are bent on gain are seldom 
brought to suspect or accuse themselves. 

— to depreciate what we wish to purchase, in order 
to get it for less than its value (Prov. xx. 14). 

— to waste our employer's goods, or idle away the 
time for which we are paid. 

— to run wilfully into debt, or to refuse payment 
when it is in our power to pay (Kom. xiii. 8). 

— to oppress others by keeping back wages, or 
availing ourselves of our power to deal harshly with 
them (Jer. xxii. 13; Prov. xxiii. 10, 11; Deut. xxiv. 
14, 16 ; Lev. xix. 13 ; Mai. iii. 5 ; St. James v. 1, 4). 

— to extort by fraud or violence (1 Cor. v. 11, vi. 10). 
By this Commandment we are enjoined 

— to make restitution of what is unlawfully gotten. 
Under the Law, the stolen goods, if fouud on the thief, 
were to be restored twofold. If the thief were unable 
to pay, he was to be sold for his theft (Exod. xxii. 1 — 4 ; 
Prov. vi. 30, 31). See the example of Zaccheus, St. 
Luke xix. 8 : " What thou hast taken unlawfully, re- 
store speedily, for the sin in taking it is repeated every 
minute thou keepest it; if thou canst, restore it in 
kind ; if not, in value : if it may be, restore it to the 
party injured ; if not, to God ; the poor is God's re- 
ceiver." The difficulty of such restitution is taught 
Habak. ii. 6, where other men's goods are spoken of 
as " thick clay," from which it is hard for men to dis- 
engage themselves. 

— to labour diligently for our own support and 
those belonging to us (Eph. iv. 28 ; 1 Tim. v. 8 ; 2 Thess. 
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iii. 10). St. Paul frequently drew attention to his own 
industry (Acts xx. 34 ; 1 Cor. iv. 12 ; 1 Thess. ii. 9). 

— to be liberal to others according to our means 
(1 Tim. vi. 18 ; Heb. xiii. 16 ; St. Luke xvi. 9—12), 
where almsgiving is set forth not only as wisdom for 
us but as faithfulness towards God. St. Paul exhorts 
men to diligenoe, not that they may live more com- 
fortably, but that they may have more to give (Eph. 
iv. 28). 

Ninth Commandment. — Thm shalt not hear false 
mtness against thy neighbour. 

To bear witness is to give an account of what we 
have seen or heard, or what in any way we claim to 
know. This may be done either publicly — in which 
case it is often required to be confirmed on oath — or 
privately, in ordinary conversation. 

This Commandment therefore forbids — 

Public false witness; Deut. xix. 16 — 19; where the 
Jews were bidden to do to the false witness as he had 
thought to have done to his brother. So the false 
accuser, Haman, was hanged on the gallows which he 
had prepared for Mordecai (Est. iii. 8, vii. 10) ; the 
men who accused Daniel perished in the den of f lions 
(Dan. vi. 24). See St. Matt. xxvi. 59—61 ; Acts vi. 
13, 14: in these cases there was not so much direct 
falsehood as a partial statement of the truth. 

Private slander (Pro v. vi. 19, xix. 6, 9, xxv. 18; 
Psalm ci. 6). Christ's enemies were continually speak- 
ing evil against Him falsely (St. Mark iii. 22 ; St. Matt, 
ix. 34, xi. 19 ; St. John vii. 20, viii. 48, 52, x. 20). 
And that this slander grievously afflicted Him may be 
gathered from His lamentations in the Psalms (xxxv. 
1, cix. 1, 2, Ldv. 3, 4). Doeg told the truth, but not 
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the whole truth ; he did not say how Ahimelech had 
been imposed on by David (1 Sam. xxi. 2, xxii. 9, 10 ; 
Psalm lii. 2 — 4). One of the names of Satan is "the 
Devil," the accuser of the brethren (Rev. xii. 9, 10). 
A special blessing is pronounced on those who refuse 
to slander (Psalm xv. 1, 3). 

Tale-bearing (Lev. xix. 16; Prov. xviii. 8, xxvi. 
20, 22). 

Evil-speaking, KaraXaXia (1 Peter ii. 1 ; St. James 
iv. 11); pkaxr4>riiua (Eph. iv. 31 ; Titus iii. 2). 

Lying (Lev. xix. 11 ; Prov. vi 17, xii. 19, 22, xxiv. 
28, xxvi. 28 ; Eph. iv. 25 ; Col. iii. 9 ; Rev. xxi. 8, 27, 
xxii. 15). 

This Commandment bids us 

— bear true witness (Prov. xiv. 5, 25). 

— not speak without cause (Prov. xxiv. 28). 

— speak the truth in love (Zech. viii. 16 ; 2 Cor. 
iv. 2 ; Eph. iv. 15 ; 1 Peter iii. 10 ; Psalm cxix. 29, 
163). 

— guard the tongue (St. James i. 19, 26 ; iii. 2 — 13). 
Tenth Commandment — Thou shaU not covet thy neigh- 
bour's house, &c. 

In Deut. V. " Thou shalt not covet thy neighbour's 
wife," comes before " Thou shalt not covet thy neigh- 
bour's house ;" and it is the same in the Septuagint 
version, both in Exodus and Deuteronomy. " His field" 
is added in Deuteronomy; the Septuagint inserts it 
also in Exodus. 

This Commandment is a kind of fence to the others, 
prohibiting not only deeds and words injurious to our 
neighbours, but also evil thoughts. If we allow ourselves 
to covet what is our neighbour's, we shall be led on to 
injury and injustice. Hence our Saviour substitutes 
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'' Defisnd not," £or ""Thoa sluJt nol ooy€4," in HIb 
TerskiQ of the tenth Conmiandmfnt; St. Hark x, 19. 
(See sach passages as Micah u. 2 ; Haha.V. iL 9, and 
St Paul's earnest diHclaimer of any desires injurious to 
others; Acts xx. 33 ; 2 Cor. TiL 2, xii« 17.) 

Desiring another man's wi£& leads to adnlteiy, as in 
the case of David (2 Sam. xL 2, 17, xii. 7- 10): de- 
siring his goods leads to theft and mnrder, as with 
Ahab (1 Kings xxL 1 — 14); desiring his prosperity 
and good name leads to enyy uid hatred, and so on 
to mnrder, or to detraction and slander. Darins's 
courtiers coyeted Daniel's position, and were led on to 
compass his death (Dan. vL). Oompare also the envy 
of Cain, of Joseph's brethren, and of Saul (1 Sam. 
xviiL 6-11). 

This Commandment, therefore, goes beyond the 
others, being concerned not with outward actions, but 
with the inner root and spring of those actions in the 
heart : it seems to say emphatically, ^' Keep thy heart 
with all diligence " (Prov. iv. 23), and so to anticipate 
our Saviour's teaching, St. Mark vii. 21, 22. It not 
only forbids desiring what is another's, but every 
kind of immoderate desire. It is not in itself and 
necessarily, wrong to desire what we have not; it is 
sinful when we desire what is forbidden, as Achan 
(Joshua vii. 1 —26), and Judas (St Matt. xxvi. 14, 15), 
and Balaam (2 Peter ii. 15), and in all cases of what is 
specifically called lust (St. Matt. v. 28), or covetous- 
ness (ttAcovc^mi, Eph. v. 3, 5 ; 1 Cor. v. 10, 11, vi. 10 ; 
St. Mark vii. 22); or when we set our hearts on 
what might be to a certain extent lawful. There is a 
point, e, g,f where the natural, and not necessarily un- 
lawful desire for wealth becomes sinful (Eccl. v. 10 ; 
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1 Tim. vi. 9, 10). Christ therefore warns us earnestly 
to lay up treasure in heaven, and to despise worldly 
wealth (St. Matt vi. 19—21; St. Mark x. 23—27; 
St. Luke xii. 15—21), 

The special duty enjoined is Contentedness (avro/oKcio, 
1 Tim. vi. 6, 8 ; Heb. xiii. 5 ; Phil, iv, 11). The heart 
of man must desire something : it is not ahrapKris of 
itself ; the true object of its longing is God. See Psalm 
xlii. 1, 12 ; Ixxiii. 25, 26. 

Collect. 

O Lord, who hast taught us that love is the fulfilling 
of the Law, and that all the duty which we owe to our 
neighbour is briefly comprehended in the saying, " lliou 
shalt love thy neighbour as thyself," pardon us our 
many sins against this law of brotherly love. Take 
from us all selfish disregard of our neighbour's rights, 
or character, or happiness, and give us grace to en- 
deavour in all things to do to others as we would they 
should do unto us. Hear us, we pray Thee, for 
Jesus Christ's sake, our only Mediator and Eedeemer. 
Amen. 

Preparation for next Lesson. 

St. Matthew vi. 5—15. St. Mark xi. 24— 2G. 

St. Luke xi. 1—1.3. 
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LESSON xrx. 

The Means of Gbace. 

PRATEB. THE lord's PRATER. 

We have seen how fiEur-reaching is the promise nuide by 
every Christian at his Confirmation — how exceedingly 
narrow and difficult is the path in which he engages to 
walk. Bat he need not shrink from it, eitL^ throng 
fear or self-mistmst ; for as Grod in His mercy first set 
him in the narrow way, the way. everlasting, so is He 
always ready to help him to walk in it. 

What is necessary is — 

i. That he thoroughly desire and intend to walk 
therein. Here lies, in truth, the main distinction 
between one Christian and another : in some the will 
and desire are truly on the side of obedience ; in others 
it is not so. Every one who comes to be confirmed 
must see to it, that his steadfast purpose is to keep his 
promise, and to walk before God with a perfect, that is, 
a sincere heart. (See St. James i. 8 ; St. Matt. xv. 
7, 8 ; 1 Kings iii. 6, viii. 61, xv. 14 ; 2 Kings xx. 3.) 

ii. That he feel and acknowledge his inability to 
please God without His special grace. Through the 
weakness of our mortal nature we can do no good thing 
without God. Left to ourselves, we are like St. Peter 
attempting to walk upon the water (St. Matt. xiv. 28 — 
30. See St. Matt. xxvi. 41 ; Kom. vii. 22, 23 ; Gal. 

17). 

That he believe Gcd's power (Philip, iv. 13 ; Eph. 
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iii. 20 ; 2 Cor. ix. 8) and willingness (St. Luke xi. 13) 
to help him. 

iv. That he diligently seek His help. There are 
various ways of doing this, various acts of ours in 
answer to which God vouchsafes His grace ; in other 
words, various Means of grace, such as prayer, public 
worship, reading holy Scripture, self-examination, and, 
above all, Holy Communion. 

A. Prayer. 

This is the simplest and most obvious means of 
grace. It is asking Grod to give us what we feel we 
need. True, our Father knows our necessities before 
we ask (St. Matt. vi. 32), and is willing to supply them ; 
but, as loving children, we should tell Him what we 
want, not only because our faith and trust are fostered 
by prayer, but because prayer is a direct means 
of obtaining the blessing, spiritual or temporal, which 
we desire. Mark His promise, Psalm xxxiv. 15 ; St. 
Matt. vii. 7—11 ; 1 St. John v. 14, 15. 

Conditions of acc^table prayer. We must pray — 

1. In the name of Christ, i. e., in dependence on His 
merits and intercession (St. John xiv. 13, xv. 16, xvi. 
23, 24). 

2. In expectation of an answer (St. Mark xi. 24 ; 
St. James i. 5, 6). 

3. In submission to God's will (St. Luke xxii. 42). 

4. With a sincere purpose of obedience (Psalm Ixvi. 
18 ; Isaiah i. 15 ; St. James iv. 3 ; 1 Tim. ii. 8). 

5. With perseverance (St. Luke xviii. 1 ; xxi. 36 ; 
Rom. xii. 12 ; Eph. vi. 18 ; Col. iv. 2 ; 1 Thess. v. 17). 

Our Lord has (i.) taught us to pray continually by 
His example (St. Luke iii. 21, vi. 12 ; St. Matt. xiv. 
23 ; St. Mark i. 35 ; St. Luke ix. 28, xxii. 41 -44) : 
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and (ii.) has left us a model for our prayers (St. Matt, 
vi. 9—13 ; St. Luke xi. 2—4). 

The Lord's Prayee. 

Besides the sanction which it gives to the use of 
forms of prayer, the Lord's Prayer teaches us in all our 
prayers 

1. To address God with confidence as our Father. 

2. To associate others with ourselves in our peti- 
tions. 

3. To seek first God's glory. 

4. And then, also, the supply of our own needs. 
Our Father which art in Heaven. 

There is no instance of a like address in the Old 
Testament. Almighty God is said to be like a father 
(Psalm ciii. 13 ; Prov. iii. 12), and to he our father 
(Isaiah Ixiii. 16, Ixiv. 8) ; but it is Christ who first bids 
us call Him by this name. And it is only in and 
through Christ that the privilege of so addressing Grod 
belongs to us (St. John i. 12 ; Gal. iv. 4 — 7 ; Rom. 
viii. 15). The Spirit which we received in becoming 
Christians was one, not of slaves, but of adopted sons, 
under whose influence the cry of our hearts is " Our 
Father." Even if we have been disobedient children, 
God still permits us to call Him " Our Father " (St. 
Luke XV. 21). 

" Our Father." Christ in His prayers said, " My 
Father," or simply "Father" (St. Matt. xi. 26, 26, 
xxvi. 39, 42 ; St. Luke xxiii. 34, 46 ; St. John xii. 27, 
28, xvii. 1, 6, 11, 24, 25), He being the Son of God 
by natm'e ; but we, who are His children by adoption 
and grace, and who share this privilege with all our 
brethren, are taught to address God as " Our Father,*' 
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a fit beginning for petitions which we offer for others 
as well as for ourselves. 

" Which art in Heaven,'' This is added, apparently, 
in order to elevate and solemnize our minds, to impress 
upon us the thought of God's greatness, as the name of 
Father reminds us of His exceeding goodness ; God's 
love and power being, as it were, ** the pillars of our 
faith." 

The several petitions of the Lord's Prayer answer to 
the key-note struck by the Invocation : they ask first 
for those things which would lie nearest to the heart 
of a loving child. We lay our own necessities before 
our Father ; but our first care is for His glory. He 
comes before ourselves or our brethren. . 

Hallowed be Thy Name. 

By " the Name of God " is meant God HimseK, as He 
is revealed to us (St. John xii. 28, xvii. 6, 26 ; Kom. 
ix. 17. Of. Psalm viii. 1, cxlviii. 13 ; Isaiah xlviii. 9, 11, 
1. 10 ; Jer. xliv. 26 ; Ezek. xx. 8, 9, xxxvi. 22). God's 
Name is holy : and we cannot, of course, hallow it in 
the sense of making it holy ; but we «an think of it 
and reverence it as holy. When, therefore, we say, 
" Hallowed be Thy Name," we pray that God Himself, 
and everything belonging to Him, may be regarded as 
holy, and treated with reverence and honour ; we pray 
that we ourselves and all mankind may be ever acknow- 
ledging and worshipping (see explanation of Lord's 
Prayer in the Catechism) God as our God, ever bowing 
ourselves before Him in heart, as the saints and angels 
in heaven do in act (Eev. iv. 10, 11, v. 8, 14, xv. 3, 4). 

Thy Kingdom come. 

Scripture speaks of the state of things which will 
follow the present dispensation, when, all Christ's 
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enemies being destroyed, He shall reign for ever and 
ever, as tlie coming of Christ's kingdom (Eev. xi. 15, 
xii. 10). When we pray, therefore, for the coming of 
Christ's kingdom, we pray for the dose of this present 
dispensation and the end of all things. And as a means 
thereto, inasmuch as we are tanght that the end will 
not come until the Gospel has been preached in all the 
world (St. Matt. xxiv. 14), we pray for the progress of 
Christ's dominion upon earth, that is, for the spread of 
His Church, which is continually called His Kingdom. 
If we shrink from the thought of praying that Gk)d 
would hasten His Kingdom, we may join with it the 
further petition, that the nearer Christ comes, the 
closer He will draw us to Himself ; at the same time 
that we are very diligent to make our calling and elec- 
tion sure (2 Peter i. 10, 11, iii. 11, 12). 

This petition, therefore, is in truth a prayer for the 
establishment of Christ's power in our own and other 
men's hearts, that we may acknowledge Him as our 
Eling, and serve Him faithfully as such (see explana- 
tion in Catechism). How sad if Christ were to come 
TTpo Kaipov, that is, before we were ready ! 

Thy will be done on Earth as it is in Heaven. 

There is a sense in which God's will must be done. 
Whatever happens is by EQs permission. But He allows 
men to have free-will, so that they may follow or thwart 
what they know to be God's will. For example, God 
wills our sanctification (1 Thess. iv. 3 ; Titus ii. 11, 12) ; 
and yet men do not strive to be holy : God wills the 
salvation of all men (1 Tim. ii. 4 ; St. Matt, xviii. 14 ; 
2 Peter iii. 9) ; yet men wiU not be saved themselves, 
nor promote the salvation of others. The angels in 
heaven do His will completely and heartily ; they have 
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no will but His : and we pray that it may be the same 
with us. Doing God's will on earth is the only way 
to fit ourselves for His presence in heaven (St. Matt, 
yii. 21 ; St. Mark iii. 35). Our Saviour has set us an 
example, both of perfect obedience and of entire resig- 
nation to the will of God (St. John iv. 34, vi. 38 ; St. 
Matt. xxvi. 39). 

It is possible that the words '^ as in heaven, so also 
upon earth " ought to be taken as applying to the three 
first petitions, and that the purport of the prayer is that 
God's Name may be hallowed, His Kingdom may com- 
pletely come. His will be done, on earth as it is in 
heaven. The explanation of the Lord's Prayer in the 
Catechism seems to take it so. 

GrvE us THIS Day oub Daily Bbead. 

Of our own personal needs, the first and most neces- 
sary is the preservation of our natural and spiritual 
life. '^ Daily bread " seems primarily to mean such 
temporal blessings as are really needful for us. We 
do not pray for superfluities, or even for abundance, 
but for what is sufficient (Prov. xxx. 8). For this we 
do ask, and ask with confidence as irom our Father. 
He who gave us life and made our bodies will sustain 
the one and clothe the other (St. Matt. vi. 26 — 34). 
Nevertheless, Christ bids us daily pray for what God 
has promised to give, that we may feel and express our 
constant dependence on Him — "in Him we live and 
move and have our being " (Acts xvii 28). But the 
well-being of our souls and spirits 'are doubtless also 
included in this prayer. He who has given us souls 
will give them rest, and help us to save them (St Luke 
ix. 56 ; St. Matt. xi. 29) : He who has quickened our 
spirits will support them. He Himself tells us that He 
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is the bread of life, that is, our spiritual food and 
sustenance (St. John vi. 48—58). 

Though this prayer regards ourselves, it is not a 
selfish prayer, but a prayer of charity. We ask our 
common Father to supply the daily wants of all His 
children. 

Forgive us our Trespasses, as we Forgive them 
THAT Trespass against us. 

The remaining petitions are for spiritual blessings ; 
and first, for forgiveness, the forgiveness which we 
daily need. Sinners as we are, we cannot come before 
God without thinking of our sins, and without praying 
that they may be forgiven. 

It is our special privilege as God's children to 
believe that He is ready to forgive, for Christ would 
not have taught us this prayer, if He had not meant 
that we should expect forgiveness. While greater 
transgressions call for more distinct confession and 
repentance, this petition may be supposed to suffice for 
daily sins of infirmity. The true penitent, however, 
will at all times remember his own heinous sins, and 
so the continual repetition of this prayer will be a 
continual confession of himself before God. Only, as 
he seeks forgiveness for himself, so will he bo careful 
to extend it to others. Special stress is laid on the 
necessity of such forgiveness (St. Matt. vi. 14, 15, 
xviii. 23—35 ; St. Mark xi. 25, 26 ; St. James ii. 13 ; 
Eph. iv. 32). He who hopes to be forgiven ten thou- 
sand talents will not take care to reckon the hundred 
pence. This forgiveness must be thorough (St. Matt. 
xviii. 35), and without limit (St. Luke xvii. 3, 4). It 
would be well, at least, before we say the Lord's 
Prayer for the last time at night, to inquire into our 
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feelings towards others ; for, if we say it with anger 
in our hearts, we invoke God's anger on ourselves 
(Eph. iv. 26). 

And Lead us not into Temptation. 

The prayer for protection naturally follows the 
prayer for forgiveness. It cannot be but that we shall 
be tried and tempted in the world; indeed, tempta- 
tions overcome may be not only profitable, but grounds 
of rejoicing (St. James i. 2, 3, 12), Nevertheless, sin- 
ful men, mistrusting themselves, may naturally and 
rightly shrink from trial, and pray not to be placed in 
circumstances where they shall be directly solicited to 
evil. Herein lies the distinction between the tempta- 
tions which come from God and those which come from 
Satan or the world : God never entices men to sin 
(St. James i. 13 ; Gen. xxii. 1 ; 2 Cor. xi. 3). The 
prayer not to be led into temptation will imperceptibly 
glide into the further prayer not to enter into tempta- 
tion, that is, not to yield to it (St. Matt. xxvi. 41 ; 
1 Tim. vi. 9). 

What an encouragement to this prayer is there in the 
assurance that God will, with the temptation, make 
a way to escape (1 Cor.x. 13) ; unless, indeed, we wil- 
fully and needlessly put ourselves in the way of danger 
(Prov. iv. 14, 15). 

But Deliveb us from Evil. 

This last petition is for that which must be the 
ruling desire of every Christian heart, to be delivered 
from evil, that is, from all sin. (See 2 Tim. iv. 18 ; 
which seems to show that it is evil itself, rather than the 
evil one, which is here meant.) In this world we are 
not only continually tempted to sin, but we fall into 
sin. We pray to God, therefore, to deliver us more 
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and more, to rescue us from the power of evil : we 
offer for ourselves the same prayer which our Saviour 
offered for His disciples (St. John xvii. 15). 

For Thinb is the Kingdom, the Power, and the 
Glory, for ever and ever. 

This doxology is not properly part of the Lord's 
Prayer, but a reverent and suitable addition made by 
the early Church in the public recitation of the Lord's 
Prayer, after the example of St. Paul, who is in the 
frequent habit of introducing similar ascriptions of 
praise (Eom. xi. 36 ; Gal. i. 5 ; 1 Tim. i. 17 ; Eph. iii. 
20; 2 Tim. iv. 18. This last passage corresponds 
closely with the latter part of the Lord's Prayer). 

God's majesty, power, and glory are so many assur- 
ances to us that He will hear our prayer (1 Chron. 
xxix. 11). Thine is the kingdom, the power, the glory : 
there is none other kingdom, power, and glory but His 
alone. And so this doxology at the end of the prayer 
is an ascription of praise, as well as a plea for hearing : 
we thereby join thanksgiving with our supplication 
(Philip, iv. 6). 

Amen : a Hebrew word, signifying tr%ie or irvih. It 
is used in the Old Testament as a solemn asseveration 
of the truth of what has been said, or, in the case of 
a prayer, of assent to the request contained in it 
(Deut. xxvii. 15 ; Neh. v. 13, viii. 6 ; 1 Chron. xvi. 36 ; 

1 Kings i. 36; Psalm xli. 14, Ixxii. 19, Ixxxix. 52, 
cvi. 48 ; Jer. xi. 5). Hence the custom of concluding 
prayers with " Amen " passed into the Christian Church 
(1 Cor. xiv. 16; Eom. ix. 5, xi. 36, xv. 33, xvi. 27; 

2 Cor. xiii. 14). 

Collect. 

O ThovL that hearest prayer, unto Thee shall all 
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flesh come ! Grant to us such a true and deep sense 
of our weakness, that we may ever look up to Thee for 
help ; may we pray without ceasing, lifting up our 
thoughts and hearts to Thee continually in the midst 
of our worldly business, and may we also be regular, 
exact, and thoughtful in our stated prayers. Keep us 
from the sin and folly of speaking to Thee with our 
lips, while our thoughts are far away. May we truly 
desire with our hearts what we ask for in words; 
and may our daily lives and conversation be in accord- 
ance with our prayers ! 

Hear us for Jesus Christ's sake. Amen. 

Preparation for next Lesson. 

Hebrews x. 25. Psalm xix. 12, 13. 

St Matthew xviii. 19, 20. Proverbs xxviii. 13. 

St. Luke iv. 16—19. 1 St. John i. 9. 

2 Timothy iii. 15-17. St. Matt. vi. 1—4, 16—18. 
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LESSON XX. 
Means op Grace (continued). 

PUBLIC WORSHIP. READING THE BIBLE. SELF- 
EXAMINATION. 

Besides prayer, Almighty God has appointed other 
instruments or channels by which He imparts His 
grace to us, and helps us to walk with Him. Con- 
firmation itseK is such a help ; and so, pre-eminently, 
is Holy Communion. There are also others deserving 
special notice. 

B. Public Worship. 

By this is meant the assembling together of God's 
people from time to time in some place specially ap- 
pointed for the purpose, in order to offer to God the 
sacrifice of their common devotion. It is a public 
acknowledgment, on the part of the whole body, that 
God is their God, and they are His people. Conse- 
quently, jpraise and thanksgiving are not only one element 
of public worship, but, to speeJi accurately, they are the 
chief element. How largely the Jewish worship was a 
service of praise may be seen from the Psalms, many 
of which were specially composed for use in the 
public service of the Tabernacle or the Temple 
(2 Chron. v. 13, vii. 6, xxix. 30 ). And a large portion 
of our own Church service is made up of psalms and 
hymns and ascriptions of glory to God. The highest 
and truest type of worship is the worship of heaven 
(Kev. iv. 8 — 11); and that is the highest form of 
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earthly worship, which most accords with the heavenly 
pattern, when Christians pour themselves out before 
God in praise and adoration, rejoicing in Him because 
He is what He is, so good, so great, so holy. " This 
God is our God for ever and ever : He will be our 
guide even unto death" (Psalm xlviii. 14). 

But earthly worship cannot consist of praise alone : 
we have requests to make, as well as thanksgivings to 
offer ; and therefore when Christians come together 
for public worship, they come to join in common 
prayer, as well as in united praises. And there is a 
special promise attached to such conmion prayer (St. 
Matt, xviii. 19, 20). This promise suggests one 
special advantage of a regular form of prayer in public 
worship, as enabling all the worshippers to agree in the 
petitions which they present to the throne of grace. It 
suggests also that the value of joint worship consists, not 
in the number of the worshippers, but in their agreement. 
Public worship is not intended to be a mere saying of 
our private prayers in church ; it should be a conscious 
joining with the whole body of the Church in their 
supplications, adding our humble contribution to the 
great voice of prayer which is going up from those 
around us to the God that heareth prayer. 

Instruction also is part of public worship; God's 
Word is read and preached. So it was among the Jews, 
as we learn from such passages as Luke iv. 16 — 19 ; 
Acts xiii. 15, 27, xvii. 2 ; and so it has always been in 
the Christian Church. 

We go to church, therefore, to join with our brethren 
in praising God, and praying to Him, and hearing His 
Word. 

But in order that we may be fit to take part in these 
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acts of common worship, we are inyited first to indiyi- 
dual confession of sin, that so we may receive from 
Crod's minister the assurance of onr forgiveness. It is 
scarcely possible to estimate too highly this ordinance 
of Ahgalution, as a means of grace. If we confess onr 
sins, not only is God faithfol and just to forgive ns, 
bat He sends His servant to bring home to each of ns 
individually the message of reconciliation ; so that the 
house of God in every parish is in truth the house of 
pardon, where from time to time we may bring our 
sins and lay them at our Saviour's feet, and go away 
with the sound, as it were, of His own gracious words 
ringing in our ears, " Son, be of good cheer ; thy sins 
are forgiven thee." 

But over and above the benefit of absolution, the 
public services of the sanctuary are a continual source 
of strength to the Christian soldier, as he will not fidl 
to realize more and more, the more he strives to wor- 
ship in spirit and in truth. It wUl be a help and 
refreshment to him to come into God's more immediate 
presence, to bow himself before the Most High, and so 
to prepare for His visible presence in heaven. It will 
elevate and purify his heart to emulate the praises of 
the angels, and to rehearse his own everlasting em- 
ployment. It will cheer and encourage him to re- 
member that as in his praises he is joining with the 
angels, so in his prayers he is united with the whole 
assembly of Christ's servants throughout the world; 
that he is but one in a vast army who are taking 
high heaven by violence; and that the great God 
will be sure to listen to the cry of many voices as- 
cending up as one, inspired by One Spirit, and plead- 
ing the Name of the One Mediator. It will rouse 
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and edify him, too, to listen to the reading and preach- 
ing of God's Word. It is thus that God sows the good 
seed in his heart ; and if he will but prepare his heart, 
and take heed how he hear, it will assuredly bring 
forth abundant fruit. 

Thus public worship is not only a duty — the divinely- 
appointed method of testifying our devotion to our 
God — but it is also a joy and delight, a continual source 
of strength and refreshment in our pilgrimage through 
the world. See Psalm Ixxxiv. 

C. Study of God's Word. 

The devout use of Holy Scripture is another means 
of grace, which no Christian will neglect ; for Scripture 
is the word or message of God to the soul. The dili- 
gent study of God's Word was strictly enjoined on the 
Israelites. Deut. vi 6— 9, xi. 18. Understanding this 
command literally, the Jews, in our Lord's time, wrote 
certain passages of Scripture on strips of parchment, 
and wore them on their foreheads, St. Matt, xxiii. 5, 
and under the left arm. See also the command given to 
the future king (Deut. xvii. 18, 19), and to Joshua (i. 8). 

In the Book of Psalms there is constant reference to 
the benefit of God's Word. It converts, enlightens, 
rejoices the heart (Psalm xix. 7, 8) ; it is a lamp to 
the feet, and a light unto the path (Psalm cxix. 105) ; 
it is a protection against sin (Psalm cxix. 9, 11) ; it 
contains wondrous things (Psalm cxix. 18); meditation 
on it is recommended (Psalm i. 2, cxix. 15, 148). The 
Psalmist is never tired of expressing in the strongest 
terms his love and delight in it (Psalm xix. 10, cxix. 
72, 97, 103). Our Saviour commands the Jews to 
search the Scriptures («.e., to search them deeply), 

because they testify of Him (St. John v. 39) ; and He 
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HimseK expounded to the two disciples, on their way 
to Emmaus, in all the Scriptures the things concerning 
Himself (St. Luke xxiv. 27, 44—46). St. Paul tells 
the Romans (xv. 4) that whatsoever things were 
written aforetime were written for our learning, that 
we, through patience and comfort of the Scriptures, 
might have hope. Seel Cor. ix. 10, x. 11. St. Stephen 
and St. Paul speak, the one of the Books of the Law, 
the other of the whole Old Testament Scriptures, as 
"living oracles," the voice of God speaking to those 
who will hear (Acts vii. 88 ; Rom. iii. 2). The Bo- 
reans were commended as more noble than the Thes- 
salonians, because they searched the Scriptures daily 
(Acts xvii. 11). St. Paul says, moreover, that the Holy 
Scriptures are able to make men " wise unto salvation, 
through faith which is in Christ Jesus. All Scripture," 
he adds, " is given by inspiration of God, and is pro- 
fitable for doctrine, for reproof, for correction, for in- 
struction in righteousness" (2 Tim. iii. 15 — 17). 

Such being the value of the Bible, it can scarcely 
be regarded as other than the plain duty of every 
Christian who can read, to set apart some portion of 
every day for the devotional reading of the Scriptures. 
Even the most thorough acquaintance with the contents 
of the Bible does not make thifi religious use of it 
unnecessary ; for it is not the mere knowledge of the 
words of Scripture, but the devout pondering over 
them, with application to ourselves, that does us good. 
Every day, therefore, some portion of Holy Scripture 
should be thoughtfully read, and listened to by the 
soul as the voice of God. 

This reading of the Bible, in order that it may be 
profitable, should be — 
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i. With earnest prayer for the help of the Holy 
Spirit, to open onr nnderstandings to understand, and 
our hearts to receive its teaching. Without the light 
of God's Holy Spirit, Scripture may be but a dead letter 
to us ; we may miss its true meaning, or, even if we 
understand it aright, it may not really influence our 
hearts. Not only, therefore, should we enter on our 
reading with prayer, but as we read we should from 
time to time lift up our minds to God, seeking to have 
the truths which are before us deeply fixed in our 
hearts. 

ii. With serious thought. Not merely with attention, 
but with thought, t.6., with patient consideration what 
spiritual lessons, whether of reproof, consolation, cor- 
rection, or instruction, we may gather from the passage 
we are reading. It has been suggested (see Goul- 
boum on the Study of Holy Scripture) that thought, 
so to speak, digests Scripture, converts it into spiritual 
nourishment, and makes it serviceable for the pil- 
grimage and warfare of life : attention answers simply 
to the receiving the food. Food cannot, of course, be 
digested where it has not been first received; but it 
may be received without being properly digested. In 
the same way Holy Scripture cannot be meditated on 
except it be first read with attention ; but it may be, 
and often is, read with attention without being medi- 
tated on — without being allowed to stir in the heart 
one single question of personal and practical interest. 
Whoever desires to derive real spiritual benefit from 
the study of God's Word must give his mind to what he 
reads. He must think what it means and what it 
teaches, and he must ask himself how he may be the 
better for its teaching. 

iiL With humility. If a man know wv:^l\s5s:w%<5Jl\sxa^- 
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self, lie will, by instinct, as it were, hnmble himself 
before the great and holy Being who speaks in the 
Bible. Homility is not a forced or artificial attitude 
of the sotd ; it is, in truth, seeing things as they really 
are — a sense of what is due to the truth about a man's 
self when brought face to face with the holiness of 
God. They only who are humble are successful 
students of God's Word, because they only have caught 
the true point of view from which a creature should 
look at the message of his God. 

The Psalmist mentions two special benefits of the 
careful reading of, God's Word (Psalm xix. 7) ; first, it 
converts the soul; that is, it turns and changes the 
whole man ; secondly, it gives wisdom to the simple, 
that is, it fills the humble Christian with a wisdom fetr 
better than the learning of the world. Any one who 
meditates devoutly on Holy Scripture, and takes it as 
the rule of his life, will find his soul gradually weaned 
from the world, and reaching forth to better things ; 
and, moreover, he will grow in knowledge, and his heart 
will open more and more to take in the true light. 

D. Self-examination. 

This might seem to be a duty rather than a means 
of grace ; but it is a duty which, when performed care- 
fully and honestly, brings with it a great blessing, 
and is a special aid to a holy life. Indeed, it is 
scarcely possible to maintain a life of Ohristiwi obe- 
dience without continually examining ourselves and 
seeing what we are doing. 

It is surprising how ignorant men are of than- 

selves. Not only do they not wish to know the truth 

about themselves, but they wilfully shut their eyes to 

their faults, and are resolved to think well of them- 

selvea. He that trusieth to his own heart, that is, to 
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what his own heart would tell him of his spii'itual 
condition, is a fool. The proverb, " Love is blind," is 
especially true of self-love. But besides this blinding 
power of self-love, thoughtlessness is another cause of 
our ignorance of ourselves. We live at random, taking 
no heed to our steps, and it is no wonder, therefore, if 
we know not what or where we are. " At first persons 
do not think ; then they will not think ; at last they 
cannot think." Hence arises the necessity of serious 
self-examination. We must desire and resolve to see 
ourselves as we really are, to know our sins, and to 
think of ourselves, as we should think of othei*s were 
they disfigured with like evil ; so shall we know what 
particular sins we have to repent of, and so shall we 
be able to guard against falling in future. 

At certain times, and especially, one may say, when 
young persons are preparing for Confirmation or first 
Communion, it is good to take a thorough review of 
our past life, and endeavour to ascertain, as far as 
possible, where we stand with regard to Grod. The 
best help in this inquiry will be to take some explana- 
tion of the Commandments, drawn up in the form of 
questions, and apply them one by one to our con- 
sciences, marking strictly any departure from the rule 
of right, and taking special notice of those sins which 
seem to have the strongest hold on ns. For it is to be 
observed that most men have some one or more specially 
besetting sins, which are their chief hindrance in the 
way of holiness. It is of the greatest consequence 
that we should strive to ascertain what our besetting 
sin is, because it is that by which we most frequently 
and most heinously offend God. If this be broken, 
other sins will be more easily overcome. 
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If any one desire to discover his besetting sin, let 
him ask himself some such questions as these : — What 
is that which most alarms me in the prospect of death, 
— against which I have most frequently resolved and 
broken my resolutions ? What sin would it be hardest 
to me to give up ? What should I least like my 
friends to know about me ? What is it that most 
makes me wince when others accuse me ? Conscience 
will be sure, in replying to one or other of these 
questions, to suggest to us what is our chief sin, 
whether it be a sin of the flesh or of the spirit. 

Such self--examination as has been suggested should 
be followed by solemn and particular confession of the 
sins of which we find ourselves guilty ; we must tell 
God what we have done, and we must tell it with a 
distinct purpose of putting the sin away from us for 
the time to come. 

When we have thus thoroughly reviewed our whole 
life, and ascertained how we stand in God's sight, it 
will still be necessary to maintain a continual daily 
seK-examination, in order that we may not unwittingly 
fall back from God, but may by immediate confession 
and repentance be restored to His favour. For this 
purpose perhaps it may be enough to recollect our- 
selves at our evening prayers, and try to remember 
what we have done wrong during the day, especially 
anything wilful, adding, at the same time, a question or 
two with reference to our besetting sin. If this be 
done seriously, we may well hope, that no great matter 
at least will pass imnoticed. No doubt even so much 
as this will be a work of some labour, but it is " not 
more than is really necessary, and not more than an 
ordinary person can well accomplish, if he is only 
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well conyinced that it is the most important thing in 
his whole life to keep a clear conscience towards God 
and man." 

Two other Christian practices may be mentioned, — 
duties they may be regarded in one point of view, but 
they are also sources of spiritual grace and strength, — 
namely, Fasting and Almsgiving. Both are specially 
commended by Christ Himself, in connection with 
prayer : hence they are sometimes called " the wings 
of prayer." See St. Matt. vi. 1—4, 16—18. 

E. Fasting. 

Our Lord does not in express words command us to 
fast, but He assumes it, saying that His disciples 
would fast, when He had left them (St. Matt. ix. 15), 
and promising a reward to fasting, when practised to- 
wards God and not for man's praise (St. Matt. vi. 17, 
18). There are certain powers of evil, which our 
Lord says are not likely to be overcome without it 
(St. Matt. xvii. 21). 

Fasting is taking less food than we are inclined to 
take ; and when this is done thoughtfully and unosten- 
tatiously, in order to subdue the flesh to the Spirit, 
and with a view to closer communion with God, 
Scripture certainly teaches us to believe that it will be 
a great help in the way of holiness. Though the 
Church of England lays down no rules as to the 
manner of fasting, it distinctly recognizes the practice 
as an ordinary duty of religion. Every Friday in the 
year except Christmas Day, and every day during 
Lent except the Sundays, are to be kept as fast-days. 

F. Almsgiving. 

In the Sermon on the Moimt, our Lord takes it for 
granted that His disciples will consider almsgiving. 
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as well as fasting, a necessary part of a religious life, 
and He promises a special blessing to those who give 
alms not to be seen of men, but as an offering to God. 
Elsewhere He expressly enforces it as a duty (St. 
Luke xi. 41, xii. 33, xyi. 9) ; and so do the Apostles 
(2 Cor. ix. 6, 7 ; Heb. xiii. 16 ; GaL vi. 10 ; 1 Tim. vi. 
17, 18). 

The Jews were commanded to give two-tenths at 
least of the produce of the soil to religious purposes — 
one tenth for the maintenance of the, Leyites, and 
another tenth for festival purposes (Lev. xxvii. 30 
— 33 ; Deut. xii. 5 — 18). Indeed, some persons be- 
lieve that every third year a third tenth was offered. 
Josephus expressly says that it was so; and Tobit 
speaks of giving away three-tenths of his income (ch. 
i. 7, 8). 

It deserves to be seriously considered whether 
Christians should be content with less than the 
standard of Jewish charity. 

Collect. 

O Almighty and everlasting God, who hast called 
us unto holiness, and hast mercifully appointed certain 
ordinances and means of grace to help us to become 
holy, grant that we may profit by these Thy good 
gifts, so as to grow in grace and in the knowledge of 
Thee and of Thy Son Jesus Christ. 

Make us diligent in the study of Thy holy Word, 
devout and thoughtful in public worship, strict in call- 
ing ourselves to account, and steadfast in acts of charity 

and self-denial. 

Give us grace to walk with Thee, and to obserTe 
ithfully all rules of holy living to which it may 
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please Thee to bring ns: through Jesus Christ our 
Lord. Amen. 

Prejparation for next Lesson. 

St. Matthew xxvi. 26 — 28, 1 Corinthians x. 16. 

St. John Yi. 51—63. 1 Corinthians xi. 23—32. 
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LESSON XXL 

HOLT COXMUKIOV. 

Ths Holy Commnnion is the chief and most sacred of 
those means of grace, by which God vonchsafes to help 
ns to advance in holiness and fitness for heaven. It is 
the highest act of Christian worship, the special and dis- 
tingoishing privilege of Church membership. To this 
we are admitted in Confirmation ; for none are to receive 
the Communion unless they have been confirmed, or are 
ready and desirous to be confirmed ; but if Confirmation 
is the gate of admission to Holy Communion, then, 
obviously, Holy Communion should follow as conse- 
quent upon Confirmation. *' To be confirmed, and not 
come to Holy Communion, is like going up to a house, 
and standing on the top step without going in :" it is 
foolish and unmeaning. An adult Christian, who is 
not a communicant, does not deserve the name, for 
he neglects that which, as a duty, comes to him with 
the highest sanction, the express command of his 
dying Lord, and, as a privilege and means of grace, is 
the necessary support of his spiritual life, the special 
instrument of union with Christ; for therein *'we 
spiritually eat the flesh of Christ, and drink His blood ; 
we dwell in Christ, and Christ in us ; we are one with 
Christ, and Christ with us." 

Following the order of the Catechism, we may 
consider — 

L The object of the Institxdion, 
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Q, Why was the Sacrament of the Lord's Supper 
ordained ? 

A, For the continual remembrance of the sacrifice of 
the death of Christ, and of the benefits which we receive 
thereby. 

The name here used, the Lord's Supper (1 Cor. xi. 
20), carries us back to the time of the first institution 
of the Sacrament, when on the night before His death 
our Saviour, while celebrating the Paschal Feast, took 
bread and wine, and solemnly blessed them, and gave 
them to His disciples, as memorials of His sacrifice 
then commencing, and as channels for communicating 
to them His body and blood. 

There are four narratives of the institution (St. 
Matt. xxvi. 26—28 ; St. Mark xiv. 22—24 ; St. Luke 
xxii. 19, 20 ; 1 Cor. xi. 23 — 25) ; which are all carefully 
brought together in the Prayer of Consecration in the 
Communion Service. 

Our Lord, we know, had looked forward with intense 
longing to this Last Passover (St. Luke xxii. 15), 
chiefly, no doubt, because it was to be the First Com- 
munion, because the Old Testament Feast, which was 
just expiring, was to give way to a new Feast in the 
kingdom of God. As the Passover was instituted and 
celebrated year by year in grateful remembrance of 
the deliverance of the Israelites from the bondage of 
Egypt, so the Holy Communion is a perpetual memo- 
rial of the greater deliverance wrought for us by the 
death of Christ. 

" This do in remembrance of Me," our Lord says ; 
and St. Paul adds, '' As often as ye eat this bread, and 
drink this cup, ye do show the Lord's death till He 
come " (St. Luke xxii. 19 ; 1 Cor. xi. 24. — 26). Hence^ 
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as the Moflaic sacrifices foreshadowed the sacrifice 
of Christ before it took place, so the Holy Commimion 
is a perpetnal snbseqnent commemoration thereof. 

ii. The outward pari or ngn. 

Q. What is the outward part or sign of the Lord's 
Supt)er ? 

A. Bread and wine, which the Lord hath commanded 
to be received. 

This command is contained in the words of Listitn- 
tion, which are repeated literally in the Prayer of 
Consecration, where the priest is directed also to copy 
exactly our Lord's action: so much importance is 
attached in this great thing to the exact performance 
of Christ's command. The bread and wine which onr 
Lord blessed were a portion of what had been provided 
for the Paschal Feast; indeed, the very words He 
nsed may have been parts of the Paschal ceremony. 
But the Gospel narratives, and St. Paul's account of the 
institution, delivered to him by express revelation, 
show which of our Saviour's acts on that solemn night 
were of lasting consequence: the ceremonies of the 
Passover are passed over; the consecration of the 
bread and wine remains. 

iii. ITie inward part or thing signified. 

Q, What is the inward part or thing signified ? 

A. The body and blood of Christ, which are verily 
and indeed taken and received by the faithful in the 
Lord's Supper. 

Our Saviour says, " This is My body," ** This is My 
blood." These words must not be explained as if they 
only meant that the bread and wine are figures or 
reprosontations of Christ's body and blood : in so sacred 
A mystery they must be understood to say exactly what 
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they say, neither more nor less, namely, that under 
the outward and visible form of bread and wine, the 
body and blood of Christ are given, taken, and received. 
Compare St. Paul's words (1 Cor. x. 16), " The cup of 
blessing, which we bless, is it not the communion " (he 
does not say, Is it not a figure or representation, but 
the communion, that is, a communication of, a means of 
participating in) " of the blood of Christ ? The bread 
which we break, is it not the communion, the partici- 
pation, of the body of Christ ?" 

Hence the Catechism says that " the body and blood 
of Christ are verily and indeed" — not in an empty 
figure, but verily (that is, truly), and indeed (that is, 
really), although spiritually and invisibly — " taken and 
received by the faithful" (that is, by all Christian 
people) " in the Lord's Supper." The presence of 
Christ's body and blood in the sacrament does not 
depend upon men's faith; any more than the virtue 
which was in Christ depended on the faith of the 
woman who touched the hem of His garment ; but as 
in her case faith was the condition of her partaking of 
the virtue, so without faith men cannot receive the 
blessing of Christ's body and blood : they may possibly, 
in some sense, receive the body and blood of Christ, 
but to their condemnation, not their life : they are not 
truly partakers of Christ. 

iv. The benefits of ike Sacrament, 

Q, AVhat are the benefits whereof we are partakers 
thereby ? 

A, The strengthening and refreshing of our souls by 
the body and blood of Christ, as our bodies are 
(strengthened) by the bread, and (refreshed by the) 
wine. 
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Bread is the symbol of strengtli, wine of refresliment 
(Pmlm cIt. 15) : so in the Holy Commnnion our sonls 
are strengthened by the body of Christ, and refreshed, 
stirred np, and comforted by His blood. Oar Saviour 
specially sets Himself before us as the bread of life, that 
which is as necessary to the support of our souls as bread 
is to the nourishment of our bodies. See St John yi. ; 
where, up to the fiftieth verse, Christ speaks of Himself 
as the one source of spiritual life to men, and then passes 
on to declare the means by which this life is imparted, 
namely, by eating His flesh and drinking His blood : 
" The bread, moreover, which I will give is My flesh, 
which I will give for the life of the world. "Verily, verily, 
I say unto you, Except ye eat the flesh of the Son of man, 
and drink His bhxxl, ye have no life in you." Amid the 
temptations and sorrows of the world our souls need to 
be HtrcDgthcned, and they need to be comforted and 
refreshed : in the Holy Communion Christ comes to us, 
to unite us to Himself, that we may be strong in Him, 
and to comfort us by the assurance of pardon of our 
sins and all other benefits of His Passion. 

V. The conditions of acceptable Communion. 

Q, What is required of them who come to the Lord's 
Supper ? 

A, To examine themselves, whether they repent 
thoni truly of their former sins, steadfastly purposing 
to load a new life ; have a lively faith in God s mercy 
through Christ, with a thankful remembrance of His 
death ; and bo in charity with all men. 

Soo 1 Cor. xi, 28, where St. Paul himself specially 
eiyoins self-examination before Communion. "Who- 
Boovor (ho says) shall eat this bread, and drink this 
onp of the Lord, unworthily (that is, in an unworthy, 
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thoughtless way), shall be guilty of the Body and Blood 
of the Lord ;" that is, instead of being, as he might have 
been, a partaker of the blessing of Christ's Body and 
Blood, the guilt of them shall be upon him, and they 
shall be his punishment and condemnation. Hence 
St. Paul bids every man examine and prove himself, 
and then, after such examination, eat of that bread and 
drink of that cup. The special sin of the Corinthians, 
to whom this injunction was addressed, was that they 
treated the Lord's Supper as an ordinary meal, not 
discerning, that is, not distinguishing, the Lord's Body. 
The consequence was, that they ate and drank condem- 
nation and judgment to themselves. The sicknesses 
and frequent deaths which occurred among the Co- 
rinthians were God's judgment on their unworthy com- 
munions. If the special sin of the Corinthians is not 
likely, or not possible, with us, there may still be un- 
worthy, because careless and indevout, communion ; 
and therefore it is necessary that we, too, should con- 
sider how St. Paul exhorteth all persons diligently to 
try and examine themselves before they presume to eat 
of that bread and drink of that cup. The word which 
St. Paul uses, translated examine (3oKt/Aa^eTb)), is a 
strong one ; it is used of testing metals, to see if they 
be pure : . applied to persons, it means careful scrutiny, 
to try whether they be true. The full meaning is 
well expressed in the Exhortation to Holy Communion 
in the Prayer Book, " so to search and examine your 
own consciences (and that not lightly, and after the 
manner of dissemblers with God ; but so) that ye m^y 
come holy and clean to such a heavenly feast, in the 
marriage-garment required by God in Holy Scrip- 
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The special points for self-examination are — 

1. Bepentance : '^ whether they repent them truly of 
their former sins, steadfeustly purposing to lead a new 
life." Bepentance of some kind is common enongh; 
but true repentance is rare. There cannot be snch 
repentance without careful examination, honest confes- 
sion, hearty sorrow, and a sincere desire of amendment. 
This last requisite is particularly mentioned. At every 
Communion we should at least so far sift our consciences, 
as to ascertain that our mind is thoroughly changed as 
regards past sin, and that we are bent on a new and 
holier life for the time to come. 

2. Faith : whether they " have a lively faith in God's 
mercy through Christ, with a thankful remembrance of 
His death ;" " lively," that is, living, as opposed to a 
dead faith. When a man has sincerely endeavoured to 
search out and renounce his sins, then it is his duty to 
trust himself entirely to Christ's mercy, and to be 
assured that for his Saviour's sake he will be accepted. 
He who thus feels the efficacy of his Saviour's blood 
must need give thanks for it; and hence, therefore, 
a thankful remembrance of Christ's death is a dis- 
tinct and special requisite for devout communion. See 
Exhortation in the Communion Service, '' Above all 
thiugs ye must give most humble and hearty thanks 
to God," &c. 

3. Charity : whether they ** be in charity (or love) 
with all men." The Holy Communion is the feast of 
loVe ; any feeling of anger or malice, therefore, is a mani- 
fest disqualification. Of course in this matter of charity 
with others, our duty extends only so far as our power : 
we must make restitution, when the wrong done has 
been such as to admit of it ; and when the wrong has 
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been on the other side, we must not bear ill-will, but 
be ready to accept any acknowledgment of error. 

Special stress is laid on this point in the Notice of 
Holy Communion, " If ye shall perceive your offences 
to be such as are not only against God, but also against 
your neighbours," &c. See St. Matt. v. 23, 24. 

Collect. 

merciful Lord, who hast given Thy blessed Son 
not only to die for us, but to be our spiritual food and 
sustenance in Thy holy Sacrament, feed us, we pray 
Thee, with this heavenly food. 

We have sinned against Thee, O Lord, and are not 
worthy to be partakers of Thy great gift ; but do Thou 
make us worthy of Thy grace, that we may receive the 
holy Body and precious Blood of Thy Son, not to our 
condemnation, but for the remission of our sins and 
eternal life ; for His sake, who gave Himself for us, 
our blessed Saviour and Intercessor. Amen. 
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MOBNINO. 

God, Thou art ray Qod : early will I seek Thee. 

Early in the morning will I cry nnto Thee ; 
Lord, hear my prayer. 
Then, Grod, seest me. 

Cleanse the thoughts of my heart by the inspiration 
of Thy Holy Spirit. 

Let the words of my month, and the meditation of 
my heart. 

Be always acceptable in Thy sight ; 

Lord, my Strength and my Redeemer. 

Glory be to Thee, O God, for keeping me safely 
daring the night and bringing me to another day. 

Forgive me, for Jesus Christ's sake, whatsoever I 
have at any time done amiss. Father of mercies, 
wash me throughly from my wickedness, and cleanse 
me from my sin. 

Grant, Lord, that I may ever remember Thee, and 
all Thy goodness to me. Be with me through this 
day, and enable me to be with Thee. Pour Thy love 
into my heart, and give me grace to keep from sin, 
knowing whose I am, and whom I am bound to serve : 
and if I fall, may Thy Holy Spirit lead me at once to 
true repentance. 

Bless my relations and friends : may I always love 
thew, and strive to do my duty to them ; and may we 
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all so live in this world, that we may live together in 
everlasting happiness in the world to come. 

Grant these mercies, heavenly Father, for the sake 
of Thy dear Son, Jesus Christ, our Lord and Saviour. 
Amen. 

Our Father, &c. 

The grace, &c. 

Evening. 

Lord, have mercy upon me. 

Christ, have mercy upon me. 
Lord, have mercy upon me. 

Our Father, &c. 
Who can tell how oft he offendeth ? 

cleanse Thou me from my secret faults. 
Then ask yourself very seriously — 

1. What wrong things have I done to-day ? 

2. What wrong things have I said ? 

3. What wrong thoughts or tempers have I in- 
dulged ? 

4. Have I tried to do my duty in all things, and to 
all persons ? 

Almighty and merciful Father, I have sinned against 
Thee in thought, word, and deed. [Here mention par- 
ticularly anything you remember,) Have mercy upon me, 
I beseech Thee, and pardon me, for Thy Son Jesus 
Christ's sake, and keep me from falling again, 
O God, make clean my heart within me : 
And take not Thy Holy Spirit from me. 

Lord, I thank Thee for Thy many mercies to me 
this day and through all my life ; especially I desire to 
praise Thee for Thy great goodness in sending Thy 
blessed Son to die for me, and Thy Holy Spirit to 
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guide and sanctify me. defend me by Thy grace, 
that I may continue Thine for ever. 

Have mercy upon all mankind, and especially upon 
all Christian people throughout the world. Comfort 
those who are in any kind of trouble, and relieve them 
according to their several necessities. 

Bless all my relations and friends, and the household 
where I dwell. May we love Thee truly all our days. 

To Thee, my God and Saviour, I commend myself 
this night. Keep me under the shadow of Thy wings : 
preserve me from every evil thought, and from all the 
power of the enemy, and prepare me to serve Thee faith- 
fully another day. For Jesus Christ's sake. Amen. 

The grace, &c. 
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